Role Of Muhammadan Educational Conference In The Educational And Cultural Upliftment Of Indian Muslims by Zubair, Gulshan
 
ROLE OF MUHAMMADAN EDUCATIONAL CONFERENCE IN THE 
EDUCATIONAL AND CULTURAL UPLIFTMENT OF INDIAN 
MUSLIMS 
 
ABSTRACT OF THE  
THESIS 
Submitted for the Award of the Degree of  
 
Doctor of Philosophy  
In  
History 
by 
Gulshan Zubair 
 
Under the Supervision of 
Dr. Parwez Nazir 
 
 
 
 
 
 
 
 
 
 
Center of Advanced Study 
Department of History 
 
ALIGARH MUSLIM UNIVERSITY 
ALIGARH (INDIA) 
2015 
1 
 
ABSTARACT 
Since the beginning of the 19th century the East India Company had acquired some 
provinces and had laid down a well planned system of education which was 
unacceptable to the Muslims. For its being modern and progressive Dr. W.W. Hunter 
in his book ‘Indian Musalmans’ accepted that the newly introduced system of 
education opposed the conditions and patterns prevalent in the Muslim Community. It 
did not suit to the general Muslim masses and there was a hatred among its members. 
The Muslims did not cooperate with the British and kept them aloof from the Western 
Education. Muslim community also felt that the education of the Christian which was 
taught in the Government school would convert them to Christianity. This was also a 
period of transition from medievalism to modernism in the history of the Indian 
Muslims. Sir Syed was quick to realize the Muslims degeneration and initiated a 
movement for the intellectual and cultural regeneration of the Muslim society. The 
Aligarh Movement marked a beginning of the new era, the era of renaissance. It was 
not merely an educational movement but an all pervading movement covering the 
entire extent of social and cultural life. 
The All India Muslim Educational conference (AIMEC) is a mile stone in the 
journey of Aligarh Movement and the Indian Muslims towards their educational and 
cultural development. Sir Syed Ahmad Khan pursued this journey relentlessly in spite 
of various obstacles and left a healthy line of action for his fellow travellers and 
likeminded people to reach the goal. He said that “Education does not merely mean 
academic education, you have to build the character of our future generation which 
means highest sense of honour, integrity, selfless service to the nation and a sense of 
responsibility.” 
The present work is an attempt to search the new fact related to the 
educational and cultural upliftment of the Indian Muslim through the AIMEC. Its 
founder Sir Syed Ahmad Khan, who previously done a number of works to change 
the thinking of the narrow minded Muslim Community. The year 1858 is regarded as 
a turning point in Sir Syed analytical faculty, for it saw the publication of what was 
probably the first effective political pamphlet written in an Indian language, the 
Asbab-e- Baghawat-e- Hind (“Causes of the Indian Revolt”) in which he considered 
that the root cause of all troubles to the legislative council of India, and insisted that 
people should have a voice in the deliberative bodies of the country. He was a 
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subordinate judge at Moradabad. It was compiled in Urdu in 1858 and was translated 
into English fifteen years later by Sir Auckland Colvin and Lt. Col. Graham. The 
pamphlet in fact marks the beginning of the dauntlessness of the Syed Ahmad which 
he demonstrated to his critics and opponents later in his life and of his instance of all 
he believed in, weather social, religious or political. The most important aspect of his 
movement was to educate the Muslim Community. Before getting transferred to 
Aligarh he established a primary school at Moradabad in 1858. Its subjects of study 
were Urdu, English and Persian. In 1862 he got transferred to Ghazipur and there he 
established a Victoria School to promote education among his people.  
At Aligarh his work gained further momentum. He took the cue from where he 
could get, and as early as 1866 he published an article in the Aligarh Institute Gazette 
both in English and in Urdu, under the title “How Britain obtained her Liberty” in 
which he extolled the feeling of liberty in man. He convinced the idea of establishing 
a College for imparting Modern Education to the Muslims. For this purpose he 
formed the “M.A.O. Fund Committee” in 1870 for the purpose of collecting required 
money. He started his work with the establishment of a school ‘Madarstul Uloom 
Muslamanane’ in Aligarh which was inaugurated on 24th May 1875, on the occasion 
of birthday of Queen Victoria. The school was affiliated to the Calcutta University for 
the matriculation examination and the college continued to be affiliated to the 
Calcutta University until 1877 when it got to be affiliated to the newly founded 
Allahabad University. The M.A.O. College, Aligarh, which in 1920 became the 
Aligarh Muslim University, is much more than a mere institution of higher learning. It 
is a revolutionary movement started by Sir Syed Ahmad Khan. This institution which 
originated a small school in 1875 is a glowing and inspiring account of dedication, 
sacrifice selfless service and love for the community and the country, left behind by 
Sir Syed and his illustrious comrade and followers which through the resolutions and 
continuous efforts of the AIMEC became a University with the Act of 1920.  
Sir Syed however, began to feel that without sound education Indians would 
not be able to take part in the affairs of the country, and while he rejoiced at the 
inclusion of a certain number of Indians who were nominated to the Indian legislative 
council under the act of 1861. He was candid that any further extension of political 
right “cannot come to pass unless we strive to educate ourselves thoroughly.” this 
education he wished to impart to his people in a number of ways and his efforts were 
began by the institution of the Scientific Society  on January 1863 when he was at 
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Ghazipur. On his transfer to Aligarh in 1864 he removes the paraphernalia belonging 
to the society to that city, which was destined to the focal point of the Aligarh 
Movement. The Scientific Society originally called the Translation Society, and its 
main function was the translation of the slandered works and modern arts and science.   
In 1886 Sir Syed Ahmad Khan founded the All India Muslim educational 
congress to popularise the education particularly western education among the Indian 
Muslims. But in 1890 the Word “Congress” was replaced by “Conference”. Infact he 
was totally against the Muslim entry into politics. His only aim was to educate the 
Muslims. To Sir Syed the question of English education was essential to strengthen 
the mental faculties, get government jobs and improve the social political and 
economic condition of the people. By quoting Jawahar Lal Nehru, “Syed’s decision to 
concentrate on western education for Muslim was undoubtedly a right one, without 
that they could not have played any effective part in the building up of the Indian 
Nationalism” 
No doubt Sir Syed in his whole life worked for the betterment of Muslim 
community but the other communities of India and the Nation as a whole got a lot of 
inspiration from him. But after 1898 his work of the movement was carried on by his 
friends and pupil like Mohsin-ul-Mulk, Nawab Viqar-ul-Mulk, Sir Ziauddin Ahmad, 
Sahibzada Aftab Ahmad Khan and Sir Agha Khan. They continued the movement 
including the new moves to found a Muslim University at Aligarh. 
Through the MEC Sir Syed wants to construct a group of eminent leaders. 
After his death it was succeeded by his close associate Mohsin-ul-Mulk. There were 
Some valuable proposals made during the Secratryship of Nawab Mohsin-ul-Mulk 
such as Proposal for a Muslim University, promotion of Women’s education and 
establishment of Girls school at Aligarh, promotion of moral education for youths, 
establishment of Muslim Hostels at public and private institutions and it is almost 
clear that the 1906, Dhaka session of AIMEC was the birth place of ‘AIML. During 
the life time of Sir Syed Ahmad the Aligarh Movement was confined to the upper and 
middle class Muslim society. Mohsin-ul-Mulk widened its activity and Viqar-ul-Mulk 
made it a mass movement creating Aligarh a centre of Muslim intelligentsia. He died 
in 1917, and the AMU was incorporated by an act of the Indian Legislative Council 
which received the assistance of the governor general on 14th September 1920. He 
was succeeded by Nawab Sadr Yar Jang (1917-1947).  After the establishment of 
Aligarh Muslim University, the AIMEC could not work with the same pace for the 
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establishment of Aligarh Muslim University. At the same time division of Aligarh 
Movement leaders and establishment of new University Jamia Millia Islamia took 
some of resources of AIMEC. It was the AIMEC which had played a key role in the 
establishment of AMU and had always supported AMU for its progress. AIMEC 
stopped playing its role in independent India. But all the educational and cultural 
contribution made by the Conference, now were the most long lasting and memorable, 
the founding of the Aligarh Muslim University and the Anjuman-e-Taraqqi-e-Urdu. 
Modern historians considered the Conference a dead organization after 1920’s, but 
this is not right consideration of them because it was struggling for the protection of 
Urdu language and culture.   
Between 1949-1992 three eminent persons occupied the chair of the secretary 
of the conference. They are Al-Haj Obaidur Rahman Khan Sherwani, Kuwar Ammar 
Ahmad Khan Shaheb and Professor A.H. Haqqi. Among them the first name occupied 
this post for the longest period. Even to the extent of the pre- partition days. Chair of 
the secretary of the Conference continued to fulfil the task it had assigned to itself, 
though not to extent of the pre-partition days. At least to annual sessions were held 
under the Presidentship of outstanding educationist, Dr. Zakir Husain, the first in 
1953 in Aligarh and the second in 1955 at Madras.  
In 1972 the rules and regulations of the Conference were revised and it was 
felt necessary that the conference should have an elected President. Accordingly, the 
late Mr. M. R. Sherwani was elected its President. A new team of the office bearers 
and members of the executive committee of All India Muslim educational conference 
has been elected. This team is a blend of youth and experience, but the common 
factors among the members is that they are full of fresh ideas and they were deeply 
interested in the revitalization of the conference. There are some other people who 
have contacts with other organizations in and around Aligarh which are engaged in 
the educational advancement of Muslims and, if possible, to work in liaison with 
them, to survey the condition prevailing in the schools and Madrasas to which the 
Conference provides financial assistance in order to increase the grant of those 
schools and Madarsas which were doing worthwhile and cancel of those which are in 
bad condition, to propose a list of certain other schools and Madarsas and call  a 
meeting of their office bearers so as to get acquainted with the problems these 
institutions are facing and try to solve them as far as possible. The central government 
may also kindly include AIMECs as a beneficiary in its welfare scheme.  But at 
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present time the activities of the Conference is defunct and it needs a revival because 
Muslims in 21st century are in need of more and more educational institutions keeping 
in mind the population growth of the community. Sachchar Committee has also 
emphasised the need for improvement as it has highlighted deplorable condition of the 
Muslim Community.  
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Introduction 
 
 It was after the revolt of 1857 that Muslims became increasingly apprehensive of the 
socio-political condition of the country and showed unwillingness to improve and 
establish their educational, economic, cultural and political identity as a vibrant 
community. They were not ready to adjust with the prevailing circumstances which 
had threatened their existence and their future was obscure. Because of this fear, a 
sense of a general awakening was felt among the Indian Muslims. Some of the 
educated and enlightened Muslim minds like Sir Syed Ahmad Khan came forward to 
campaign the cause of the Indians especially the Muslims who were backward in all 
respects. These political changes of India had made them realize that they should 
adjust themselves with the new situation of the country and strive for advancement, 
especially in educational field, the only secret of their success. The establishment of 
Mohammadan Anglo Oriental College (1875), Indian National congress (1885), the 
opening of the Darul Uloom of Deoband (1894), the initiating of the Nadvat-ul Ulema 
movement were the signs of the new era. Gradually these movements began to affect 
the life of Indian Muslims. However, there were other movements like All India 
Mohammadan Educational Conference and its contribution in the empowerment of 
the Muslims, started by Sir Syed Ahmad Khan which has since long been demanding 
our attention.  
As we know that Sir Syed and his Aligarh Movement is generally known for 
the existing Aligarh Muslim University. Many of us are not aware of the fact that the 
visionary Sir Syed Ahmad Khan besides establishing the college also laid down the 
foundation of All India Mohammadan Educational Conference, which provided an 
opportunity for mass participation to debate and discuss the issues pertaining to 
Muslim education and other contemporary challenges faced by the community, 
provided for the Indian Muslims a more widely educational platform. In other words, 
Sir Syed brought into existence this conference with a view to bring together all his 
companions and supporter on one platform so that his noble mission could receive 
their moral and material support in The All-India Muslim Educational Conference. 
This was in fact the way of involving the Muslims and the movement started for their 
educational and cultural upliftment. 
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Sir Syed’s other activities like establishment of Scientific Society, publication 
of Tahzib-ul Akhlaq, Aligarh Institute Gazette etc. have always been a source of 
attraction for the researchers. It is pity that no serious thought has yet been given to 
the idea of studying the Role of the Muslim Educational and Cultural Upliftment of 
the Indian Muslims in context with All India Mohammadan Educational Conference. 
What were the reasons behind its establishment? Which types of people were 
supporting the Conference? The improvement brought by the conference in the life of 
the Muslims. What role did it play with regards the foundation of the Mahomedan- 
Anglo Oriental College? And what cultural upliftment the conference did? These and 
other similar queries are yet to be explored and it requires satisfactory explanation. Sir 
Syed’s educational scheme could not fully be understood without understanding the 
Educational Conference. His idea of a “University” was only a milestone in the long 
and hazardous journey in the field of education which the people took as a real 
movement. 
The objective of my work is to highlight how the AIMEC worked from the 19th 
to the present day and what is the condition of AIMEC at the present time. There were 
many works done regarding the Muslim Education but on the cultural and educational 
upliftment of the MEC is a great desideratum. Some famous scholars like; Akhtarul 
Wasey worked on the Muslim education in the light of Muslim Educational 
Conference, even they did not give the clear conceptions of the cultural role of the 
conference, its effects on the Muslim education and how the Conference worked 
before and after the partition of India and Pakistan. Shan Mohammad has done 
revealing researches on Muslim Education. His works includes The Aligarh 
Movement; A Basic Document in 3 volumes; Indian Muslims: A Documentary 
Record 1900-1945 in 12 volumes; Sir Syed Ahmad Khan: A Political Biography, 
Education And Politics- From Sir Syed to the Present day, Sir Syed Vision of India 
and its People, and The All-India Muslim Educational Conference, in which he 
translated many presidential addresses and important speeches of the Conference from 
1886-1945, but he did not focus on the role of the Conference. Abdul Rashid Khan in 
his work ‘The All India Muslim Educational Conference: its Cultural Contribution for 
the Development of Indian Muslims’ gave the information of the Conference’s 
cultural development thorough The Anjuman-e- Taraqqi-e- Urdu but he did not give 
information before its establishment as how Muslim Educational Conference works 
for the cultural upliftment before 1903 and it did not also gave much information 
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about its educational spheres that how it’s educational spheres helped in the 
upliftment of the Muslim community of India before and after the partition of India 
and Pakistan. 
             The first chapter of my thesis deals with the socio-political conditions of the 
country particularly after the death of Aurangzeb and the blow that the Mughal 
Empire, within ten to fifteen years when the prestige of the Mughals reached to its 
lowest position. The condition of Muslims after 1857 Revolt further deteriorated and 
they suffered from a number of socio-religious and cultural difficulties. But the 
political decline of the community was followed by its economic decline. The dignity 
and the posts of high responsibilities, landed property and titular honours which 
guarantee its economic superiority and prosperity were all gone. The economic 
deterioration and backwardness were inevitable because the British hold Muslim 
responsible for the Revolt. The British did what it cold do to punish the Muslim 
community. In this way, one of the most prestigious and distinguished community in 
Indian society, became the lowest of the low. On the other hand, during the latter half 
of the 19th century, the Muslim educational system was uniform and generally 
adopted over the subcontinent. This period also show the rapid rise of Urdu to the 
level of the literary language, capable of giving expression to the thought, feelings 
and learning of Indian Muslims. Both these activities made for the unification and 
consolidation of the Muslim society.  
In order to understand the efforts of the multifaceted personality of Sir Syed 
Ahmad Khan, it is necessary to know the influence of family and social milieu in 
which he grew. So the second chapter started with the ancestral background along 
with biography of Sir Syed Ahmad Khan. In the second chapter, many 
misunderstanding about western education have been clarified by Sir Syed through 
his outstanding works after the rebellion is highlighted like; Asbab-e- Baghawat-e-
Hind  (1859), Victoria School at Ghazipur  (1863), The Scientific Society (1864), 
Aligarh Institute Gazette (1866), Committee for the Better Diffusion and 
Advancement of Learning among the Muhammadans of India (1870), Tahzib-ul 
Akhlaq (The Mohammadan Social Reformer on 24’December 1870), The M.A.O 
College (1875), and  Last but not the least The All India Muslim Educational 
Conference (1886). 
Third chapter aims at presenting in a proper perspective the role played by the 
Muhammadan Educational Conference in the renaissance of Indian Muslims. The 
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Muslim community in general and the younger generation in particular is not well 
aware of the role which this great educational, reformatory and Cultural institution 
has played in the intellectual and cultural upliftment of the society. It deals with the 
setting up of the conference, the brief causes for the establishment of the conference, 
its aims and objectives, history of constitution, the organs of the conference, Funding 
arrangement of the conference. As the Components of the Conference, more than 
seven sections were also established through the Conference for the progress of the 
Muslim community- education census section, women section, school section, 
teacher’s conference, Urdu section, social section, and the public section etc. The 
education of women was a ticklish problem. That is why Sir Syed, notwithstanding 
his enthusiasm for female education, acted with great caution and foresight. In this 
chapter I tried to clear all the misconceptions of the people related to the Women’s 
education that Sir Syed and MEC was against the education of the Muslim women, 
but it was the need of the time to educate the men of the society because once, men 
were literate they surely educate their women for the good of the future generation.  
In fourth chapter I have dealt with the educational spheres of the conference as 
the conference had been founded primarily for the improvement of the educational 
condition of the Muslims Community and that is why it concentrated its energy on the 
educational problems. The activities of the All India Muslim Educational Conference 
directed its attention to the various department of the Muslim education like (a) 
Primary education, (b) Secondary education, (c) Higher education, (d) Religious 
instruction, (e) Vocational instructions and training, (f) Education of women and (g) 
Oriental education. The education of women was a ticklish problem. That is why Sir 
Syed, notwithstanding his enthusiasm for female education, acted with great caution 
and foresight. His conduct was quite in keeping with the trends of time but he was not 
against the education of the women. In the conference of 1888, when a resolution 
presented on the question of the women’s education he said that ‘without teaching a 
sufficient number of males, female education is not possible.’  
In the final chapter I tried to explore the cultural activities of the Muslim 
Educational Conference. How it was helpful in creating to develop a cultural 
environment among the Muslims and examine its role in promoting the Urdu 
language and literature from either at the life time of Sir Syed or after the partition of 
India and Pakistan. Language, literature and arts all form part of a community culture. 
Whether it is dissemination and propagation of the literature and art of reformatory 
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thoughts or religious ideologies, language is the only vehicle for their popularization 
and publication. This was the time when the language issues were a great confusion. 
The ruler of the country had a language of their own and the majority community 
insisted on another aboriginal language. Sir Syed had succeeded in creating a group of 
writers among whom Nawab Mohsin-ul Mulk, Maulvi Nazir Ahmad, Maulana Hali, 
Maulana Shibli Nomani, Maulana Zakaullah and Maulana Waheed-ud-Din Saleem 
needs special mention. In 1903 conference was succeeding in establishing The 
Anjuman-e- Taraqqi-e-Urdu through which a number of books translated from other 
languages to Urdu language for spreading awareness among the Muslims of western 
science, technology and literature. For the development and advancement of the 
journalism, the conference under its own management brought out a news paper under 
the name ‘The Conference Gazette.’ So it can be asserted that whatever awareness 
and interest was created in Urdu was the outcome of the efforts of the Conferences. 
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Chapter-1 
Evolutionary Conditions of the Indian Muslims Before and After the 
Revolt of 1857. 
 
Pre 1857 Muslim Society 
 The study of the eighteenth and the early nineteenth centuries reveals a rapid decline 
socio- political and economic power of Muslim in India.1 With the death of 
Aurangzeb in 1707, Mughal Empire turned in hopelessness. The administration, 
culture, and economy, all seemed to be in utter ruin and dissolution. Aurangzeb had 
failed to solve the problems inherited from his predecessors, which day by day 
increased in volume.2 These together shook the empire to its very foundation within 
ten to fifteen years. The prestige of the Mughal monarchy reached to its lowest ebb.3 
        After the death of Aurangzeb, the war of succession broke out between his three 
sons (Moazzam, Azam and Kam Baksh) for the thrown and the 65 years old Bahadur 
Shah (original name is Qutub-ud-din Muhammad Moazzam) emerged victorious.4 
Unfortunately, his death (in 1712) plunged the empire once again into civil war. A 
new element entered Mughal politics in the succeeding war of succession. While 
previously the contest for power had been the royal princes, and the nobles had 
merely added the aided the aspirants to the throne, now striving nobles became direct 
contenders for power and used princes as mere pawns to capture the seats of 
authority. In the civil war following Bahadur Shah’s death, one of his less able sons, 
Jahandar Shah(1712-13), won due to the efforts of  Zulfiqar Khan (son of Asad 
Khan), who, as the new emperor’s minister  become supreme in the state. Jahandar 
Shah’s inglorious reign came to an early end in 24 January 1713 when he was 
defeated by Farrukh Siyar, His nephew, Farrukh Siyar owned his Victory to the 
Saiyed Brothers, Abdullah Khan, Husain Ali Khan and Baraha, who were therefore 
given the offices of Wazir and Mir Bakshi respectively. The two brothers soon 
acquired dominion control over the affairs of state. Farrukh Siyar lacked the capacity 
to rule. He was cowardly, cruel undependable and faithless. Moreover, he allowed 
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3  S. M. Ikram, Indian Muslims and Partition of India, (New Delhi, 1995), pp. 9, 10. 
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himself to be influenced by worthless favor and flatters. In spite of his weaknesses, 
Farrukh Siyar was not willing to give the Saiyed brothers a free hand, the Saiyed 
brothers a free hand but wanted to exercise the personal authority. At the end of the 
1719, Saiyed brother disposed him and killed him. In his place they raised two young 
princes to the thrown in quick succession who died of consumption. The Syed 
brothers’ now made 18 years old Muhammad Shah the emperor of India. Thus, from 
1713 until 1720, when they were overthrown, the Saiyed brothers wielded the 
administrative power of the state.5 
           Muhammad Shah’s long reign of nearly 30 years (1719-48) was the last chance 
of saving the empire. But he neglected all the affairs of state. Instead of giving full 
support to able wazirs such as Nizam-ul-Mulk, he felt under the evil influence of 
current and worthless flatters and intrigued against his own ministers. He even shared 
in the bribes taken by his favorite courtiers.6  
 Nizam-ul-Mulk, the most powerful noble of the time, decided to follow his own 
ambition. He had become the Wazir in 1722 and made a vigorous attempt to reform 
the administration. He now decided to leave the emperor and his empire to their fate. 
He relinquished his office in October 1724 and marched south to found the state of 
Hyderabad in the Deccan. ‘His departure was symbolic of the flight of loyalty and 
virtue from the empire’. The physical break-up of Mughal Empire had begun. Nadir 
Shah looted Delhi in 1739 and massacred its inhabitants. The battle of Plassey was 
fought in 1757 and Indian rulers came under the sway of the East India Company and 
after the Seven years, the Mughal Emperor and the Nawab Wazir of Oudh were 
defeated at Buxer in 1764. By the end of the century, Mahadji Sindhia was supreme at 
Delhi and Ranjit Singh had occupied Lahore. Efforts were made by Haidar Ali and 
Tipu to reverse the trend of events in the south failed in spite of their bravery, 
capability and resourcefulness.7 The other powerful state and ambitious nobles also 
now began to utilize their energies for caving out semi- independent states. Hereditary 
Nawabs owing nominal allegiance to the emperor at Delhi arose in many parts of the 
country, for example, in Bengal, Hyderabad, Awadh and Punjab. Everywhere pity 
Zamindars, Rajas and Nawabs raised the banner of rebellion and independence. The 
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Maratha sardars began their northern expansion and overran Malwa, Gujarat and 
Bundelkhand.8  
 In 1738-39, Nadir Shah descended upon the plains of northern India, and the Empire 
lay prostrate. Nadir Shah’s invasion inflicted immense damage on the Mughal 
Empire. It caused an irreparable loss of prestige and exposed the hidden weakness of 
the empire to the Maratha Sardars and the foreign trading companies. The central 
administration was paralysed temporarily. The invasion ruined imperial finances and 
adversely affected the economic life of the country. The impoverished nobles began 
to rack-rent and oppress the peasantry even more in an effort to recover their lost 
fortunes. They also fought one another over rich Jagirs and high offices more 
desperately than ever. The loss of Kabul and the areas to the west of the Indus once 
again opened the empire to the threat of invasions from the north-west. A vital line of 
defense had disappeared.9  
           After Muhammad Shah’s death in 1748, bitter struggles and even civil war 
broke out among unscrupulous and power hunger nobles. Furthermore, as a result of  
the weakening of the north-western defenses, the was devastated by he repeated 
invasions of Ahmad Shah Abdali, one of Nadir Shah’s ablest Generals, who had 
succeeded in establishing his authority over Afghanistan after his master’s death. 
Abdali repeatedly invaded and plundered northern India right down to Delhi and 
Mathura between 1748 and 1767. In 1761, he defeated the Maratha in the Third Battle 
of Panipathi and thus gave a big blow to their ambition of controlling the Mughal 
Empire and thereby dominating the country. He and not, however, found a new 
Afghan kingdom in India. He and his successors could not even retain the Punjab 
which they soon lost to the Sikh chiefs.10 
            As a result of the invasions of nadir Shah and Abdali and the suicidal internet 
feuds of the Mughal nobility, the Mughal Empire had by 1761 ceased to exist in 
practice as an All India empire. It remained merely as the Kingdome of Delhi. Delhi 
itself was a scene of Delhi. Shah Alam II, who ascended the throne in 1759, spent the 
initial years as an emperor wandering from place to place far away from his capital, 
for he lived in mortal fear of his own Wazir. He was a man of some ability and ample 
courage. But the Empire was by now beyond redemption. In 1764, he joined Mir 
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Qasim of Bengal and Shuja-ud-Daula of Awadh in declaring war upon the English 
East India Company. Defeated by the British at the Battle of Buxer, he lived for 
several years at Allahabad as a pensioner of the East India Company. The British 
occupied Delhi in 1803 and from that year until 1857, when the Mughal dynasty was 
finally extinguished, the Mughal emperors merely served as a political front for the 
English. In fact, the continuation of the Mughal monarchy after 1759, when it had 
ceased to be a military power, was due to the powerful hold that the Mughal dynasty 
had on the minds of the people of India as the symbol of the political unity of the 
country.11 
         Mirza Asadullah khan Ghalib12 once amused that ‘I have none of the hallmarks 
of a Muslim; why is it that every humiliation that the Muslim suffers pains and 
grieves me so much13’ for a capitalist who despised the oxford view of Islam, though 
not the fundamental doctrine of the belief. Ghalib pathos for the Muslims is as 
affecting as it is enlightening. He was associated with the court of last Mughal 
emperor, Bahadur Shah Zafar.14 Ghalib was personally affected by the decline of 
Muslim power because he was the one of the beneficiary of the regime, which 
terminated in the dramatic defeat in 1857. However his writings, filled with phrase 
and themes drawn from the cultural environment that had an inspiration from both 
Muslim and non Muslims communities.15  
          The shift from the individuality to the collectiveness in poetry and prose of 
Muslims required is not overdrawn to appreciate the differences in the historical 
perspective of Ghalib. To the several extents the individuality and the collectiveness 
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remained imbricate in Muslim poetry and prose even after the formal loss of the 
domain. The arrival of the ‘modernity’ in the mid nineteenth century appeared 
through a rapid increasing of print media. But it is the oft-cited absence of the 
character, which has come to be considered as an over whelming collective Islamic 
culture, which formulate the poetry of Ghalib marvelous literary figure of the time. 
By the beginning of the nineteenth century, Indian Muslim rule’s political 
power lost one after the others because of the aggressive British policies, Wellesley’s 
subsidiary alliance, totally shrunken whatever courage and political thoughts was left. 
The court of Hyderabad and Oudh offer the most tragic instances of deterioration. 
Oudh was perhaps in the worst condition. The title of Nawab Wazir was given to the 
ruler of Oudh was transformed into a kingship in 1818, and Ghyasuddin Haidar was 
the first to assume this dignity.16  
By the fifth decade of the nineteenth century, the British power was supreme in 
India, but two thirds of the country was directly under British decree. The hypothesis 
of full administrated conscientiousness by the British was a continuing and fairly slow 
process, and during the transition there was dreadful disorder. The big and petty 
landlords, by means of their forts and tiny armies carry out highway robbery, and 
grasp whatever money or goods they could take out of the peasantry.17   
The anarchism of the eighteenth and early nineteenth century crippled import 
by making the roads unsafe. Calcutta, Madras and Bombay became the main centers 
of the trade and commerce. The cities that had huge populations and flourishing 
industries during Mughal rule were also stifled economically. Advantageous business 
was safe and promising only under the shadow of the British power and only through 
the receiving of the new economic structure, which more or less forces the princely to 
become the consumers of what was vacant to them by foreign explorations and made 
India into the market for goods produced in the factories of Europe.18 
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Socio-Economic Impact of Revolt: Reconstruction Reorganization 
In the second half of the nineteenth century, the failure of the revolt of 1857 was the 
turning point in the history of the Indian Muslims.19 From the beginning of the 
eighteenth century the Muslim political power was gradually degenerating, touched 
its boundary in 1857. The Mughal Empire was finally utterly destroyed with the 
failure of the revolt. The Muslim condition was very frustrated and broken hearted. 
Their economic condition was very poor. They were living without any means of 
livelihood. They found themselves in a blind alley. 
 The devastation of thousands of well-to-do Muslim families in Delhi, Lucknow 
and other cities and rural areas of Utter Pradesh and Bihar were ruined because of the 
turmoil of 1857-8. This rebellion is generally looked upon as a hard luck and the 
source of submergence of the Muslims as a community. The upper class of Muslims 
in North India was enduring the disaster of the revolt of 1857-8 because of having 
performed what the British called act of loyalty to the government became the 
residuary inheritor of all cultural values. It abstracted the concentration of the 
administration and the people towards its own requirements and injustices which gave 
a wrong path to political and social consideration. During that time the Muslims were 
not capable to counter more than they did to the stress of the circumstances that 
overcome for a century because of a self-seeking and parasitic upper class.20  
In the middle of the nineteenth century India was in full depth of discourage, 
downfall and despair over cast and sky.21 During this period the revolt of 1857 took 
place against the Britishers.22 The failure of the rebellion had finished all hopes of rest 
orating freedom of the Muslims.23 The lives of the Muslims were changed in the 
political, social, cultural and economic manners. It took place as a result of clash 
between the Muslims and orthodox culture.24Its failure resulted an era of colonial 
economy and a total fall of Mughal dynasty. It was usually a great disaster for the 
Muslims of India. So under the British rule the fast declining condition of the Muslim 
society was one of the reasons for the outbreak of the revolt. 
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During 1857-1858 the Muslim suffered in every disaster. Whatever and 
whenever the crime committed these were only the Muslims who were blamed. For 
every harmful stoke of accident, the homes of the Muslims were the main target.25 
Subsequently the unfavorable assault at a rebellion in 1858, the power to ruling East 
India Company was transferred to the authority of the British crown.26The rebellion 
brought in its wake all parts of the India, but it was a total instance disaster for 
Muslims.27 They faced a number of problems because the British power thought that 
Muslims were responsible for this revolt.28 Of all the Indian communities there were 
the Muslims who suffered worst because the new regime adopted a policy to 
undermine them. Their political powers were snatched and they lost all the right of 
employment.29The doors of the government were shut for the jobs of the Muslim 
Community. Autonomous professional careers were not available because of religious 
restorations against western education. As punishment to the revolt Muslim landlords 
had lost much of their property. Trade and business were unsuitable because of their 
traditional restrictions. All the arts and crafts had been smashed by the competition of 
English factories and the profane policy of the Britishers.30This symbolized the 
contemporary Muslims, the overall demolition of the old order. To add the distress, 
British administrator remains for a substantial time openly and professedly 
antagonistic. Till the rebellion of 1857, English language had been made the official 
language only in the vicinities of direct under British rule. After devastating result of 
the revolt in 1858, it became the official language in what were looked upon as the 
centers of Indian Muslim culture (Delhi and utter Pradesh).31  
 Soon after the downfall of Delhi, the whole population had been driven out of 
the Delhi.32After the capture of Delhi, the Britishers not only shot the innocent people 
and plundered their house but at the same time the situation of Oudh, Lucknow and 
other parts of India were the same. The Britishers crumbled the nation in general and 
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Muslims in particular.33Farrukhabad which was the place of Nawabs, all the things of 
luxury like, mirrors, chandeliers, clothes and other things fell into the hands of 
British.34 The princes of this magnificent place lay unburied without an honourable 
sepulchre; nobody even dares to argue for their bodies.35The Muslims Were not 
permitted to come back till 1859 but the Hindus returned the city within the few 
months after the reshuffling of Delhi.36The plunder of Delhi has been remarked by 
W.W Hunter37 in his book “The Indian Musalmans” remarked “…therefore, to the 
first two great sources of Muhammadan wealth, viz, the army and the higher 
administration of the revenues we have good reason for what we did, but over action 
were brought ruin upon Muhammadan aristocracy out of the army, because we 
believe that their exclusion was necessary to over own safety. We deprived them their 
monopoly of the most lucrative functions in the administration, because their 
deprivation was essential to the welfare and just government of the people.” So after 
1857 firstly, the army is completely stopped. Now no Muslim can infiltrate his 
regiment; even if any region could be found for him in our military organization, that 
region would no longer be a source of wealth. W.W. Hunter personally believed that, 
“sooner or later, the native aristocracy of India must, under certain restriction, be 
admitted as commissioned officers in the British army. The supreme command of any 
regiment must always be vested in an English man. Indeed, great care would be 
required before the experiment can be interned upon at all: but the war like people of 
Northern India could turn out under their own hereditary leaders, a light cavalry 
second to none in such employment would be eagerly sought after. No commissioned 
officer now-a-days expects to make a fortune by serving to queen, and the 
Muhammadan are perfectly aware of this. But they covet the honors and decent 
emoluments of a military career, and bitterly feel that their hereditary occupation is 
gone.”38  And 1881, which was finally published in nine volumes and later as a 
twenty-six volume set after his death. In 1882 Hunter “The second support of the 
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Musalmans aristocracy was the collection of the land revenue. The monopoly had its 
roots deep in canon and public law of Islam. The payment of taxes was a badge of 
conquest; and to the conquerors accused not only the revenue, but also the profitable 
duty of the collecting it. It can never be to often insist upon; however that in India the 
relation of conquerors to the native population was regulating rather but political 
necessity then by the Muhammadan code.”39 
 During his stay in Moradabad, Sir Syed wrote the Asbab-i Baghawat-i Hind, 
published in 1859,40is a confirmation of Sir Syed’s loyalty and confined of his 
character.41 The British authority charged the Indian Muslims for this war of National 
Liberation. Sir Syed through his writing tried to prove that the revolt of 1857 was due 
to self indulgent and being exploited of Indian by the British authority. There was not 
a single Indian in the decision- making machinery of the British authority, because of 
this, there was a misunderstanding created between the two. This book Asbab-i 
Baghawat-i-Hind (the Cause of Indian Revolt) send to Britain where it was translated 
and made a topic for the discussion in the parliament. Sir Syed tried to use all his 
power to remove the misconceptions of the British about the Muslim community in 
India. 42 
 Any analyzation of the nineteenth century would not be completed without 
some references to the ruined condition of the people in economic and socio-political 
concern initiated in the nation. The degrading treatment usually meted out by the 
Indian princes had terrified the whole nation. After many years the condition of Indian 
Nobles residing in these colonies was more hopeless.43During this time Muslims were 
primarily peasants, soldiers, artisans and religious leaders.44They cannot make their 
voice effective in the politics for their welfare. At the same time the government of 
India was a characteristic of exploitation.45They were left without any means of 
supporting life, many starving nobles who had to sell their hindmost utensils to escape 
suffering from malnourishment. They had sunk into the uttermost depth of abasement 
and no one understands their despondency fear.46 Muslims were suffering 
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tremendously. All their resources were seized by British authority and nothing was 
left with them.47A Persian Daily (Durbin)48 of Calcutta characterizes clearly the then 
state of affairs and pursues; ‘All sort of employment, great or small, are being 
gradually snatched away from Mohammadans, and bestowed on men of other races… 
the government is bound to look upon all classes of its subjects with an equal eye, yet 
the time has now come when in publicity singles out the Mohammadans in the 
Gazette for exclusion for official ports. Recently when several vacancies occurred in 
the office of the, sunder bans, commission, that official in advertising them in the 
appointments would be given to none but Hindus. In short the Muhammadan have 
now sunk so low that even when qualified for government notifications, nobody takes 
any notice of their helpless condition and the higher authorities do not design to 
acknowledge their existence’.49       
During 1871, in Bengal there were 2111 Gazzetted officers50in which 63.3 
percent, were the Europeans (means 1338), 32.3 percent were the Hindus (almost 
681) and the lowest were the 4.4 percent Muslims, (almost 92) in numbers. There is 
not a single judge in the high court, covenanted civil servant judicial officer; non 
regular district and the Munsif in the list of Gazzetted officers.51 The proportion of 
Hindus to Muslims in Bengal was 3.1 percent to 1.0 percent. The proportion of 
Hindus who were Gazzetted appointment holders was 7.4 percent to 1.0 percent. In 
contrast they were only 68 percent of the total citizens of the province.52The Muslim 
families in Bengal were swamped under the new strata of society with the new custom 
of the government.53This was caused by certain factors and these are; firstly, by the 
distractive policy of the British for the Muslims and interdicted from the government 
employment. Secondly, the unconsidered demonstration of Persian by British and 
vernacular languages in 1837, which resulted seriously affected to the Muslim for a 
longtime disaster. Thirdly, the Muslim community was very slow to accept the 
western education. On the other hand Hindu accepted the English education from the 
very beginning and the result was that the Hindus took advantages of the government 
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offices.54 So the British consideration of the Hindus resulted in the complete 
exclusion of the Muslim from the British employment.55 The table shows the 
aggregate of Hindus and Muslims appointed to the higher position in the public 
service in India in 1871.56 
During the year 1867,1868,1869,1870 and 1871, number of appointment of 
Hindus and Muslims in the Indian public service.57 
 
Muslims in a public infrastructure were under illustrated in Bengal, Bombay, 
Madras and Punjab. They were over illustrated in the North Western Provinces and 
Oudh and very few Muslims were appointed in 1871.58Hardly, was there a 
government office in Bengal in which a Muhammadan could expect any post above 
the rank of beaver, postman, filler of ink-pots and mender of pens.59The Muslim 
failed to adopt the educational benefits introduce by the British authority because of 
its determined limitations. A British civilian E.C. Baley remarked, ‘the Muslim have 
held aloof from a system which made no concession to their prejudices; made no 
provision for what they steamed their necessities; which was in its nature unavoidably 
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Provinces Total population 
number of  
Muslim 
population 
Hindu’s 
appointments 
Muslim’s 
appointments 
Total  % 
of Muslim 
Oudh 11,220,232 1,111,290 6 5 45 
Punjab 17,611,498 9,102,488 51 31 38 
N.W.P 3o,781,204 4,188,751 30 16 35 
Central 
Provinces _ _ 4 2 33 
Sind _ _ 3 1 33 
Bengal 60,467,724 19,553,420 88 11 11 
Bombay 16,349,206 2,528,344 51 5 9 
Madras 31,282,177 1,872,2141 70 1 1 
Total 161,711,041 38,356,507 300 72 24 
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antagonistic to their in sternest, and at variance with their social tradition’.60 In the 
jobs also specially in law, they had a compatible chance since all their old training of 
law had now orbit meaningless, as the old Islamic Structure had been replaced by the 
English and out of 240 Indians acknowledge to this job, in the year between 1852-
1868, only one Muslim was in this profession. They were nationally refused from 
government service. 
By the time Sir Syed began the adoption of the new system of education and 
the British style of living, the Muslim community gave a luke warm response to the 
new policy while as on the other hand the Hindus very quickly to consider the new 
educational system. Swami Dayanand Saraswati (1824-1883)61 initiated a movement 
of reform in the Punjab and constituted the Arya Samaj in 1875. He appealed to the 
Vedas as in almost the same sprit as the Muslim appeals to the Quran. He rejected 
idol worship, the caste system and much of traditional ritual. He believed in equality 
and left no stone unturned to annihilate the status of women and considered it a 
religious duty. The rejection of the caste system enabled him to transform Hinduism 
into a missionary religion. The Arya Samaj realized the value of education as a means 
of influencing both the youth and the society, and apart from carrying on an active 
struggle on two fronts i.e., against the traditionalist among the Hindu and Muslim 
society.  
While two communities exist together, it is ordinary that each person of them 
must know what its right and what is wrong in order to realize the duties in the 
combined society or body politic. But what type of society were the Indian Muslims? 
They always claimed for an appropriate share of rights in the country of their 
resistance. They were citizens of their same land, with beliefs and customs that had 
been extremely influenced by their fellow inhabitants of a different faith, but with a 
catechism which discarded numerous of the things which would categorize them with 
non-Muslims. It was only after 1858 they have become steadily aware that they were 
not only smaller in number compare with non-Muslims, but a ‘minority’. They could 
                                                        
60  Muhammad Abdur Rahim, The Muslim Society And Politics in Bengal (1757-1947), (Decca, 
1978), p. 135. 
61  Maharishi Swami Dayanad Saraswati was born (12 February 1824 – 30 October 1883), 
at Tankara, a chief Hindu religious leader, recognized as the founder of the Arya Samaj, a Hindu 
reform movement of the Vedic practice. He was a profound scholar of the Vedic teachings and 
Sanskrit language. Criticize the idolatry and ritualistic worship which was common in Hinduism at 
the time, he worked towards reviving Vedic ideologies and he gave the slogan ‘Back to the 
Vedas’. 
  
18 
not consider themselves as the community in any practical sense and were receiving a 
complete share of the good stuffs of life was no longer a substance of predestination 
but of chance. Although they might have been rulers from centuries and set the values 
of cultured conversation and behavior, yet now after the rebellion they were backward 
subject of non-Muslim state. It was other who would judge their present condition and 
past achievement and proportional glory or humiliation evidently.62 By the passing of 
Indian trade into the hands of British, the East India Company and European 
merchants, the intermediary categories of the Muslims were adversely affected. The 
craftsman or the artisan domain was unmarked to a double attachment, first from the 
dehumanized policy of customs or duties pursued by the British government in the 
initial phase of the Industrial Revolution, and second from the challenge of the 
factory-made commodities after the Industrial Revolution. The consequences were the 
fall of Indian indigenous industry of artisans, who were mostly Muslims.63 
As stated by W.W. Hunter and other modern Historians who have already accepted 
his interpretation64, the worst hit were the Muslims than any other community because 
the Muslims in great numbers were Very careless in capturing their title deeds 
whatever they had any.65 The Muslim grantees, in the upper province were actually 
demolished as a category before 1857. The annual proceeding of 1859, was releasing 
appropriations of retaining for revolt in 1857. Mention for specimen, 109 Muslim 
Munsifdars mentioned in Sikandarpur pargana and 225 Muslims in Shahjanpur 
district.66 On 22 Nov 1858 in the district of Meerut, there were 21 Hindu and 350 
Muslim Muafidars.67 Under Orthodoxy circumstances it is obligatory and unavoidable 
that Muslim should be a separate community. It also laid down that they should take 
no action as a community, whether in political affairs or in matters pertaining to the 
Shari’ah, excepting under the guidance of a single leader. In Muslim community this 
leader had been variously called Imam or Imam-i-Adil, and was to be the possessor of 
comparatively the greatest power and possessions; in matters of the Shari’ah.  
Religious leadership was the function of those recognized as possessing knowlege and 
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only a compromise of such persons of course, subject of the principle of Taqlid could 
make an assessment valid. A group of people who are appreciative by its own 
religious scriptures to believe in impartiality and in man being God’s vice-regent on 
earth, had so restrained and hurdle itself by its own decisions and traditions as to 
deprive individuals  of all initiative and make them depend completely on their ‘ 
religious leaders. ‘We realize why they angered for the self praise which distinguish 
their apologetic literature, why they require intensity in the expression of their basic 
political sentiment, why their hopes ran wild or a deep misery took possession of 
them, and why the absence of an external motivation or provocation left them 
apathetic, Seen in this background many features of Indian Muslim social life fall into 
a pattern. 68 
According to the settlement report of 1880 (Agra), our community had strayed 
7,904 acres from the previous settlement in 1841. Forbidding appropriation from 
revolt of 1857, Thakurs (Hindus landlords) strayed 45,000 acres of land.69Between 
1839 -1877 in Allahabad district there was a collapse of only 1.6 percent.70Between 
1840 and 1887 in the district of Banaras there was a fall of 1.39 percent in the Hindu 
community. 
After the revolt of 1857, Jawaharlal Nehru wrote in his biography, ‘the 
powerful hands of the British more upon the Muslims then on the Hindus,’ This 
assessment which has been slightly accepted by the Historians,71 who has an 
hereditary going reverse at least for the development after 1857.72 Whereas the 
advancing was at its excellent, George Campbell73 symbolized anxiety Muslim like 
class74.In 1858 William Howard Russel75 registered that the Muhammadan domain in 
India76 is that which sources us most tribute and encourages the largest share of our 
animosity. The British hostility to the followers of Muslims is more powerful then 
that between English and the glorification of Vishnu and Shiva. They are undoubtedly 
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more harmful to the British rulers.77By the queen of England, the undeviating 
assumption of rule was the utmost turning point in the life of Indian Muslim poets 
also78 like Ghalib, Dagh79, and Hali.80Mirza Asad-Ullah Khan, Poetically surnamed 
Asad and Ghalib was one of the biggest figure in Urdu literature, the most in tensing 
intellectual  of his age, the dazzle star in the fragment of Urdu literature. He was much 
dignified and respected even in the contemporary world,81 be left over in Delhi right 
through the uprising of rebellion. In his Persian Dialy ‘Dastambu’, he has a record of 
his time especially those from the 11th May, 1857 to 1st July, 1858. 82 He wrote his 
thoughts and feelings and about his observations during the rebellion. This 
information of the Mutiny can be found not only in Ghalib’s ‘Dastambu’, but in his 
letters also, which were written relatively with great liberty and vividness.83 
  As the poet Mirza Ghalib (1797-1869) recorded, ‘Here this is the vast ocean of 
blood before me. God alone knows what more I shall have to behold’.84Ghalib in his 
Urdu-e- Mualla, a letter to Yusuf Mirza expressing, ‘only my lord and master know 
that what is really happening to me. People go mad from great sorrow… would it 
surprising if I shall lose my mind from this onslaught of grief…what grief have not I 
suffered: death, separation, loss of income, loss of honor. Besides the tragic events at 
the red Fort, I know so many of my friends who have been killed: Muzaffar-Ud 
Daula, Mir Nasar-Ud Din, my nephew Mirza Khan Ibn-e Azam, Qazi Faiz Ullah, I 
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feel as if they were members of my own Family! And how can I forget Hakim Razi-
Ud Din and Mir Ahmad Hussain Maikash? Allah! How can I ever bring them back?’85 
 In the intervening time Persian as official language was abolished in 1837 or 
the government submitted English as an Indian Language86in place of Persian as the 
language of law courts.87This change had two results; first, ‘while these implicated 
with the administration of justice and law, Persian experienced Muslims were thrown 
out of the government employment. Secondly, it was with the beginning of English as 
the medium of requisition for secondary and higher education. The knowledge of 
indigenous languages-Sanskrit and Arabic be transformed into the communities, 
Sanskrit for the Hindu community and Arabic for the Muslims, which advanced the 
cultural gulf between the two. Urdu was announced as a fabricated language which 
restrained to the few people.88The old Muslim intelligentsia who were totally 
depended upon the government occupations,89finally sealed for the Muslims.90In the 
6th decade of the nineteenth century, English became the official language. The scene 
changed from 1851, 1852 to 1868, out of 240 Indian admitted, 239 people were 
Hindus, and only one was Muslim.91In the higher grade of the appointment, in April 
1869 there was one Muslim to two Hindus; in the second class there were two 
Muslims to nine Hindus and in the third grade the Muslims occupied four seats out of 
27 seats. As passing down to the lower rank of police service in 1869, there were four 
Muslims out of thirty nine. Among the apprentice from whom the newly enlisted 
servicemen, was in total of twenty eight, there were two Muslims. In the third grades 
of assistant Government Engineers there was not a single Muslim among the fourteen 
Hindus. Among the probations there were two Englishman and no Muslim. The sub-
Engineers and supervisors of the public work department there were only one 
Muslim. There were only two Muslims invigilators among sixty three Hindus. Offices 
of account were filled with the names of Hindus, again in the sub-ordinate department 
there were totally Hindus and not a single Muslims. So in the distribution of state 
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patronage in Bengal, in the total of 2,111 there were 1,338 European, 681 Hindus and 
only 92 Muslims.92 
During the nineteenth century Muslims were not only economically crushed but 
were kept educationally backward as well.93 In analyzing the cause E.C. Bayly, a 
British civilian, observed, ‘The truth is that our system of public instruction ignores 
the three most powerful instincts of Musalmans heart’ First, the Muslim did not like 
to teach by Hindu teachers and through the medium of English (vernacular language) 
and the western type rural schools did not enable the Muslim boys for the 
performance of their pious responsibility. Second, there was no provision even in the 
higher class of district schools for the teaching of Persian and Arabic. Muslim 
considered pious education compulsory for them. Third, there is no religious 
education for the Muslim in the system of public instruction of the time and the 
Muslim community measured indigenous education essential side by side with 
western education.’94 Muslim faced much hardship for getting the European language 
impossible to them, because they considered it irreligious. They believed that 
education without Arabic is of no value. Subsequently, out of hundred students in the 
European college, there was only one per cent Muslims.95 They were against the new 
English system of Education. If anyone acquired it, he was not thought to be a 
moderate. It can be authorized by the following scene; 
‘One day a Rampur Pathan got a telegram in English having recovered from the 
first shock of surprise, he and his family found that there was not a single man who 
could let him know its contents. At last somebody happened to remember that some 
of the boy of his family had been sent away to learn English and mentioned this to the 
worried recipient of the telegraphic message. The movement he offered this solution, 
the Pathan not believed it burst out… ‘Astaghfirullah’ (God forgive) what do you 
say? My dear man, they are gentleman’.96 The Muslim did not get the benefit of the 
higher education from the Calcutta University. In 1865 all medical graduates were 
Hindu, 17 Hindu obtained law degree but not a single Muslim, nine Hindu passed 
M.A. and none from them was Muslim and only one Muslim passed B.A. out of forty 
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one Hindus.97 In 1878 Syed Ahmad Khan framed a comparative study of the western 
education of the Muslims with the Hindu during 1857-77. There were 57 Muslims out 
of 3155 holding degree in arts, science, medicine and engineering. In the Bachelor of 
Arts 30 were the Muslims out of 1373 and out of 331 students, only 5 were the 
Muslim who got their M.A degree.98 Between the periods of 1858- 
81, there were a number of Muslims graduate from various Universities; 102 
from Punjab, 29 from Madras, 30 from Bombay, 102 from Allahabad and 290 from 
Calcutta.99During 1882-87, when Aligarh College affiliated to Allahabad University, 
it produced 18 graduates.100as stated to the census of 1871-1872, non- Muslim 
population in the provinces subject to the Calcutta University (Bengal, Assam, Ajmer, 
Oudh, Punjab, North Western Provinces and Central Provinces) were 9,04,84,547 in 
which the Muslims 3,56,79,138. In this population the Muslims were like 2/5th of the 
Hindus. In aspiring to be assumed that the figure of Muslim graduate would be like 
1262; but it was only 57.101 
The following table of 1858-1878 gives the factual number of the students who 
passed out of government and missionary colleges and schools;102 
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Name of the degree in 
university 
Number of Muslim  
Graduates 
Total number of          
Graduate 
Licentiates in medicine and 
surgery 8 385 
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Doctors in law - 6 
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Hence the Muslims did not get educational opportunity as were in imparted by 
Christian missionaries and some government organization.103 Due to religious 
antipathy to them, the Muslim landlords contemplated it, prohibited the Muslim 
masses from sending their children to their educational organizations in which they 
aspire to mix with the other common people.104For that reason they maintained the 
private system of education at their home by private teachers. The most rich and 
respectable non Muslims (Hindus) organized government schools and colleges who 
commonly consigned their children to those schools.105But in many parts of nation, 
Muslim schools were attached to the Mosque and, the schools of Hindu were attached 
to the temples. The pupils also go to the private house, which suited to the tutor’s 
suitability. At the Maktab’s, Quran was compulsory subject and the medium of 
instruction was Arabic, Persian or Urdu.106Indian Muslims vigorously opposed the 
European system of education,107 assuming that the European philosophy108 and logic 
which taught in English language was against with the law of Islam.109 The Muslim 
opposition to the English system of Education reserved Muslims to other new careers. 
this was the most discerning movement of the Muslim history, when the strong 
support of the Europeans had , made the Hindus politically and economically 
powerful, suppressing to the Muslim community to the ebb of despondency.110 
In the nineteenth century, the Muslim disdained the European science of 
medicine, and not involving them for training at medical colleges. In the 7th Decade of 
the nineteenth century, the attention was turned to the ‘Unfortunate of the Muslims, 
among the 104 licentiates of medicine, maximum 98 Hindus, five European and a 
single Muslim. In Calcutta University, among the graduates, there were four doctors 
in which one Englishman, three Hindus and one Muslim.111 
In 1882 W.W Hunter, chairman of education commission constitution, 
represented the educational requirements of the Muslims after enquired into the state 
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of education in India. He tried in his evidence that the Muslim was no longer 
unwilling to the English education but their poor condition was the major cause of 
their backwardness. English education was very costly for the Muslims and besides 
this English education system was not suitable for the requirement of the Muslims of 
India.112    
In the seventh plan records, Muslims and neo-Buddhist are the most 
undeveloped politically, economically and educationally. Destitution is a non-
religious phenomenon. But the Policies of the government for eradication of 
destitution pander only to backward classes among the Hindus, 113and for so many 
years, the Muslim community pursued fall behind the Hindus in all branches of 
education.114 Thus the percentage of Muslims under the poverty line is higher than the 
nationwide average.115 
Consequently the Muslim family during 1857 post revolt was crushed in the 
history of Muslims India.116The complete negligence of modern education and 
science among the Muslims were responsible for their worst condition. In the report 
of Mr. Alfred Craft on education proved that the Muslims were too much backward in 
educational system and according to them tradition of the society it was very hard for 
them to get modern education.  During that time in India there were total twenty 
graduates; among them three were post graduates and seventeen graduates. Non-
Muslim also realized it as a grave danger to the nation.117 Since Muslim community 
had lost all their powers and they bonded hard to their religion and would not allow 
it’s weakens in any way. Their religion is dearer to them to their lives, and they follow 
it not as mode of worship but as a way of life. They reacted very angrily to any 
activity of the Christian Missionaries. Besides, they could never of western values as 
superior then their own. This attitude of the Muslims left them far behind the Hindus 
in the field of English education, and because of this thinking towards western 
education, they were far from the government employment.118 Related to this account 
there is a quote from the Daily, “Pioneer” reproduced in one of Sir Syed’s letters to 
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his companion Muhsin-ul Mulk: ‘the Muslim families in India are getting smaller in 
number in Bengal, for instance, there are few Muslims among the entire population of 
those in the government services in the country. They too are old and infirm. They 
will soon retire on pension and no Muslim are there to fill the vacancies thus created.’ 
But they did not accept that they were backward in education, instead of this, they 
delighted themselves on their Islamic education. Sir Syed thinks over the whole 
condition and concluded thus: ‘the learning privilege among the Muslims has, no 
doubt lost all utility. They are not abreast of the times and this is the cause of their 
poverty and distress. The real cause of misery is ignorance. Where non-utilitarian 
knowledge is concerned, a learned person and a totally ignorant one are on the same 
footing, since they can neither profit others nor do any good to themselves. The 
learning that does not need of the hour is useless. If people are not educated and 
trained in keeping with the needs of the time, they became poor and destitute, then 
incapable and laggards, then lowly and despised and finally pilferers, thieves and 
vagabonds’.119  
We come across to this conclusion that, In the 19th century the Indian Muslims 
becoming increasingly possessed with the unease to establish their educational, 
economic, cultural and political identity, to adjust their community to the 
circumstances which threatened their future as a community. Their thinking and living 
initiates to revolve around the question of their community status. The reasons for this 
were the establishment of British rule, the new system of education and the disaster of 
1857-58 rebellion. All these mutually shook the base of Indian Muslim life and 
thought. But in the cultural and religious sphere it was a time of reconstruction. This 
was the period when the Muslim educational system was uniform and generally 
adopted over the subcontinent. This period also saw the rapid rise of Urdu to the level 
of the literary language, capable of giving expression to the thought, feelings and 
learning of Muslim India. Both these development made for the unification and 
consolidation of the Muslim society. 
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Chapter-2 
Sir Syed and His Social Welfare Measures 
 
Biographical Sketch of Sir Syed Ahmad Khan 
In order to understand the multifaceted personality of Sir Syed Ahmad Khan, it is 
necessary to know the influence of family and social milieu in which he grew. Some 
are born great, some get greatness thrust upon them and some earn greatness. Sir Syed 
Ahmad Khan belonged to the last category. He was no precocious child, no Macaulay 
and no Maulana Azad, but like Bismarck, lost in pleasures of life, suddenly realized 
he was destined something to be difficult.1 He was born on 17th October 1817 at Del-
hi. His ancestry went back to Prophet Muhammad (PBUH) in 36 generation. His fore-
father came from Herat to India during the reign of Shahjahan. Sir Syed’s grandfather 
was Syed Hadi on whom Alamgir II conferred the Title of Jawad Ali Khan, Which 
became Jawad-ud-Duala under his successor, Shah Alam. Sir Syed too got that title 
in addition to Arif Jang. Sir Syed’s father was Mir Taqi, who retained the rank, title 
and the link with the Mughal courts. Mir Taqi’s house was quite close to Jamia 
mosque, the area that had been much damaged during the Nadir Shahi and the Mughal 
attacks.2 
Sir Syed was greatly influenced by his mother. He recalled an instance. While young 
he slapped a servant. His mother would not stand this indecency. He was turned out of 
the house, and was not taken in until he apologies to the servant. She was so rational 
in nature that she never believed in Nazar offerings at the tomb of the saints. When 
Sir Syed became a Munsif in Delhi, she asked him to walk the short distances and not 
use the official vehicle. As a judge when he wanted to pass a harsh sentence on one of 
those who had turned against him, his mother said, ‘you better pardon him; if incline 
to avenge yourself, leave that to higher judgement above.’ Sir Syed remarked this ad-
vise all of his life. 
Sir Syed was influenced by his elder brother, Syed Muhammad Khan who was a per-
son of great refinement. He too was a Munsif posted at Fatehpur Sikri. But he did not 
live long. Just three days before his death in 1845, he went to the grave yard, selected 
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a place for himself, got a grave dug for him and lay there for a while, which soon be-
came his final resting place. Sir Syed had an elder sister too who lived up to 90 years 
and died in 1892.3 Sir Syed had good time in childhood. He was so well built that 
when Khwaja Farid, his grandfather saw him for the first time, he remarked him as; 
“a Jat was born in the family”.4 
Sir Syed’s formal education incorporated the reading of the Quran initiated by the 
family Saint, Shah Ghulam Ali. Enter into the Maktab of Maulvi Hamid-ud-Din, a 
scholar of the great repute, who had thought his uncle, Zian-ul-Abideen. Sir Syed 
learned Arabic after completing the course books of karima, Gulistan and Bostan. He 
showed particular interest in mathematics and medicine. He employed some time at a 
clinic of Ghulam Haidar Khan. His formal education ended when he was of 18 or 19 
with no proficiency in any field, but he preserved his interest in books, and poets such 
as Sahbai, Ghalib and Azurdah.5  
Sir Syed’s youth was very colourful, enjoyed his life to the lees. He never missed any 
convivial party. Delhi was glamorous prior to 1857. Careless nobles spoiled much in 
pleasure- loving pursuits, and he loved their company and pastimes. Delhi was flood-
ed with professional musicians and dangers. He continued his interest in amusement 
even after he got a job and went to Agra. However, a rapid change comes in his life. 
In no time he gave up all such pursuits and became very sober. He was himself aston-
ished at the change and said in a verse composed by himself meaning, ‘from a thou-
sand traps I have extricated myself in a single push; those who are proud, let them 
come and test me,’ perhaps, a sudden death of his brother in 1845 might have opened 
his eyes. Sir Syed got his head shaved, allow the beard to grow, and change his entire 
life-style becoming deeply religious as well. Later, he confessed that when he was a 
lover, he excelled Farhad6, but when he became a Sufi, he excelled Rumi.7 
 Syed Ahmad’s father Syed Muttaqi died in 1838 and was buried in Dargah of Shah 
Abdul Khair, where his peer Mazhar Jane Jana was also buried8 and the pension of 
the deceases were insufficient to meet family expense.9 Even when he was alive he 
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was not on best of terms with the fort authorities. Sir Syed’s uncle Khalilullah Khan 
readily agreed to train Sir Syed in judicial matters.10 He was soon made a Serishtedar 
in charge of criminal investigations. After a half year he was promoted to the post of 
Munsif in 1841 at Mainpuri11 from where he was transferred to Fatehpur Sikri in 
1842, during his stay of three years he published three books, Jalal-el-khuloob,(dealt 
with the life of prophet) Tohf-e-Hasan (on refutation of Shia attacks on Sunnis) and 
Tasheel-fi- Jarrusakheel (dealt with scientific treatise on wheels and pulleys). In these 
three years there was a radical change in him that he moved from a dissipated life to 
one of scholarship and learning.12 
In 1842 Bahadur Shah Zafar conferred on him the title of Jawad-ud-Daula Arif Jang. 
In February 1864, he was transferred from Fatehpur Sikri to Delhi where he worked 
for eight years. He brings out more works on history, religion, jurisprudence and Sufi 
thoughts. These were tough days for him, as the death of his brother in 1845 brought 
him the responsibilities of maintain a large family out of salary of 100/-, Rs 5/- for 
himself, and gave the rest to his mother in order to enhance the family sources. He 
started editing the news paper Syed-ul-Akhbar, which his brother was editing. More 
important of his publication is Asar-us-Sanadid, a classic in its own right. The news-
paper is not long lasted, but his work on Delhi monuments brought him great name 
and fame. Most of the monuments were in ruins and deciphering the inceptions was a 
hard task. Survey work of the monuments needed technical help and the monuments 
were as many as 150. The inscriptions at the top of the Qutub Minar were copied in an 
ingenious way of sitting in the cradle tide with long ropes to the ramparts of the Mi-
nar, and moved up and down through pulleys. Within a year he finished this work.13 
So from 1840 to 1864 he worked the following; 
1. Jam-i Jam (published in 1840) 
2. Asar-us-Sanadid (published in 1856) 
3. Silsilat-ul- Muluk (published in 1852 
4. History of Bijnore (published in 1855) 
5. Edition of Ain-i-Akbari (published in 1855) 
6. Tarikh-i-Sarkashi Bijnore (published in 1857) 
7. Asbab-e- Baghawat-e  Hind (published in 1859) 
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8. Edition of Tarikh-I- Firoz Shahi (1862) 
9. Edition Of Tizuk-i- Jahagiri (1864)14  
Syed Ahmad’s father, Syed Mir Muttaqi, was a religious recluse but, on account of 
his noble descent, wielded considerable influence and was held in particular esteem 
by the contemporary Mughal king, Akbar Shah II. Of him, very little is known apart 
from that he was a carefree, out spoken individual, well versed in archery and swim-
ming, and very close with Shah Ghulam Ali Naqshbandi Mujaddidi, a local saint of 
great eminence. When on his father’s death, Mir Muttaqi was offered the ancestral 
rank and titles, he politely decline them as being nothing more than an empty show in 
the existing state of the Mughal decline.15In Delhi, he concluded seven more work 
ranging from science to history. Khwaja Fareed’s Persian works were translated into 
Urdu, Sufi subjects of saints was touched upon. Wahabi Movement was trashed and 
discussed. A genealogical table of Delhi was prepared from epic time to his day and 
Imam Ghazali’s famous work, Kimiya-e-Sa’dat16 was translated into Urdu, besides an 
exposition on Naqshbandi Movement. In 1855 he was transferred to Bijnore as Sadr 
Amin where he wrote Tarikh-i-Zila Bijnore (History of Bijnore) and edited Ain-e-
Akbari. Sir Syed collected together all the manuscript of the Ain-i-Akbari, chose the 
one which was original, and improved it enormously.17 Sir Syed was, as Sir Shah 
Sulaiman has rightly stated, “The greatest Muslim leader on modern times” at a time 
when Indian society was sunk in intertie and ignorance, Sir Syed surveyed the world 
around him with the clear and unerring vision of a realist, and alike Goethe:  
He took the suffering human race, 
And reach each wound, each weakness clear; 
And struck his finger on the place, 
And said: thou ailest here and there.18  
He found in the education the panacea to all the ills of the society and determined all 
his efforts in bringing about a change in educational ideals and institutions.19 
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Sir Syed Ahmad Khan’s Agenda 
The community character of the Indian Muslim situation that I have been outlined the 
previous chapter- the existing desolation and redundancy surrounded by the Muslim 
as comparative political and cultural improvement of previous communities, the re-
cent change of imperialist policy from one of total containment of Muslim to that of 
insignificant concession in the matter of education.20 The increasing menace to Urdu 
language and the danger of Muslims in expanding under the affect of Pan-Islamic and 
Wahabi movements had greater consequences.21 All these factors created a back-
ground for the innovative viewpoint of Sir Syed Ahmad and the policies which guided 
the exploit of Indian Musalman in afterward years. While the uprising of 1857 had 
awakened in the period of Syed Ahmad Khan and he desire to improve the worldly 
conditions of his community. However, it was not at once obvious to him how to give 
outline to this noble purpose.22 
There are two stern obstacles in the approach of his strategy which he had pre-
pared for Muslim learning. The foremost of these were the religious prejudices of the 
Muslims. These were loading of the incredible idea of modern education and their 
overall ignorance of the significance of the word ‘Education’.23 Still in this process, 
Sir Syed Ahmad Khan played an essential part that he could lift up the Muslim 
through collaboration with the British authorities. He was concerned to make them 
acknowledge English education and consequently to draw them out of their wretched 
conditions.24 It was during the period of his stay in England that he revealed means 
for the comprehension of it. There he was instantly encouraged by outstanding differ-
ence stuck between the standard of civilization of the common Englishmen and that of 
his country fellowmen. Upon an assessment over it, he came to the conclusion that 
these circumstances were primarily due to psychological disease which need a treat-
ment which would be comfortable to it.25 These requirements of Indian Muslims ful-
filled by Sir Syed in two folds: 
 
                                                        
20  Pt. Jawahar Lal Nehru, Discovery of India, Asian Publication House (Bombay,1961),p. 364 
21  K. M. Ashraf, Hindu Muslim Question and our Freedom Struggle 1857-1935, Vol.  I, Sunrise Pub-
lication (New Delhi, 2005), p. 35. 
22  Mohammad Ismail Panipathi, (ed.), Maqalat-e-Sir Syed, Vol. IX (Lahore, 1959), p, 142. 
23  Discovery of India, op. cit., p. 364 
24  Qadiri and Mathews, Hayat-e-Javed, (tr.) (Delhi, 1978), p. 123. 
25  J.M.S BALJON, The Reforms and Religious Ideas of Sir Syed Ahmad Khan, Jr. D.D. Lahore Ori-
ental 8, Macleod Road (Pakistan,1958), p. 33. 
 32 
1. Educational Efforts and 
2.  Socio-Religious efforts. 26 
 
Initiatives for Educational Development  
Sir Syed’s inspection guided the Muslim community to the same direction so as to 
Raja Ram Mohan Roy had pursued almost fifty years back. Similar to the Mohan Roy 
again, he was devotedly convinced that unless Muslim take to new knowledge and 
rise up a middle class, they are doomed.27The educationist consideration is at variance 
on aims of education but on single point, they all have the same opinion that it should 
have certain aims of education as far as Sir Syed’s aims of Education are concerned. 
He held the view that education was a resource of encouragement and humanizing 
demonstration in the direction of progressive maturity.28Society older practice came 
to closing stages and a fresh commencement underway. The precedent assessment and 
custom had come to an end and an innovative economic and social moral was com-
ing-up. It was the requirements of the time to set up an Educational, Religious, Intel-
lectual and Cultural restoration of the Muslim social order in India.29 
 Defining the importance of education, Sir Syed said “human spirit is just like a 
mountain of marbles having several black spots on it, and unless the sculpture touches 
its dimness and roughness, turns it into a model, polishes and shines it, its beautiful-
ness charming colour and nice design remain hidden. Similarly in the condition of 
human spirit, a human being may be pious from the very core of his heart, but unless 
it subjected to education, his piety and other noble qualities lie hidden in him. They 
can be bought into prominence only by means of education”30 
 An appropriate consideration of the importance which Syed Ahmad Khan 
added to the education and of vicinity which it occupied in his concept and effort 
came to summarized from subsequent qualities: “there are some people who hold the 
measurement that our countrywide cause will be lift up in the better way by discus-
sion about the “Political affairs” but I do not willing to that thinking, but referred the 
spread out of education to be the only solution for the promotion of national cause. In 
this time our nation should needed only the spread of education other than anything 
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after which in our country education will be adequate scattered then we shall have ad-
equate process to arise from the Muslim backward condition.”31 At the unchanged 
phase he was conscious of the steadfast actuality in the obstacle structure of existing 
technological age merely well-educated specialist could be in employment, and he 
warns his associate countrymen “trade in no longer the job of ignorant Bedou-
ins.32Therefore he urges them to make it there object to store up the best knowledge to 
make themselves to visit distance and different countries…and to extant trade and es-
tablish of trading station under the name of Muhammadan and Hindu company in 
London, Edinburgh, Dublin, Brussels, St. Petersburg etc.33 
The Madarsa at Moradabad: Sir Syed found a Persian Madarsa in Moradabad in 
1859 and wrote a small pamphlet, both in Urdu and English, about the need and value 
of education34. This Madarsa functioned for some time but when Mr. Strachey went 
there as direct collector, he established a government school there. All the students of 
Sir Syed’s Madarsa joined that new government school.35In this brochure, he criti-
cized the vernacular schools established by the government and declared that they 
were utterly inadequate to serve the needs of the time. He advised the government to 
provide instruction in the English language so that the Indians could derive real ad-
vantage from it. While he accepted the principle that education helps in growth of a 
child’s intellect, he doubted whether the Indian languages could be used as medium of 
instruction. He criticized the policy of the government which aimed at giving only 
that much education to the Indians as would qualify them for earning their livelihood. 
The purpose of education he remarked should be to awaken the intellect and help in 
the building up of an enlightened and integrated moral personality.36There had previ-
ously been no school in Moradabad.37 Sir Syed said in the presidential address at Mo-
radabad in 1860 “To you, O students! I would specially address myself and say look 
around you and see the great and rich men of your city here assembled who have tak-
en all this trouble on your account and have interested themselves in a liberal and 
friendly sprit solely for your benefit, in rearing this institution, where you are taught 
knowledge. It behaves you, therefore carefully to consider this and to prove that you 
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are sensible of their kindness by sedulously applying yourselves to make the best use 
of your present opportunities and reap all the benefits to be thereby obtained, by 
which you and your alone will be the real gainers”.38 
Views on Education: Preparing his aim Sir Syed said, “The greatest aims of educa-
tion and training are to engender piety, morality and humanness in human- beings.39In 
his opinion for the harmonious growth of child’s personality both their qualities were 
necessary. Sir Syed was totally against the teachings of theoretical knowledge only. 
He did not support the theory that the aim of education is merely the acquisition of 
knowledge. He opened that education should aimed at a humorous cultivation of the 
physical, moral, intellectual and aesthetic sides of human nature. Training along with 
education was an important component of his scheme of education”. According to 
Bertrand Russell “the purpose of education has always been related to social thinking 
and has been viewed differently by different people in different ages. However there 
is a fair amount of consensus among educationists, and thinker that education is the 
most effective instrument to realize the inner potentiates and talent of an individual 
and to pave the way for the full development of his personality.” 40 
 All through during those days, Sir Syed published his views on education in 
Urdu as well as in English. Yet in his publication, he criticised the vernacular schools, 
suggesting that English should be the medium of education.41To quote from a pam-
phlet, which was quoted by Altaf Husain Hali in Hayat-i-Javed; “first of all, we must 
ask ourselves whether the people of India have any just cause to be dissatisfaction 
with and even suspicious of the methods hitherto adopted by the government imagines 
that if a people educated in its own language the process will be easier, and the time 
wastage in learning to read and speak second language will be saved. Many examples 
can be bought forward which apparently justify this opinion. For instance the Europe-
ans and Arabs have studied exclusively in their own tongues. The argument is howev-
er; false we cannot make the same claim for every language. Indeed, we must first 
consider whether the language ‘by means of which we purpose to educate the people 
is suitable or not.”   
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 “The purpose of education has always been to enable a man to develop his in-
tellectual powers to the full, so that he may grasp the significance of any situation that 
arise that may be know the difference between right and wrong and gained the ability 
to contemplate the divine miseries of nature. Education could strengthen his character, 
help him to look after himself and concentrate on the life to come.” Our object for 
quoted these lines is to show that in those days Sir Syed consider English a more ef-
fective means of instruction than any other language.42 
The Scientific Society: Another institution founded on January 9, 1864 by Sir Syed 
Ahmad Khan43 which had the education of the Indian people in view, was the Scien-
tific Society.44 Sir Syed came to Aligarh from Ghazipur on April 1864. Since he was 
the moving sprit of the scientific society, it could not function at Ghazipur in his ab-
sence and was shifted to Aligarh,45 and came to be known as Aligarh Scientific Socie-
ty. W.J Brimley, the judge of Aligarh, was elected as its president.46 Sir Syed pub-
lished an appeal to all people of India regarding the improvement in the educational 
system of the country. The purpose of this appeal was not only to persuade people to 
establish an association for translation of standard classical works of English into the 
Urdu language and thus attract the people to the study of English literature.47 Syed 
Ahmad was eager to transform the society and to introduce knowledge in the society 
which in turn shall inculcate moral values. He also realised that any such advance-
ments would be doomed to dwell on the periphery of Indian Culture unless there was 
some mechanism of reaching out to wider public. He believed that knowledge could 
not be confined to leisure.48 Sir Syed and G. F. Graham were the secretaries of the 
society.49 He himself (Sir Syed) travelled Calcutta and other cities and attended many 
meetings (Manjlis), educational institution and personally meets the common people 
for the advertisement of the scientific society.50 With this aim in view he established 
the Scientific Society which eventually became the advance guard of his educational 
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movement.51 It was estimated that 80,000 rupees would be required for the construc-
tion of the building and the establishment of the society.52 When the collection 
reached the figure of 17,000 rupees, a proposal was made to construct a house for the 
school. Then in 1864 A.D in the assembly of a large number of Indian and European 
officers of the district, its foundation stone was laid and the construction com-
menced.53 
The Aligarh Scientific Society was very active body, its meetings were held 
several times in a month and papers were read on the topic of popular and academic 
interest. It had been a step in that direction of the prime agenda of this society in order 
to impart science education through the means of Urdu by organizing large scale 
translations of modern scientific texts. During this year due to the efforts of Sir Syed, 
almost 40 valuable books were translated from English to Urdu language.54It was 
written by the author of the Sir Syed’s life in the Natesan series, “an honest attempt 
on the part of Sir Syed to bring Hindu and Muhammadans on one common non con-
troversial platform.”55 The objectives of the society were as follows: 
1. To transform such works of other European languages on arts, sciences and 
English, those were not understandable to the inhabitants.56 
2. To explore and circulate extraordinary and valuable oriental works. No sacred 
work will move under the notice of the society.57 
After 1867 two additional clauses were added to this section: 
3. To publish, whatever the society thinks it desirable, any news paper, gazette, jour-
nal, periodical or magazine and it was calculated to improve the native mind.58 
4. To deliver lectures on science or other informative subjects, in their meetings, 
through scientific instruments.59 
There were 196 members of the society, of which 107 were Muslims, 85 Hin-
dus and 4 British. B. Sapte was elected as its founder president; Syed Ahmad and G.F. 
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Graham were elected its secretaries.60 At that time, the most important and the most 
difficult task before Sir Syed was the selection of the books to be translated and pub-
lished as a beginning. Looking at the stage of his beneficiary countryman’s wide-
ranging awareness, he find that the people are so ignorant of their past history of the 
world, that it was necessary to provide them such an information so as to guide them 
in their career. They know nothing about their past and present and they are unable to 
visualise the future. They are not acquainted with the manners and means by which 
small nations have grown into powerful nations. They are unable to learn and benefit 
by their experiences because of their unawareness. They are not attentive of the caus-
es which have undermined the foundation of the country which was once the most 
well-off and enlightened in the history of their times, which have since slowly but 
surely gone to decay. The people of India have little knowledge about the nation rul-
ing over the world about their position and power. They hear the name of Rome, Iran, 
Tibet, and Nepal but are in reality unaware of their factual power and strength. They 
do not know the nation which has distorted the shape of whole world to meet its own 
ends. If in 1856, the people of India had known anything of these facts, there is slight 
doubt that the unfortunate rebellion of 1857 would by no means had occurred. He re-
fers these facts so that the information of history is necessary for Indian citizens.61 Off 
course, there are numerous works of history written by our Asian writers but we don’t 
discover in their books and detailed notice of science and art which developed and 
how they developed in those periods. It is also noteworthy as to how small nations 
make remarkable progress in these field and reputation and how huge nations regular-
ly declined and at last perished. The knowledge should also declare how the Muslim 
can gather benefits from the European science with the today’s mutual contacts and 
familiarities in India. European writers are quite different from Asian historians in 
their approach of commentary. We come across in their books resources which may 
explain to the common nations for their management and guidance.  
The book which Sir Syed think as very helpful for Indians, is the one printed 
by well-known author, Mr. M. M. Rollin (M.M.R author of many books on ancient 
races). Sir Syed published his books from ancient press (a) Rollin’s ancient history of 
Greek, 3 vol. in 1865 (b) Rollin’s Ancient History of Egypt (in 1872) on antique rac-
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es. In this book he described in details the discovery and enhancement of the arts and 
sciences, as well as their laws and organization of government mutually with their vir-
tues’ and vices. This book is similarly suitable for young and the old and, he think, it 
may be useful for the training of the Indian intelligence.62 Therefore the scientific so-
ciety creates for both, and initial short list of books to be translated in Urdu was dom-
inated by history. There were historians of India, China, Iran, and Islamic Spain of 
ancient Greek, ancient Egypt and indeed of civilization. There were also books and 
journals on agriculture (the society had a model farm) and finances and geology and 
on a subject to which we should return, physics.63 
As the scientific society at that time was economically pathetic, so he pause to 
recommend the translation of the entire book but he would powerfully suggest the 
translation of a few particular portions. One of these sections, on the ancient history 
and Egypt consist of only hundred pages, in which the advancement of that race, the 
oldest in the history of the world in the field of art and science is described. He 
strongly recommended for the translation and its publication in appropriate form. So 
Sir Syed thinks that in these ways the Indian people can possibly increase their 
wealth, foreign trade, of course, enhanced foreign currency earnings for their own na-
tion.64 Although, at that time Indians are not in a situation to reap advancement for 
such trade and the foremost resource of our wealth is soil. All those who have any-
thing to do with the revenge administration of district are well conscious that the pro-
ductive capabilities of the soil are gradually declining and its manufacture is also fail-
ing. One great reason for this evil is that the Indians have never ever heard of the 
principles on which the farming of the soil ought to be conductive and improved. The 
source of this principle is natural philosophy (science) by the learning of which we 
study how to make a use of them. Steam power which we thought of no use previous-
ly whatsoever, is publicized to us in all its usefulness by these sciences which transfer 
us from Calcutta to Banaras within 24 hours. But first you could have thought that all 
this was done by something more than human – divine supremacy of God. It would 
for that reason; strongly advocated paraphrase of monographs on natural philosophy 
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is a part series. We might for example, translate a monograph on the prosperity of wa-
ter, one on watercourse and so on. 
The third subject matter that is most required for India to study is that of polit-
ical economy. This science was mostly known to us but none of the great work on it is 
available in India now. The society of India was unaware of the principles on which 
the government of this country is carried on. They do not know how to conduct their 
affairs and how to manage their parent source of economy so that it may increase its 
prosperity. He thought that it is required that an excellent book on this subject is also 
translated. So in the opinion of Sir Syed the best book on this subject is Mill’s Politi-
cal Economy (James Mill 1773-1836 Philosopher, Historian and Economist. Father of 
John Stuart Mill who wrote numerous books on literary utilitarianism and religion) 
though the book is voluminous, yet it desires to be translated in complete.65 
The work of the society was not confined to translation only. One of chief ob-
ject aimed at by the Scientific Society, “Sir Syed Ahmad Khan wrote to J.H. Princep 
who was the collector of Aligarh, “is the introduction of superior methods of agricul-
ture into India by which the situation of people may be improved and the profits of the 
empire greater than before.” With this aim in view, he got the works of Robert S. 
Burn and C. Towlinson translated into Urdu and laid great emphasize on directions 
“in the science of machines- a acquaintance of which is to facilitate the Indians to un-
derstand and to see many European instruments and mechanical appliences whose 
preface would be of the maximum possible advantage of India.”66 On the other hand, 
he wrote a Risala, Qadim Nizam-i- Delhi-i-Hindustan which conserved at the Indian 
office library.67The society swap over its publication with other comparable societies 
like the society for diffusion of useful knowledge established by Pandit Harsukh Rai 
in Lahore and the Mohammadan Literary Society of Mohammad Abdul Latif Khan at 
Calcutta.68 
Finally, this society was the platform for Sir Syed’s proposal to the Govern-
ment in 1867 turn to found a university that would teach in Urdu and the translated 
books were part of this enterprise. This proposal was not accepted, and was not re-
leased in India until the establishment of Osmania University in Hyderabad in 1908; 
all subject including medicine, were taught in Urdu. Osmania continued as an Urdu 
                                                        
65  Selected Lectures on Sir Syed Ahmad, op. cit., pp. 36, 38, 39. 
66  Aligarh Documents, p. 72. 
67  Ibid, p. 222. 
68  Asloob A. Ansari, Sir Syed Ahmad Khan: A Centenary Tribute, (Delhi-6, 2001), p. 225. 
 40 
medium university until Hyderabad was incorporate into an independent India in 
1948. This idea of teaching Urdu revived in 1998, yet again in Hyderabad, through 
the establishment of Maulana Azad Urdu University. In Pakistan, where the inher-
itance of Sir Syed is still strongly felt the federal Urdu university of arts, and science 
and technology, established in Islamabad 2002, ultimately aims to use Urdu as the 
main language of instruction.69  
The establishment of the scientific society at Ghazipur was a landmark in the 
educational movement of Sir Syed. “It was’, writes the author of the Syed’s life in the 
Natesan Series, “an honest attempt on the part of Sir Syed to bring Hindu and Mu-
hammadans on the one common non controversial platform.”70 
Munshi Raam Ghulam Singh, Thakur Dutt Pundit Sahib, Lala Harbans Laal 
Sahib, Lala Shev Balik Singh Sahib, Lala Jagat Narayan Sahib, Lala Gopi Nath Sahib, 
Babu Sobhak Singh Sahib Gahzipuri, Lala Gualb Singh Sahib Wakil Sarkar District 
Moradabad, Pandit Kalka Prasad, these were the non Muslim active members of the 
scientific society71 
School at Ghazipur: Shortly after, when Sir Syed was shifted from Moradabad to 
Ghazipur, he established a school at Ghazipur.72 Even if most of the Hindu and Mus-
lim aristocrats of Ghazipur district wanted to establishment of a school around but 
there was none who could guarantee them a good administration and a proper utiliza-
tion of funds. Sir Syed had the first prospect to give character to their ideas through 
subscription of rich Indians. He was enabled to start a school in that town, in which 
five languages were educated Viz- English, Urdu, Persian, Arabic and Sanskrit.73 Its 
foundation-stone was laid by Raja Dev Narain Singh and Maulana Muhammad Fasih. 
This effort shows how profoundly was he concerned to make sure Hindu Muslim alli-
ance in his educational programmes.74 He delivered a long and enthusiastic speech on 
this event describing the new venture as a means as quote:- 
 “Of spreading the light of learning amongst our countrymen and removing the clouds 
of darkness and ignorance which were enveloping us and this great country. This no-
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ble work will be not only profitable to ourselves and our contemporaries but to the 
coming generation, our sons and sons’ sons. What gives me greater happiness on an 
occasion to congratulate you is the fact that this school has been brought into being by 
you without outside help.”  
 This school was also established with the contribution of the principal of self 
assist, Like Madarsat-ul-Uloom which is established for the benefit of all the commu-
nities of the district. Therefore the first principal is that the school is open to all those 
who want to learn irrespective of all creeds and castes, community or religion. Any 
human being who is fascinated in Education and learning will be given respect and 
honour here in this school. And Sir Syed wanted to formulate it a big college.75Had 
Sir Syed’s stay in Ghazipur been for some more duration, it was quite possible that 
this school might have developed into a big college. In the same year April 1864 A.D. 
he transferred to Aligarh. But its foundation was laid on such strong principals that 
the school still exists in Ghazipur with the name of Victoria College and teachings 
were conceded up to the high school.76 
Aligarh Institute Gazette/Akhbar Scientific Society: The members of the ‘Scien-
tific Society’77 realized in 1866,78 the requirement for opening a regular journal to 
broaden its view in a range of social and educational issues.79Sir Syed started his ca-
reer as a journalist.80In 1868 he started a paper which was published by scientific so-
ciety at Ghazipur named as Akhbar scientific society.81 Later on, it came to be well-
known as Aligarh Institute Gazette.  Initially it was a weekly to begin with and in a 
while it came out two times a week. In its earlier time, the Gazette controlled articles 
mostly on political affairs.82 The journal was be- lingual where-in cooperation Urdu 
as well as in English was simultaneously used, based on the topic of the day one find 
it in articles on socio-cultural, ethical, scientific knowledge and political subjects. 
Where the subject dealt with the interests of the English reading public also, the Urdu 
text accompanied by an English account also. In this way, by acquainting the English 
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with Indian affairs and opinions, it wanted at the same time to advance mutual indul-
gence.83 It was the first and foremost effort to bridge the gap between scientific 
thought and philosophy of the east. Hali writes in Hayat-I Javed; 
“What made the ‘Gazette’ unique was the fact that, unlike other Indian newspaper, it 
never rejoices in the misfortunes of any community, sect or individual. Never for one 
movement did it for sake its policy for frankness and sincerity, merely to please the 
kind of people who look for backbiting and scandal. Never was one word written at-
tacking the loyalty of any Indian community, nor did it contain articles criticizing or 
remonstrating against the promotion of a non- Muslim. It did not indulge in slandering 
other Muslim or Hindu states, but remained imperial to the religious strife between 
Hindu and Muslims…” 
In 1867, On august 1, Sir Syed send a memorandum to the viceroy in which he 
particularly asked for the arrangement of (a) preparation for the higher learning in dif-
ferent art and science in the course of Indian languages; (b)examination in Indian lan-
guages; (c) no favouritism in granting degrees to those who passed their examinations 
in Urdu language as alongside those who passed in English; and (d)the organization 
of a faculty of Urdu at the Calcutta University  or take apart in University for impart-
ing training in Indian languages in the North-Western Provinces.  
 Sir Syed used to post article for the journal from Banaras and yet from Eng-
land. He strongly believes that the society as well as its journal should, beneath all 
situations keep hold of their independent character and should not become subservient 
to the government. He wrote to raja Jai Kishan Das form London; 
“I am delighted to hear that the Lieutenant- Governor, North West Provinces, have 
given our society great assistance; and I thank God for it. But, my dear Raja, do not 
part with the freedom of your society and its papers.” 
The Urdu - Hindi Dispute: For anybody who desires to mark out the roots of Indi-
an’s partition, a study of the language controversy of the late 1860’s provides a rich 
insight into its origins.84Several leading Hindus of Banaras, in 1867 initiated a cam-
paign for replacing Persian and Urdu in the courts by Hindi written in Devanagri 
script. According to Syed Ahmad himself this was “the first occasion when he felt 
that the time of the parting of ways between the Hindu and Muslims had come.” 
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On one occasion when he was discussing some educational predicament with 
Mr. Shakespeare, the collector of Banaras, was surprise at his exclusive approach to 
the problem and could not help asking him: “it is for the first time today that I am 
hearing from you about your concern for the progress of the Muslim alone. Previously 
you always considered the welfare of all Indians.” To this the Sir Syed replied that the 
intensifying of the language issue had rendered rather depressing the chance of large 
scale collaboration and cooperation between the Hindu and the Muslims.85 Subse-
quently Allahabad emerged as a great midpoint for pro Hindu propaganda and a num-
ber of controversies associated to the language cropped up. Syed Ahmad followed 
these controversies with immense apprehension. Since they seem to dash to the 
ground all his hopes and aspiration of the earlier years. He replied in the papers to 
each controversial question that was raised gradually but definitely as the argument 
developed Syed Ahmad become more exclusive in his opinion. 86 The single gesture 
of Sir Syed, which is often beyond by contemporary historians, deserves greater 
awareness for what it conveys. But, even as he was laying the establishment of the 
some of the most significant pillars for the construction of the modern India, mysteri-
ous cloud of Hindu- Muslim tension in full swing congregation on the horizon. The 
Urdu-Hindi controversy was gathering momentum. More than a half century later, 
these events would culminate in the divider of the country. Despondently enough the 
language controversy also sourced the relationship between mature friendship like Sir 
Syed and Jai Kishan Das.87 
Sir Syed’s transfer from Banaras was a milestone not only in his personal life but also 
in the history of Hindu- Muslim relationships in the country. At that time Banaras was 
the midpoint of the anti-Urdu movement. For a human being like Sir Syed, the Bana-
ras based language agitation was a very disturbing incident. In one of his public dia-
logue, he voices his distress over the turn of events, “For over a thousand years, Hin-
du and Muslim have lived in this land and have shared a common cultural heritage. So 
close have the two been to teach other, that they now share the common physical fea-
tures and a common spoken language. Urdu is a living testimony to this composite 
Hindu-Muslim culture. It belongs to India not only for Muslims but Hindu also. I 
firmly believed that bearing one difference that which pertains to their perception of 
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the creator both Hindu and Muslims are one race and share a common heritage. Let us 
live like one nation”.  88 
Committee for the Better Diffusion and Advancement of Learning among the Mu-
hammadans of India: Sir Syed well thought-out on December 26, 1870 89 with some 
of the more advanced members of the Muslim community, for the Better diffusion and 
Advancement of Learning among the Muhammadans of India. The seat of the com-
mittee was at Banaras; but among its members were liberal-minded men, in all parts 
of India, whose opinions were communicated to the secretary. As a preliminary step 
the committee offers three prizes on these essays and it required the following:90   
(a) Reasons for ignoring the study of western knowledge. 
(b) Ascertain impartially the reason why the Muslims did not take the advantage of 
the enlightening opportunities offered by the British administration. 
(c) To ascertain the objectives of Muslim education and to investigate how the gov-
ernment policies are different from the Muslim masses.91  
The committee presented the cash prizes of Rs. 500, Rs. 300 and Rs. 150 each for 
most excellent three essays answering these questions. For these awards Rs.1, 102 had 
been collected in December 1870. Even though 32 essays were submitted for the 
judgement by a 19 men select committee with Sir Syed as its secretary. In July 1871 
the committee scrutinized the essays including the support of various decisions, by its 
own majority and minority. The select committee report was divided into three dis-
parate parts. Firstly, that some of the motives of the Muslims is not sending their chil-
dren to government schools were indefensible, but that usually of them had their good 
explanation, and the educational system of the government was insufficient, to meet 
the need of the Muslims. Secondly, if the government transformed its educational sys-
tem for the Muslims yet the matter would not be matured. The only true measure was 
that the Muslims themselves should draw their concentration to their education and 
the last but not the least most important factor at this time was the principal of self-
help, which turned out in a while on to be of exceeding significance for the establish-
ment of the Aligarh college.92 So each were containing numerous headings and sub-
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sections, exploring a variety of concerns of general Muslim reply to modern educa-
tion. Part II summarizes the facts and the III part contained the Sir Syed suggestion to 
establish the Muhammadan Anglo Oriental College at Aligarh.93  
Nawab Mohsin- ul Mulk, who was one of the supporters of Syed Ahmad Khan in his 
various social and educational programmes, reached Banaras a day before the meet-
ing. Syed Ahmad provided a bed for him in his own room. Till about 11 O’clock in 
the night, both of them discussed various problems connected with the education of 
the Muslims. Mohsin- ul Mulk then went to sleep. Somehow, he woke up at 2 O’clock 
and was surprised to find that Syed Ahmad was not in his bed. He came out of the 
room to find out where he had gone. He was dazed to see him strolling in the veranda 
and weeping bitterly. Startled and worried, he asked the Syed, if he has received any 
tragic news from somewhere. On hearing this, Syed began to sob and said: what 
greater calamity can there be! The Musalmans are declining and losing his ground. 
There seems to way for their betterment. Perhaps something good would come out of 
the meeting tomorrow.” It was with such profound concerned foe the educational and 
intellectual uplift of his community that the Sir Syed Ahmad Khan launched his edu-
cation scheme. 
A prize was announced on behalf of the committee for the best critical analy-
sis on the problem of education amongst Muslims in India. Thirty- two essays were 
received and the first prize was awarded to Syed Ashraf Ali M.A., a student of Bana-
ras College. Sir Syed Ahmad Khan prepared an analytical report on the bases of these 
essays. Form Banaras it was published by him in 1872 under the title: Translation of 
the Report of the Members of the Select Committee for the Better Diffusion and Ad-
vancement of Learning Among the Muhammadans of India. The most significant 
finding of this committee was that it was compulsory for the Muslims to make their 
own arrangements for education if they were to acquire western knowledge while at 
the same time preserving their own rich oriental heritage. This report also out lined 
the scheme for the establishment of a college for the Muslims. Its copies were sent to 
the government of India as well as to the provincial governments. The secretary of 
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state for India commended the scheme in a letter dated August 9, 1872, he promised 
government assistance in its execution.94 
Mohammadan Anglo-Oriental College: A much greater task is still left over 
achieved by Ahmad Khan. At the same time as in England he visited Cambridge, and 
prepared there an organized study of the University and its system of education. He 
then came to the conclusion that something similar would bring the much needed In-
dian Muslim to a better position and to come out of the degraded community. And 
from that comment he never dropped this conviction, and stuck to his object with 
strong resolve and untiring energy. Yet it must have appeared a long way to the final 
realization of this noble purpose.95 Sir Syed was keenly convinced that unless Muslim 
takes to new knowledge and raise to the occasion, it is very difficult for them to sus-
tain. But the modern learning had to be imparted to the government institution. In 
1870 Sir Syed Ahmad Khan formulated this noticeably distinct task. By 1872, 96while 
Lord Lytton laid the foundation stone of this college, Syed Ahmad gave turn of phrase 
to his sincere hopes in these words: “with the intention of this college may expand to a 
university, whose sons shall go fourth through the length and breadth of the land to 
preach the gospel of the free inquiry of large hearted toleration and of a pure morali-
ty.” 97  The proposed the college stood for the residential character where student 
would be cut off from familial milieu. But for boys are held in reserve at a distance 
from house… they will always stay behind uninformed, insignificant, and uncovered 
to all sorts of evils’. ‘For those reason there Talim (education) and Tarbiyat (etiquette) 
was to go simultaneously which lacked in government schools.98  
In November 1872, Eventually Mohammadan Anglo – Oriental committee 
was founded under the secretary ship of Sir Syed Ahmad which met at Banaras to 
come across a place for the college and Aligarh was collectively chosen as a centre of 
Muslim learning. A viperous course of action for contribution subsequently started. 
On May 24, 1873 Syed started his foremost journey to Azimabad (Patna) for collect-
ing of money. Maulvi Mustufa Husain and Viqar-ul Mulk99contributed his one month 
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salary. Sir Salar Jang (1829-1883) of Hyderabad, Khalifa Syed Mohammad Hasan of 
Patiala, Nawab Faiz Ali Khan (1821-1894) of Pahasu, Kunwar Lutf Ali Khan of Pin-
drawal, Nawab Mohammad Inayatullah khan (1846-1901) of Decca also contributed 
money to the college. The viceroy, Lord Northbrook (1872-1876) contributed Rs. 
10,000/- Nawab Shahjahan begum (1838-1901) ruler of Bhopal, Rs. 10,000/-, Nawab 
Mohammad Kalb Ali Khan (1834-1887) of Rampur Rs. 15,000/- and Jagir of Rs. 
30,000/- and Nizam of Hyderabad Rs.90, 000/- Nawab Kabl Ali was made the patron 
of the organization committee.100 Now acquirement of cantonment area measuring 74 
acres of land was the primary question with the College finance committee and it 
wrote to the regional governor, Sir William Muir and the collector of Aligarh about in 
its dispatch of March 6, 1874.101 Graciously the government reassigned revenue free 
land to the Anglo oriental college fund committee and it positively shows the magna-
nimity of the British government.102 These arrangements confused the conservative 
subdivisions of the Muslim community and innumerable enquiries were asked and 
clarification sought for the medium of instruction. Syed Ahmad Khan had to be con-
tented with the establishment, in 1877, which immediately completed its mark as a 
first rate Muslim college in India. This organization the Mohammadan Anglo-Oriental 
College was first associated to Calcutta and after that to Allahabad University in 
1887.103 
In a speech at Amritsar on January 26, 1884 he said: “there is no doubt that the 
M.A.O College is a means of national progress. By the word nation here I do not 
mean Muslims alone but Hindu and Muslim Both.”104 
It was Sir Syed Ahmad Khan (1817-1898), founder of the M. A. O. College, 
who first gave the idea of a Muslim University in India. For him it was not a passing 
thought or a poetic metaphor. It had its roots in his analysis of the situation in which 
he found the Indian Muslim after the upheaval of 1857...105 the Muslims generally had 
then retired into their shells far more than the Hindus, avoided western education, and 
lived in day dreams for restoration of the old order. There could be no more dreaming 
now, but there had to be something to which they could cline on. They still kept away 
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from the new education.106 According to Sir Syed, “the condition of the education of 
the Muslim was different from that of other communities inhabiting India. Their reli-
gious education was so inseparably with their secular education that to separate one 
from the other meant separating body from the soul.”107 Aligarh Muslim University 
grew out of the Muhammadan Anglo – Oriental College whose beginning was sum-
moned by Lord Lytton as “an epoch in the social improvement of India.108 As a result 
years afterwards, when Sir Hamilton Gibb glanced reverse at the history of Muslim 
evolution from the medieval to the modern traditions of life. He wrote about this col-
lege as the “first modernist organization in Islam.”109 In fact, the M.A.O. College was 
a character, an institution and a movement in itself. It manifested the beginning of a 
change in ideological stance of Indian Muslim, popularized western education among 
them initialized an epoch of social reform and intellectual renaissance.110  He never 
wanted that the edification of the Muslim children should be in the hands of the non- 
Muslims, for instance, while concentrating on the Muslims he says, “Friends! Our ed-
ucation will be complete only when it is in our hands, we then, will be free from the 
slavery of the universities, and we shall be the masters of our education without sub- 
serving the universities we shall be able to provide education for our nation. We will 
have Philosophy in our right hand, Natural science in our left hand and the crown of 
‘there is no God but Allah and Muhammad is Allah’s Prophet (PBUH)’ on our 
head.”111  
Sir Syed was wholehearted devoted to arrange preparatory classes at the 
M.A.O. College for civil service competitive examinations and established the Mu-
hammadan Civil Service Fund Association in 1883. He considered that if 500 Mus-
lims donated two rupees per month, it would bring an income of 1,000 rupees a 
month. This may perhaps be used for helping the Muslim students to go to England to 
appear for the civil service examination or to study to some other university degree 
proficient or else.112 
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 Jawahar Lal Nehru has stated in his autobiography that, “the Aligarh college 
did fine work, produced a large number of component men and the whole tone of 
Muslim intelligentsia.” On 20th February 1949, Maulana Abul Kalam delivers the 
convocation address at Aligarh, he observed: “Sir Syed Ahmad established in Aligarh 
not only a college but an intellectual and cultural centre in tune with the progressive 
times”. The most excellent Muslim Author of the modern age was nourished here and 
develops the new school of research, understanding and restoration of Muslim think-
ing…. “The 19th century marked a period of renaissance of the Indian sprit and Ali-
garh was one of the centres of such renaissance.” 
Besides higher education which was to be provided by the M.A.O. College, Sir Syed 
proposed to other grades of education also: 
1. The primary class consisting of elementary schools (Maktabs) for those flanked 
by 6 and 11 years of age, and 
2. The middle class consisting of secondary school for children between the age 11-
18 where the medium of instruction was the Urdu verbal communication.113  
The All-India Muslim Educational Conference: It was on 27th December, 1886 that 
Aligarh witnessed a three day congregation organized by Sir Syed Ahmad Khan and 
Maulvi Samiullah Khan was the first President of the Congress.114 which aimed at 
progress and safeguard of his educational advancement and modern education.  The 
initiative had led to broad-mindedness of education for the Muslim society in India. 
Its annual meetings were supposed in different fraction of the country by the co-
operation of the local Muslims. Steps were taken for the development of education 
and it became the opportunity for the construction of modern literary trends and new-
fangled educational ideals.115 
Sir Syed had acknowledged that, still the college did not address the purpose 
and the problems of the nationwide education could not be resolved by a single col-
lege as it could not serve the educational need of 60,00,000 Muslims.116 The major 
problem was that the Muslim who were scattered all over India, were frequently 
somewhat unacquainted of the position of their brothers, and there was no one who 
could help them from dissimilar regions and provinces who could discussed with 
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them their background on National education and development. The need of the time 
was to annihilate the position of Muslims in every part of the nation. Although the 
Muslims were the part of the same nation, they were losing contact with one another 
and behaving as if they were a separate nation.117 
The conference was established by Sir Syed and its foremost session was held 
at Aligarh at the M.A.O. College on the 27 December 1886. In its core agenda, it had 
framed a vast curriculum which includes 20 points. Among them four of them are the 
mention at the very outset; 118 
1- To extend the maximum education to the Muslims.  
2- To inquire into the position of religious education in English schools initiated by 
Muslims, and to achieve it in an excellent possible way. 
3- To maintain the training of eastern knowledge and religious subjects which Mus-
lim divines were bestowed far and wide on their own, and to make stipulation for 
it. 
4- To analyse the state of teaching of the vernacular schools, this was particular on 
the unadventurous lines, and to formulate schedule for their re-establishment, if 
they had decayed.119 
 Sir Syed started a new campaign towards the remodelling of education in 
1859 with his writing Asbab-e- Baghawat-e- Hind. He started a school at Moradabad 
in 1864. He established one more school in Ghazipur but he felt that the Muslims 
were in no way tending in the direction of modern education and he founded a society 
to translate western learning from English into Urdu, so that the Muslim might realise 
its implication and turned their consideration to it for the sake of its significance.120 
Socio-Religious Reforms 
 Syed Ahmad Khan had to deal with traditions which were in the line of medievalism, 
false concept, and obscurantism. Within his efforts to straighten out individuals from 
that dilemma he had to face antagonism from the traditionalist separation of customs. 
He took efforts and considered it his moral obligation to remove the evils prevalent in 
the society. 
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 Sir Syed’s mission on the subject matter of social reform was in double fold: firstly, 
he had to encourage folks to give up custom and practices which is on your feet by 
way of collective encroachment, and secondly, he encouraged them towards the new 
technical and rational approach.  In order to get out of the rut of traditional customs 
and to extend freedom of thought and acquire, there can be no civilized life, he de-
clared;  
1. To get rid of those spiritual values which had no real religious sanction behind 
them, but stood as a difficulty to the growth of traditions. 
2. To teach children that no genuine improvement was achievable devoid of literacy 
on a spacious extent. 
3. To instruct women and to teach them handicrafts, etc. and 
4. To build up an assortment of arts and industries.121 
Tahzib-ul-Akhlaq (The Mohammadan Social Reformer): Towards the end of the 
1870 Syed Ahmad started Tahzib-ul-Akhlaq for which he prepared plans, and even 
obtained some blocks while his stay in England. The first issue of Tahzib-ul- Akhlaq 
appeared on 24 December 1870. On coming back to India, on the outline of the ‘Tat-
ler and Spectator’ (edited by Addison and Steele) of the 18th century, he tried to 
communicate through these issues the ideas of modernity and to circulate the infor-
mation to fight against Muslim conservatism.122  
Sir Syed wrote from London to his friend Mohsin- ul-Mulk about his plans, that “I 
had determined to start a paper in particular for the advantage of the Muhammadans 
and had named it Tahzib- ul-Akhlaq in Persian and Muhammadan Social Reformer in 
English”.123 In supplementary he wrote that all the introductory arrangements were 
almost completed. The paper would enclose only articles associated to the religious 
and social life of the Muhammadans.124 On the other hand M.A.O. was not as reform-
ist for Muslims as his periodical the Tahzib- ul- Akhlaq. He saw “the college not as a 
vehicle for his ideas but just as a place where Mohammadan may acquire the educa-
tion without prejudices to their religion”. Following were the foremost aims and ob-
jectives of the journal: 
                                                        
121  Tahzib- ul Akhlaq, Vol. V. No.13, Shawwal 1, 1291. 
122  Shan Muhammad, Sir Syed Ahmad Khan:  A Political Biography, pp. 59-60. 
123  Sir Syed Centenary Papers in Commemoration of the 100th Death Anniversary of Sir Syed Ahmad 
Khan, March 1998, Sir Syed Press Karachi,(Pakistan, 1999) , p. 17. 
124  Sir Syed Ahmad Khan: A Political Biography, op. cit., pp. 59-60. 
 52 
1. The major aim of Tahzib-ul-Akhlaq was to overcome those religious prejudices 
which were stopping the Muslims from progressing which actually had nothing to 
do by in way of Islam.  
2. The periodical Tahzib-ul-Akhlaq, appealed to the Muslim religious opinion and 
putting the Muslim support on the road of improvement. 
3. The periodical was started solely for the dominance of the Muslim commune, and 
since there was on no grounds any purpose of making money out of plan… the 
succeeding Arabic dictum came out on the foremost folio of each issue: “The love 
of one’s own nation is an article of faith. Whoever strives to ennoble his nation, 
also ennoble his religion?” 
4. However religious discussion was predestined, In the Tahzib-ul-Akhlaq, every-
thing that stood in the way of the Muslims constructional progress could be traced 
to religious conviction. 
5. Sir Syed was aware that the Muslims had to be distinguished with the European 
civilization’s fundamental doctrine. 
At the request of his old friends, Syed Ahmad Khan re- issued the periodical twice a 
year from 7th April 1894, in this periodical he says;  
“The time when people were panic-stricken and I was agitated ….the situation has 
changed with time, and a new game of chess is set up; so the old moves are out of use 
and can no more be made. The storm has lulled. The applied medicines are no longer 
needed. Fatwas for the declaration of someone’s unbelief are no longer issued. Dis-
trust passed into confidence… 
If any work is left for the Tahzib al- Akhlaq, it is only to battle with individualism. 
Stagnant water started flowing, but it took the wrong direction, and it is spread over 
various narrow streams. Now it is the task of the Tahzib to show the direction, to unite 
the streams and to make it a river.” From the article however, it was not to be clear 
what Ahmad Khan has meant by setting before him the idea to mingle the scattered 
forces. However, it is very unconscious that the former energetic combatant of social 
evil has been distorted in old age into the reflective thinker of never-ending truths. 
Essays concerned with the worldly improvement of the Muslims status gave place to 
mediation on God’s nature, the predicament of free determination, and so on. An ad-
ditional theological technique of communal transformation is Ahmad khan’s reinter-
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pretation of commands in the Shari ‘a by means of a modern interpretation of 
Quran.125 
The greatest impact of Tahzib-ul-Akhlaq during the 19th century was made on the 
Muslims of the middle class, who were neither totally illiterate nor highly intellectual 
and whose standard of living was neither very low nor very high. On the other hand 
the message or journal was fundamentally a modern one and very much in accordance 
with the courage of times. It was a successful journal which bought the reformation 
more than the anticipation from. The major reason for the popularity of the journal 
was the writing of the Sir Syed and Syed Mehdi Ali Khan in this journal. 
The Tatler and Spectator too were not spread from criticism by the conservatives sec-
tion of English society for their reformist endeavours. A similar response welcomed 
Raja Ram Mohan Roy when he criticised Sati and other evil practices. Sir Syed as not 
speared either to question the authenticity of certain customs and traditions practiced 
by Muslims for centuries was equal to throwing a stone in trouble waters. He was crit-
icized by orthodox section of the Muslim who exhorted the people not to read Sir 
Syed’s paper for they were misleading and corrupting.  
The basic diversity between Tahzib-ul Akhlaq, and the Tatler and spectator was over 
religion. The Tatler and Spectators avoid religious matters described in Tahzib-ul 
Akhlaq. Sir Syed Ahmad Khan consciously conversed issues of religious improve-
ment. From the very beginning to end of his writings, he asked the Muslims to discard 
the fanaticism, conservatism, traditionalism and all other religious and social customs 
that were not legitimate by the Islam.126 
Common news did not become the part of Tahzib-ul-Akhlaq, but for several years the 
reports of the Khazinat-ul-Bizaat and Madarsat-ul-Uloom become visible in it. The 
publications of such issues in the magazine provide evidence of profit to the college. 
The publication of such articles in the journal has changed the thinking of the people. 
During the period of six years some 262 articles were printed in the journal and out of 
which 112 article were contributed by Sir Syed Ahmad khan.127 
Therefore, the main aim of publishing this magazine is to persuade the Mus-
lims of India to approve the value of a perfect civilisation, to remove all those vagar-
ies for which they are looked down upon by the enlightened nations, so that they also 
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may be regarded as one of the respected and cultured people of the globe. It is to be 
noted here that sometime a religion helps in the construction of a cultured and civi-
lized nation but there are some religions which hinder the progress of civilization. We 
have to evaluate whether our religion is one of them? Those traditions and practice 
which are sorry to say but adopted  by the community and incorporated as a compo-
nent of religion, become hindrance in its process. Islam is the most beautiful and glo-
rified religion on the face of the earth, but it is very unfortunate to mention here that 
its propagators had misrepresented it. The preachers of Islam had adjusted its teach-
ings according to their traditional cultures and beliefs.128  So through Tahzib-ul 
Akhlaq he fostered among Muslims who had now become an idle lot, the spirit of self 
respect and self help.129 
Slavery: Syed Ahmad Khan, on this subject published a separate treatise entitled 
Ibtal-i-Ghulami (instigation of slavery) in 1893, the substance of whose argument is 
that Islam did not abolish slavery immediately.  In the beginning it existed like other 
pre- Islamic customs which were not abolished at once, because freeing slaves at once 
would have resulted great disaster of the slaves. So it was thought that the slavery be 
abandoned slowly and steadily. At that time the bulk of the population was very poor, 
and slavery was the only source for them to sustain. And when in the Qur’an rules are 
initiated for the treatment of slaves. After that they are all intended for those slaves 
who were silently present in the first period of Islam. Slavery in Islam was although 
not encouraged, but if it is still the need of the time, then the rights of the slaves were 
highly taken care of. The great turning point, however, was the revelation of the 
“verse of release”: S, 47:4: “so when you meet those disbelievers, (let there be) strik-
ing of their hands until when you have made great slaughter among them, take pris-
oners, released them out of kindness or in return for ransom, until the war termi-
nates” Since that instant, i.e., after the invasion of Mecca in A.H. 8, enslavement was 
totally forbidden to the Muslims.130 
Polygamy: Syed Ahmad was severely critical of those social vices which, in his atti-
tude, were responsible for the degeneration and the discouragement of the people. He 
considered selfishness, lack of self-confidence, unawareness of the principal of hy-
giene and method of sanitation, the association of polygamy wasting time and indulg-
                                                        
128  Parwez Nazir, Sir Syed’s Social Reforms: A Defense, in Sir Syed; Vision and Mission (ed.) Sha-
habuddin Iraqi, (Aligarh, 2008) p. 251. 
129   Sir Syed’s Social Reforms; A Defense, op. cit., p. 253. 
130  Tafsir,Chapter I, Verse 306. 
 55 
ing in loose gossips as those traits which spoil the life of a person.131 Our reformer 
propounded that polygamy is permitted, but he considers it as an exception under the 
general institution of monogamy, witness his remark on S.4:3: “and if you fear that 
you shall deal fairly with orphans then marry such women as seen good to you, two or 
three or four.” On explanation of this verse he states: “when no special event occurs, 
natural requirement is that man should have one wife… but if it were made a rule 
that, so long as someone is not separated from a women, a second women is forbid-
den, then in that case often it would give (the man) sanction to treat his wife very bad-
ly, and if such a circumstance was made dependent upon the death of his wife or upon 
a special event, then in some cases it would urge the man to illicit actions and in some 
cases he would no longer observe civic virtue. To allow polygamy for men in special 
circumstances were in accordance with human nature and based upon great bene-
fits.”132 So the polygamy was permissible only if the husband was sure he could be 
equally just too each wife.133 
As to Jihad:  Perceive Tafsir, 1,234-35 and 238-39: many people condemn Islam for 
the grounds that it would not recognize for bearence, patience and humbleness, and 
that Muslims would not allow other people disagree from them in spiritual princi-
ples…. But this is an immense mistake and symbol of unawareness…. certainly their 
Muslims caliphs and kings who, laying religion aside, behaved and acted very unjust-
ly in order to indulge their passion and to surmount countries: and in support of the 
Islamic divines produced doctrines which was irreconcilable with the spiritual superi-
ority in Islam, “(pls. 238-39): Islam does not allow offensive, not does it sanctify the 
conquest of  countries and subjection of people in order that Islam should be spread 
by force134….  not more than in two cases does it sanction drawing the sword (a) at 
the same time as unbelievers through enmity against Islam and for the expiration of 
Islam, and not for territorial conquests, whether flanked by two Muslim (war caused 
by territorial conquests, whether between two Muslim peoples, or between unbeliev-
ers, are temporal affairs, which have nothing to do with religion); (b) when in a coun-
try the Muslims are not endorsed to live in peace and to perform their religious re-
sponsibilities.135 
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This was a belief of Sir Syed Khan that Islam had specified superior status to 
women than any other religion but the Muslims did not accomplish their religious ob-
ligations in this regard. He always said that a happy home in which a women was giv-
en the same status with man with a guarantee for well- being of society. He was, on 
the other hand, not in favour of the anglicising of Muslim girls and accepted the par-
dah pragmatic in his families of his day.136 concerning the edification of girls he said 
that “in India (and here follows his basic argument) the time is yet not ripe to found 
school for the education of girls and to imitate the girls schools of Europe”137and “no 
satisfactory education can be provided for Muhammadan females until a large num-
ber of Muhammadan males received a sound education”138 
Thus the virtues which discriminated Sir Syed from contemporary reformers, 
was his practical approach to all problems. In the initial stages of his reform move-
ments he started Aligarh Institute Gazette or Akhbar Scientific Society which was 
published through the Scientific Society at Ghazipur139 and with the support of Urdu 
press he started a campaign first to construct Muslim thinking and then to reorient 
them. The scientific society catered to the instant requirement of those who demon-
strated the concern in acquiring modern scientific education. Sir Syed did a pioneer 
work for the Muslim community by accomplishment English articles translated into 
Urdu that released a window to the Muslim brains to enlarge its subject and its per-
spective. Now they had admittance to western civilization and their principles through 
western paraphrase. The Societies laid stress on progress in agriculture with a purpose 
to recover the financial circumstance of the people.140 Sir Syed predominantly con-
firmed the mechanical appliance to advance the agricultural productivity.141 Critics of 
Sir Syed Ahmad Khan knowingly endeavour to deteriorate his contribution by con-
trasting them with achievement of Delhi College, Delhi College Vernacular Transla-
tion Society, Ramchnadra, Munshi Jazaullah, and the news paper Fawaid-un-
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Nazerin.142 But what they ignored is the impact of Sir Syed, Scientific Society, Ali-
garh Institute Gazette and Tahzib-ul-Akhlaq that enclosed a much larger area. 
In general the Muslim response, though, was very changed, while the proficient 
middle class Hindu alleged the shift from Mughal to English rule as one further depar-
ture as its history. The Muslim observed it as a disaster. The British were usurpers, 
and everything related with them, as well as modern science, was to come across upon 
with apprehension ‘European Science’ was seen as the enemy’s deception to under-
mine Islamic belief and culture. An amalgamation of heart pride, insolence and con-
servatism direct the Muslim to refuse modern and scientific learning. What the battle 
of Plessey in 1757 did to the Muslims of Bengal and the east, the 1857 revolution did 
to the Muslims of the north. It was only after 1850’s of the nineteenth century that 
apprehension for the requirement of modern learning dawned, and efforts were made 
to overpass the gap.143 
The efforts of Sir Syed Ahmad Khan to restruct Muslim social life was found 
restricted to antagonism the notion of Muslims which were not capable to get all 
along with the new era, and this livelihood was not concerned with sensible issues. It 
was the matured assurance of this man that his society was not yet fully-grown to 
profit in an appropriate procedure by intelligent social organization and instruction, 
and ‘so as long as there was no extensive education in India, the entire strategy for the 
well-being of India would be useless. On the other hand possibly two exceptions’ can 
be declared, viz. his institution of a homoeopathic hospital and his introduction in the 
vice regal legislative council of a bill for smallpox vaccination. On September 25th of 
1867, a hospital called the Homeopathic Dispensary and Hospital was opened in Ba-
naras. This circulation of homoeopathic treatment by our reformer is not unexpected 
when one realizes how much attraction naturalistic ideas had for him.144 He  delivered 
a speech on the 7th December of that year at the homoeopathy, it declares i.e. “ac-
cording to the principles of Homeopathy, Homoeo-medicine are those which are pro-
duced in a healthy body symptoms similar to the those of disease, and there is no 
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doubt that, when those medicines are given to disease of a similar kind, then in ac-
cordance to the nature, i.e. the nature laws, it will make the disease well immediately; 
it is as if nature, i.e., the wisdom of providence, has given us the indication that the 
medicine which in a state of health produces symptoms of a disease in a very drug 
which in a state of disease in the cure of it. So, homoeopathy is not a man made cure, 
but rather one indicated by nature.” In1879 September, Syed Ahmad Khan launched 
in the vice regal legislative council a bill for small pox vaccination obligatory in the 
N.W. Province, Oudh, the Central Provinces, British Burma, Assam, Ajmer and 
Coorg. 
Sir Syed Ahmad Khan had to face a massive storm of opposition from ortho-
dox Muslims. Many Fatwas were given against his thoughts and preachings, he was 
called by different derogatory names but he remained determined in his views and go 
away on his mission.145 His plan of education was only half heartedly accepted be-
cause of religious prejudices. He had, in Ikram’s words, “assailed the pride of people 
who had lost everything except that”; some called him kafir (infidel) or “atheist” or 
“Karistan” (Christian)146  which are replicated in the lines of Akbar Allahaabadi:  
Nazar unki rahi kalij k bas ilmi fawaid par! 
Gar akeen chuke chupke bijliyan deni aaqayad par!! 
(Their eyes were set on educational gains 
Though gradually the faith was dwindling) 
 
Qabliyat to bahoot badh gayi masha Allah! 
Magaar afsos yaahi hai k Muslamaa na rahe!! 
 (Thank God, they attained much knowledge 
But alas they did not remain Muslims)147 
 
 He ignored all difficulties in his approach and makes every effort, patiently 
and incessantly. He wants to convey a reorientation according to the point of view and 
behaviour of Muslims, who were and more and more backward in education and 
learning. He thus developed into a social and moral strength, which speed up the pro-
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cedure of transformation from the medieval to the modern age.148 Perhaps it was for 
the individual like Sir Syed Ahmad Khan that Allama Iqbal implicit: 
Hazaro saal nargis apni benoori pe roti hai 
Badi mushkil se hota hai chaman me deedah dar paidaa 
 
The enormous duty of the arrangement and reorganization of the modern Muslim 
mind gifted at the hands of Sir Syed will persistently stand out like a bright star in his-
tory. It appears pertinent to repeat here the words of Mirza Asad Gorgani. In 1891 an 
excerpt from his writings is indeed thought provoking: 
 “Sir Syed’s pioneer work at least, for the past two hundred years no person could be 
identified who took the courage in both the hands and forayed into the field all alone; 
and giving a new direction to his people proves that ‘look here! This is the true com-
munity sympathy, true fellow – feeling. The truth is what Sir Syed achieved was not 
anyone else’s lot. And the credit for whatever is being achieved now goes to him 
alone. Thanks the hangover of the previous night is over.”149 
The senior students of Sir Syed also strengthen his hand and facilitated to 
achieve his operation. Sahibzada Aftab Ahmad Khan (1867-1930)150instituted the Du-
ty Society in 1890’s and brotherhood in 1892 correspondingly. After Seven years the 
old boy’s organization was also sprang up with Maulvi Bahadur Ali as secretary ac-
complished wonderful success. And its membership and fund improved from 15 to 
265 and from rupees 266 to 8851 correspondingly. All this was completed to endorse 
Muslim education which would have continued had not its alumni laboured hard to 
extend the movement. Until the death of Sir Syed Ahmad Khan in March 1898 Ali-
garh school firmly followed the policy of its founder. In his death Muslim commune 
lost one of its greatest intellectuals and reformers. Paying honour to Syed Ahmad 
Khan on his death the pioneer inscribed: “with his death there dies most salutary and 
most fruitful as well as the most powerful political force that he has moved the Mu-
hammadan word of India during the last quarter of a century.”151 
Sir Syed was proclaimed as a kafir and Christen and subjected to all manners of 
abuse, slander and vilification. But he persisted with super human will and determina-
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tion, for he had faith in the legitimacy of his mission, today, the mission and problems 
he had to tackle may not appear profound and his achievement may not look impres-
sive, but in the position and the condition of the 19th century it was a staging task 
which only a man of Sir Syed’s courage and vision could accomplish.152 
Truly, the second half of the nineteenth century was dominated by Sir Syed’s 
thought. His efforts persuade the Muslims to acquire western education which im-
prove their socio-economic conditions.  It was due to his influence that Muslim came 
into lime light and started taking part in ever social matter. He thus asserted that the 
active participation of the Muslim masses is a necessary tool for their progress. Sir 
Syed is said to be as such a great personality which changed the course of history. He 
was not a utopian but a realist and very minutely observed the perceptible change 
from the old to the new that was creeping in India because of the advent of the British 
power. A new India had come out and it was essential that Muslim should also arm 
themselves with modern progressive ideas to withstand the storm that was stabbing in 
India and Aligarh Movement was a reply to it. 
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Chapter-3 
Muhammadan Educational Conference: A Study in Entirety 
 
The Aligarh movement is the most prominent and successful movement in the history 
of Aligarh Muslim University for the advancement of Muslim education.1 Syed 
Ahmad started a new Educational movement popularly known as the Muhammadan 
Educational Conference, on December 27, 1886 at Aligarh. It served as a common 
platform for formulating progressive Muslim opinion and helped to developed among 
Muslim intelligentsia, a sense of solidarity and unity.2 It provided an organizational 
base for Educational movement to promote modern and liberal education among 
Muslim community in India. Its annual meetings were held in different parts of the 
country with the co-operation of local Muslims.3 Steps were taken for the progress of 
Muslim education 4and its platform became the forum for discussion which created 
new literary trends and new Educational ideals. 
According to Abul Kalam Azad, “a whole generation of educationist, orators, 
journalist, writers and poets who played very important role in social and cultural 
upliftment of Muslim community were prepared by All India Muhammadan 
Educational Conference”5 
The All-India Muslim Educational Conference (AIMEC) was concerned 
primarily with Muslim education. It kept a vigilant eye on the spread of modern 
education among the Muslims, passed resolution and took valuable steps to deal with 
the hindrance which came in its way.6 It was a gathering of Muslim educationist 
which gave a chance to the leaders of Aligarh movement to promote it. Theodore 
Beck7 and Theodore Morrison,8 very active and zealous workers also took keen 
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interest in of the activities of Muslim Educational Conference and they attended 
meetings and delivered interesting and Educational informative speeches, lectures and 
moved resolutions to promote western learning and western science for Muslim 
community.9  Sir Syed thought that a single college could not serve the Educational 
needs of the Indian Muslims because of the large population.10 His vision was far 
sighted rather than constricted. He considered it necessary to organize an Educational 
gathering of intellectuals who could create atmosphere for founding All India Muslim 
Educational Conference (AIMEC), and he suggested the term “Educational 
Conference” which sufficiently accommodates almost all matters related with social 
reforms along with religious reform as well.11 
The first and foremost task which the Conference took was to discuss upon the 
question of public importance, formulating and consolidating public opinion, in other 
words Conference was primarily a consultative body and its duty was to bring in 
public about the socio-religious issues and their reforms, secondly to educate the 
public through discussion, and finally aimed to direct the energies of the Muslims 
through without wasting much time on debates and discussions. In the light of 
discussion the disputed question was settled of the community was directed to realize 
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their energy in the most fruitful way. This is the way by which public opinion can be 
united and organised. But there were works which is often expected from the 
Conference to perform, but practically not possible and the Conference was expected 
to address and only practically possible works on which its success depend. It 
required qualified people to lead and subordinate officers to carry out the mission of 
the Conference, which was however lacking. It is an organization of busy men who 
meet once a year, sometime in one province and sometime in other to make people 
aware about the importance of education. To raise fund for the smooth functioning of 
the Conference was a great challenge because without the sufficient fund the public 
opinion of the Muslims of India was not possible. At this juncture, to manage the 
financials was the most urgently required, to discharge the functions for which it came 
into existence. When it created enthusiasm and consolidated public opinion among the 
Muslims of India, and trained them to think and feel as a corporate whole. The test of 
success of Conference depends on the way it had dealt with the important political 
question and secondly their discussion has resulted in a well defined opinion which 
the members shall carry back to their homes as the policy of the reforming Muslims.12 
In the early years of the sessions, the attention of the Muslims of India is 
drawn towards modern education by organizing of Muhammadan Educational 
Conference  and every year its meetings were organised and every time the response 
was positive and people repose faith and confidence in the Conference with looking 
forward with success in future. 
 The very first meeting of the All India Muhammadan Educational Conference 
(AIMEC) was attended by sixty two delegates from different parts of the country and 
one hundred fifty teachers and students of the Mohammadan Anglo Oriental College. 
It was a modest congregation which was to turn out to be a massive force in days to 
come. Sir Syed anticipated the idea for the establishment of the Conference which 
was supported by Mr. Muhammad Rafiq, bar at law. The proposal reads as; “in view 
of the all- round degeneration of Muslim Education and to promote it in every 
possible manner through national unity and cooperation it is in the fitness of things 
that to consider these of other related important matters, people from different part of 
the country should come together under the name of ‘Mohammadan Educational 
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congress. ‘This meet is not bound to any particular spot but can be held wherever 
people wish it in a particular year and also make arrangement for it.”13  
The main object of the AIMEC was the Educational development of the 
Muslims. Since it was realized that this could only be attained through higher 
education as education is the only determining factors for every development. The 
approach adopted by Sir Syed provided an opportunity for the representatives of his 
community to assemble yearly and discuss problems of the Muslims and to reach a 
general consensus. The meetings were held to discuss the problems of the people. It 
was also suggested that each annual session of the congress should be held at a place 
where it could get full support from the local people and who extended help for its 
meetings. The session of the Educational congress were meant to diagnose the malady 
and suggest remedial measures and its resolution were the prescription written in 
unanimity by the Muslim leaders who attended it. Its deliberations had taken into 
cognizance all important things that would be conducive to Muslim interest. Although 
it was not an organisation of any special section of the community, everybody could 
have full access to it. The congress had not strengthened the ties of affection and 
brotherhood towards this new ideology and to discuss matters pertaining to their idea 
of self- help. They want to remain aloof and make them realise that God never 
changes the condition of a nation until it makes efforts to change itself.14 
Aims and Objectives of the Congress:  The following are the main aims and 
objectives of the congress. 
A. To spread among the Muslims, the European science and literature and 
promoting it to a very high level and to educate Muslims to the highest level in 
these disciplines15  and to think out plans towards this aspect. Maulvi 
Muhammad Shibli in his first speech at a Conference laid emphasis on 
education and says that “Qaum ko angrezi aalaa darje ki Taleem ki nihayat 
zaroorat hai”16 
B. To make proper arrangements for religious instructions in institutions 
established by the Muslims. 17 
                                                        
13  The All India Muslim Educational Conference (Select Presidential Addresses (1886-1947), op. cit., 
p. XIV. 
14  Shan Muhammad, Sir Syed Ahmad Khan; A Political Biography, Meerut, 1969, p. 84. 
15  Syed Tufail Ahmad Manglori, Musalmano ka Roshan Mustaqbil, Badr Rashid printers (Lahore, 
1994), p. 8. 
16   MEC Report 1886, p. 25. 
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C. To encourage the education of oriental subjects and theology and to find out 
their condition and to adopt all possible measures for the continuous of such 
instructions.18 
D. To improve and raised the standard of old Indian maktabs and to adopt 
appropriate measures for the proper extension of the common type of 
education among the common people.19 
E. To find out the condition of Maktabs for the teaching of Quranic text for the 
children of common people and learning the whole Quran by heart.20 
These five aims and objectives of the Conference were presented through resolution 
which was carried unanimously at the first meeting of the Conference. Two of them 
were related to the nomenclature and headquarter of the Conference and the other 
three formed the initial basis of its aims and the ambition to seek the government 
assistance for the promotion of the western science for the advancement of the 
Muslims. For the execution of the proposed schemes two courses were perused; 
1. That the annual sessions which were to be held each time in different cities and 
these Educational experts from all over India assembled to discuss various 
Educational questions and proposals. 
2. That of communities which were set up to serve the purposes of the 
Conference, as for example reporting on the progress or decline of Muslim 
schools. The result of the discussions in the annual meetings was expressed in 
resolutions.21 The Anjuman-e-Islamia already has its branches and if they agree 
for the promotion of the aims and objectives of the committee of the 
Conference, the committees will present a report every year about the 
conditions prevailing in their towns, district or localities, through a delegation 
on the occasion of the annual meet of the congress on the following points. In 
case it is not possible to send it through a delegate, it must be send to the 
secretary of the Conference by post: 
i- The population of the Muslims in the district according to the      census and a 
brief survey of their corporate life. 
                                                        
18 MEC Report 1886, Resolution Presented by Maulvi Khawaja Muhammad Yusuf and Seconded by 
Aftab Khan Ahmad, pp. 43-44. 
19 MEC Report 1886, Resolution Presented by Haji Muhammad Abdul Rahim Sahib and It was 
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20 MEC Report 1886, Resolution Presented by Maulvi Khawaja Muhammad Yusuf and Seconded by 
Aftab Khan Ahmad, pp. 6-7. 
21  Muraqq-e-Conference, op. cit., pp. 3-4. 
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ii- The government schools and colleges. 
iii- The private schools and colleges. 
iv- The old fashioned Indian Maktabs. 
v- The Maktabs teaching the later of the Quran. 
vi- The reserved Ulema who teach pupils according to the old methods. 
vii- The halqa bandi and Tahsil primary school (sub divisional and regional 
Maktabs.) 
viii- The government girls schools 
ix- The missionary schools for girls. 
x- The old methods of girls’ education in vogue. 
xi- The Anjumans of district. 
xii- The famous industries of the district with reference to the Muslims. 
xiii- The general condition of the Muslims of their district. 
Comparative study of the conditions of colleges, schools with those of the last 
year, regarding their numbers, their status, the type of education imparted by them and 
the number of Muslims being educated therein,22 on the annual meets of the 
conference, in case of it was not possible to send it through a delegate, it must be send 
to secretary, Congress by post of any other source. 23  
In the first session of the Conference held on 27 Dec. 1886, the above 
objectives of the Muslim Educational Conference were accepted through the 
resolutions.24To accomplish these objectives, two things were advocated. First way 
was to hold the Conference each year at a fresh and appropriate place where by the 
important persons of the community wish to organise it and acknowledged to bear the 
entire responsibilities. At such venue the Conference could be held. The members of 
the Conference were force to make proposals for the developments of education 
among the Muslims. Subsequently due considerations and conversation of such 
proposals could be accepted or rejected with agreement or majority of votes. 
Secondly it was also decided to set up a committee with defined objectives in 
every city and town with defined the objectives of the Conference and at places where 
the Islami Anjumans existed. They should be made responsible after due authorization 
by the Conference. One of the most important duties of these committees send to the 
                                                        
22    Muraqq-e-Conference, op.cit., p. 4 
23  Abdul Rashid Khan, All India Muslim Educational Conference; its Contribution for the Social 
Development of Indian Muslims 1886-1947, Oxford University Press, 2001, p. 289. 
24   Dastavez: Muslim Educational Conference, Vol. I, pp. 171-72. 
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Conference periodical information about the Maktabs, arts and craft, trade and 
agriculture etc, regarding the progress and deteriorating condition of the Muslims of 
the city or the town. 25 
On of the objectives of the Conference had been to accumulate the Muslim 
from different fractions of the country at one platform, so that they could sit mutually, 
examine their problems and sharpen their awareness for modern education. Thus 
make stronger the Educational movement to a greater extent.26 The Muslim 
Educational Conference had an unlock door policy for dissimilar faction of the 
Muslims. This strategy provided a broad base and the Educational Conference 
developed by leap and bounds.27 
In its agendas, MEC chose issues for discussion on the state of affairs related 
to education. Sir Syed allowed a free discussion and the contributor had full freedom 
to express their views.28 In the course of discussions, sometimes Sir Syed was also 
criticized by the members and the participants and strongly opposed his policy and 
plans. Sir Syed readily accepted vigorous criticism and constructive suggestions and 
acted upon them elegantly.29 
The Educational Conference had as well strategy to review the prevalent 
education among the Muslims and to make a thorough inspection of the Madaris and 
schools. The survey was also to take suspicious stock of the curriculum, scheme of 
education, the financial condition of such directives, and how many of the students 
studying there in and also to eradicate the shortcomings and weakness so as to 
improve their situation. A number of letters was written by Sir Syed to the prominent 
Muslims of the country. Their respond brought the barren truth of poverty, 
backwardness and poverty had reserved the Muslims away from attaining education. 
A huge figure of Muslims was concerned in sending their sons to obtain modern 
education but because of poverty they could not conferred the school fees. The 
madarsah education was also not in a very good situation. The madarsah education 
was declining because of its standard. These facts did not dishearten Sir Syed. He 
sought out the financial assistance from the well to do person for commune, so that 
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promising intelligent children could hold on their studies on the scholarship supported 
by them. The well to do members of the community responded well. A number of 
poor and destitute Muslim students availed the scholarships; obtained higher 
education and some of them achieved great success in the society and attained very 
high positions. The efforts of the Muslim Educational Conference began to bear fruit 
and the number of modern educated Muslim with good manners began to enhance.  
In the support of MEC a number of local associations were recognized in 
different parts of the country.30 Such organizations were previously in operation at 
Calcutta, Bombay and Punjab. All these associations merged themselves with the 
Educational Conference to make a united front. Now these organizations demand 
strongly that the Educational Conference should be run on an all India basis. The 
people of Punjab were participated in all activities of the Conference. And huge 
number of local associations was established at Lahore, Peshawar, Amritsar, Nahan, 
Firozepur and Ludhiana etc. under the guidance of the Punjab Educational 
Conference.31 
Factors for the Establishment of the Conference 
Sir Syed fully realized that the root cause of all the ills of the Muslims were the 
ignorance of Muslim masses. So long as no fundamental change was brought about in 
the Muslim society, their fundamental condition too would not improve.32 It is the 
need of the time to assemble together and discuss the need and the requirement of the 
Muslim community not only of one state or region but to the whole of the India. The 
AIMEC was also the advance guard of his Educational Movement.33 In this regard Sir 
Syed did his best to establish a number of Madarsah and devoted all his time and 
energies to the social reform of the Muslims through his powerful pen “The Scientific 
Society” and “Tahzib-ul-Akhlaq” are the manifestations of such endeavours.34 
It was the earnest desire of Sir Syed that Muslims all over India Should realize 
the importance of education and arrangements be made for their all- round education. 
It was in view of this need of the Muslim community that he established the 
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Mohammadan Educational Congress. So the passion behind the establishment of the 
Educational upliftment may fructify here in the form of AIMEC.35 
The condition of Muslim education at the time of the establishment of 
AIMEC, there were only 44 Muslims students in all colleges and on the other hand 
549 students in all the college.  At least 549 students were Non- Muslims (Hindu- 
Christian and parse) in the early tie of the Madarsat-ul-Uloom classes there were only 
20 Muslims students and rest were the non Muslims. Number of Hindu and Muslim 
schools receiving instruction in 1887 in the colleges. 
Province Muslims Hindu 
Bengal 138 227336 
Bombay 60 105837 
Madras 54 292938 
NWP &Oudh 159 105439 
Punjab 131 32740 
Total 542 7641 
 
The First All India Muhammadan Educational Congress 
The first session of the Congress was held on 27th December 1886 in Aligarh under 
the Presidentship of one of Sir Syed’ closest associates,41 Maulvi Samiullah 
Khan.42The  Conference hold its session on a date fixed by the majority of the 
members of the congress every year at a place where people or members of the 
committee desire and undertake its arrangements and the matters has been agreed 
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upon by a majority of the members of the Congress. All members were requested to 
participate in it and may also bring along with them visitors for participation.43  
In 1886 Sir Syed, in his address to the first AIMEC,44 had said: “I do not agree 
with those who think that the nation could progress by discussing political matters. I 
am convincing that education alone can ensure the progress of the nation.”45  Prof. 
Theodore Beck expressed the same sentiments when in 1893 he uttered the following 
word in the inaugural session of Muhammadan Anglo Oriental Association: “… the 
future prosperity of the Muhammadans depend much more on education than on 
politics, and it would be a mistake to divert the energies of the people, which we are 
doing at our utmost to turn toward education, into political channel, which however is 
important, of less consequence for their future prosperity.”46  
The members who want to hold the session at a particular place, was to inform 
the Secretary by the last week of June of that very particular year, so that the opinions 
of the members may be ascertained. In case no requests in this connection are 
required from any place in a particular year, the Congress Secretary will fix a place 
for that year’s session. The opinion of the members will be obtained through 
correspondence with them and the majority of their replies in favour of any place will 
be deemed as the decision of the members.47 
The number of delegates, from various provinces (state) was as under 
1- Punjab      2 
2- Jabalpur (central provinces)   14 
3- United provinces of Agra and Oudh  45 
Total       61 
In addition to this, 159 students from Madarsat-ul-Uloom, Aligarh also 
attended the meeting. 48 In the inaugural meeting the all India Muhammadan 
Educational Congress was called as “Muhammadan Educational Conference” later in 
the 5th meeting held at Allahabad in 1890 under the Presidentship of Sardar 
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Muhammad Hayat Khan49, it accepted an amendment, seconded by Sir Syed which 
read as follows: 
“This gathering feels that the name of this national Educational body of ours, 
named Muhammadan Educational Congress, creates various doubts in the minds of 
people, some misled by word congress having something in common with the 
political party of that name, Indian National Congress; other taking it on the other 
extreme to be a rival to it; whereas, in fact, it has nothing to do with either of the two. 
A change in its names therefore appears imperative, and it should be renamed 
“Muhammadan Educational Conference.”50 
Later its 10th meeting held at Shahjahanpur from 27th to 30th December, 1895, 
under the president ship of Nawab Mohsin-ul- Mulk51, and an amendment was moved 
by Syed Mahmood52, was passed: 
The Conference feels that so far as its Educational aims and objectives are 
considered, it should be made in consequences of the aims and objectives of the 
Anglo Oriental College. In its 36th meet held at Aligarh in 1923, under the 
Presidentship of Sahibzada Aftab Ahmad Khan53 a resolution was moved by Nawab 
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Sadaryar Jang to the effect that the word ‘Muhammadan’ be deleted from the name of 
the Conference in favour of word ‘Muslim’.54  
In the first presidential address Samiullah Khan addresses that “today’s 
Conference is one that if a history is written regarding this, it would be unparallel and 
for all times. Everybody knows that the things most respectable is ‘civilization’ which 
may be translated as ‘good manners’ and which is made up of two words- Education 
and discipline. Man is called the highest creation of God. When it is asked as to say 
why he is called so? The reply will be because of education which distinguished man 
from animal. Education and discipline are the two things by which man is called a 
man. Education is imparted through different methods and this is true with discipline 
also. Some people say education is the gift of god. Some say I am acquired.”55 
“In our community, undoubtedly, there are men who think of reforming the 
nation and have taken different way for it. People have different ideas about it. Some 
opine that this method is the best way for giving education to the community. Some 
think that no progress could be achieved through the ‘Educational Conference’ 
education and Educational development has different stage and by mixing them 
together this confusion has come to the fore. If our community unanimously agreed to 
one particular system of education, it will be much useful. I understand that the result, 
the congress whose first session we are holding today is the best body. Through this, 
all those who wish the well-being of their community will get the best chance to 
discuss the way through which their nation may come out of ignorance and attain such 
fame that their countrymen will take it civilized and educated.”56 
Samiullah Khan Feel pride that to state with this, “he has been bestowed this 
honour by today’s congress is not big one, I hope that people in future will pay great 
attention and achieve great success”57 
Following are the some resolutions which were passed by the first All India 
Muslim Educational Conference; 
1. In consideration of the backward condition of education among Muslims, and with 
a view to encourage the spread of education among Muslims, and with a view to 
encourage the spread of education among them by the united efforts and idea of 
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whole Muslim nation, it appears expedient that a meeting be held every year to be 
called the MEC at which representatives from various districts should meet to 
discuss and consider the subject of Muhammadan education. This congress will 
not be confined to any place, but will be held at any place each year where the 
residents desire to hold and are willing to undertake the arrangements for its 
meeting.’ this resolution prepared by Sir Syed Ahmad Khan  Bahadur and 
seconded by Muhammad Rafique Barrister-at-law, unanimously carried.58 
2. The Congress is of opinion that the Muhammadan stand in great need of a higher 
education in European Sciences and literature and that government as well as the 
nation should bestow their attention on it. The oriental language as taught in 
government colleges and schools as ‘second language’ is quite enough and we do 
not need the attention of government towards oriental education. It should be kept 
up an imparts by the learned man of our nation according to the old system, and it 
is the duty of our nation to encourage the study of oriental learning any those who 
want to obtain it. Oriental education as prevalent among Muhammadan is so 
mixed up with theological education that the two cannot be separated and 
consequently it will not be advisable for government to take up oriental 
education; while on the other hand if the teaching of oriental science and 
literature is separated from the teaching of theology and religious work, it will not 
be agreeable to those who want to acquire it, and even if they were to acquire on 
education of purely oriental science and literature they would not command much 
respect among the Muhammadan community. Proposed by Maulana Shibli59 and 
seconded by Syed Ahmad Khan Bahadur; unanimously carried.60  
3. This congress is of opinion that the education of masses among Muslims is also 
very backward. Private indigenous schools of the old type are growing fewer. 
There is no better means of spreading such education among the masses of the 
Muhammadans who stand in need of that sort of education than the old system or 
give a satisfactory knowledge of oriental learning. It therefore, seems necessary 
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that attention should be direct to that system of education proposed by Hafiz 
Abdur Rahim and seconded by Khwaja Sajjad Husain which they unanimously 
carried.61 
4. This Congress is of opinion that amongst the Muhammadans the main source of 
instruction is the holy Quran and number of persons who used to learn the Quran 
by heart is decreasing every day. Therefore, it is necessary that suitable 
arrangement should be made for keeping it up. A slight arrangement was made in 
this resolution, proposed by K. Muhammad Yusuf, seconded by Sahibzada Aftab 
Ahmad Khan62 unanimously carried by them. 
5. This congress is of opinion that Aligarh should be head-quarter of the 
Muhammadan Educational Congress and that committees should be its objects 
given by M. Azeez Mirza, seconded by Shibli Mohammad, carried 
unanimously.63 
History of Constitution  
Initially, on 28th December64 1886, the Conference approved its ‘Qawaids Karwai’65, 
which provides the broad outlines for its organizational structure. These Qawaids 
were prepared by a committee of 16 members: nine from the NWP and Oudh, Five 
from the Punjab, and 2 from Jabalpur.66Among the numbers were: Syed Ahmad 
Khan, Maulvi Syed Zainul Abideen67, sub- judge of Moradabad, Khawaja 
Muhammadan Yusuf, Municipal commissioner, Amritsar approved of Qawaids ‘was 
obtained every ten year in the annual meeting until 1891 when they were revised on 
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the Conference. 
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67  Born on 14 June (1832- 25 September 1905 at Aligarh) in Machli Shahar, Jaunpur (UP), he 
completed his primary education in his home town and   joined Sanskrit College at Banaras. He 
completed his graduation in Arabic, after that he joined the University of Calcutta and completed 
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the suggestion of districts judge,68 and Muhammad Ishaq Khan was the president of 
the Conference that year. The ‘Qawaid-i-Kanfarence’ was also amalgamated; the end 
result contains fifty-five sections.69The most significant aspect of the new set of 
regulations was that it provided for the formation of a Central Standing Committee. 
Within two years of the foundation of the Conference. It was realized that 
there had to be a body to organize its activities through the year. At the meeting held 
in 1888, Sardar Muhammad Hayat Khan Pointed out ‘the necessity of establishing the 
standing committees of the Conference at the head quarter of every district, 
subordinated to the General Education Committee, with its head quarter at Aligarh.70 
The first meeting of Central Standing Committee (CSC) was convinced in 
February 1890 at Syed Ahmad’s house, presided over by one of his close associates 
and trustee of Aligarh College, Maulvi Zainul Abideen. It was attended by Haji 
Muhammad Ismail Khan. 71Consequently upon the question of the distribution of its 
work, four sections were approved by the CSC in its deliberations of 1896: 
A- Educational Census. 
B- Women’s education. 
C- School section 
D- In general affairs. 
Later two other, the social and literary sections, were added in 1902-03.72The 
CSC stressed the need to established Local Standing Committees (LSC) although it 
was started later than two years of the organization of the Conference, in 1888. It was 
recognized that there should be a body to organize Conference’s activities throughout 
a year. Sirdar Muhammad Hayat Khan 73 pointed out the requirement to set up the 
Central Standing Committees of the Conference at the headquarters of every district, 
subordinated to the general education committee, with its main headquarters at 
Aligarh. 74 The first meeting of the CSC was convened in February 1890 at Syed 
Ahmad’s house presided by one of his close associate and a trustee of Aligarh college, 
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Maulvi Zainul Abideen. It was attended by Haji Muhammad Ismail Khan,75Maulvi 
Muhammad Shibli, professor Theodore Beck and professor Theodore 
Morrison76.Theodore Beck was appointed the joint secretary of the committee,77 but, 
due to his engagement as Principal of MAO College and his involvement in the 
Educational census work, no concert results were obtained until 1896 when Muhsin-ul 
Mulk activated the committee and it was Nawab Mohsin-ul-Mulk who made it a 
representative assembly body extended its sphere of utility to all parts of India.78 In 
the beginning, very few people from Lahore, Like Hafiz Afzal Ahmad from 
Muzaffarnagar, Syed Ikram Ali and Khawaja Shan Muhammad from Jalandhar Abdul 
Jan from Saharanpur Maulvi Muhammad and  Muhammad Ahmad from Ambala 
agreed to form local committees.79 
This committee was expected to present reports every year about the 
conditions which existed in these towns or localities, either through delegates to the 
annual meeting, or send directly to the secretary. The information furnished included 
the population of Muslims in the district according to census records, with a brief 
survey of their corporate life; details of the local Educational institution of all kinds, 
public, private, and indigenous; notable industries of the district; and the general 
condition of Muslim with the comparative study of academic development of the 
Educational institutions with that of previous years.80 
Arrangements for the Annual Meetings 
Although Aligarh was headquarter of the Conference, according to the rules of 
Conference, the majority of members were to decide the further venue of its meetings. 
After a consensus of the opinion of members from various localities, the CSC made 
the final decision if no request to hold the meeting at a particular place was received. 
Sometimes, venues were changed due to some other reasons, for instance in 1894, 
invitation from Amritsar was withdrawn by the local managing committee without 
stating any reason. Similarly in 1897, the meeting schedule at Rampur was postponed 
due to the outbreak of plague in the state, meeting was not held in 1897 due to 
                                                        
75  MEC Report 1895 (Agra, 1896) pp. 63-77. 
76  The MAO College Magazine, 1896, 1st February, pp. 87-101. 
77  MEC Report, 1896, (Agra, 1896) pp. 175-6. 
78  The All India Muslim Educational Conference: Its Contribution to the Cultural Development of 
Indian Muslims 1886-1947, op. cit., pp. 33. 
79  Ruidad-i-Majlis, 27 Dec’1896, MEC Report 1896, pp. 108-110. 
80  The rules of procedure (Qawaid-i- Conference),  section VIII. 
 77 
plague.81In case of no invitation being received, Aligarh automatically became the 
venue. To quote: “we hear that our college, this year (1894) also, has a great chance 
of seeing within its promises the meeting of the Muhammadan Educational 
Conference. As no Muslim of any town in India are likely going to be so courageous 
as to take the trouble of holding the Conference in their own town, therefore 
according to a rule of assembly it should be held at Aligarh. Some say that it should 
stick to Aligarh and be made permanently there. As yet we cannot determined, 
whether this sticking of the assembly to our college will turn out in the end more 
advantageous to the nation as a whole, or not; but so far we are certain that by this 
step of Conference, great advantages shall accrue to the M.A.O. College, the centre of 
education of the Indian Muslims. At least the young students of our College are 
almost mad with the joy to hear, though the uncertain news, of the future meeting of 
the Conference in our College. Our fancies are already at work, in making upon our 
minds, the liveliest and happy picture of the re-occurrence of hum and stir, in the 
concluding days of the year. We gladly imagine for ourselves the prospect of making 
a reception committee and waiting for nights and days at the railway station, to 
receive the members and visitors of the Conference. Many of us cannot make help 
imagining, to be members of drilled parties of the young students, obeying the 
commands of their commanding officers and going on their rounds at the charming, 
though dark and cold nights.”82 Of the fifty four sessions of the Conference,83 twelve 
were held at Aligarh,84 four in Delhi,85 three each in Agra,86 Calcutta,87 Lahore88 and 
Lucknow,89 two each in Bombay,90 Meerut,91 Poona92 and Rampur93 and one each in 
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Jabalpur,94 Karachi,95 Khairpur,96 Nagpur,97 Patna,98 Rangoon,99 Rawalpindi,100 
Rohtak,101 Shahjahanpur102 and Surat.103 
Financial Arrangement of the Conference 
As far as resource of the Conference is concerned it was deputed on the grants by the 
princely states, landlords and others philanthropist besides its member fee which is 
very meagre and which we propose to enhance considerably. In 1926 Dr. Muhammad 
Ismail of Agra donated generously to construct Islamia Block which was constructed 
of houses and was shaped with its own funds and with the donations of certain other 
philanthropists’ and has named it ‘Habib Block’ after its illustrious first elected 
secretary , the late Maulana Habib-ur-Rahman Sherwani. After the merger of the 
princely states into the Indian union, the abolition of zamindari system in U.P and 
Bihar, the main income of the Conference later on was based on houses and shops of 
these blocks.104 
The Conference depended on income derived particularly from registration 
and membership fees and donations from members and from state of Hyderabad 
(Decca), Bhagalpur, Bhopal, Jaora and Tonk. Until 1906, regular funds were not 
available with the Conference. Afterwards, permanent Capital was arranged and 
efforts were made to increase its resources, particularly to meet the expanses of the 
office establishments, scholarships and the like. The main source of its funds was a 
contribution of its own members, which could never be anticipated with precision. 
There were two categories of members of the Conference; life time member who pay 
125 once in their lives, and the ordinary members which paid an annual fee of five to 
ten rupees, at their discretion.105Prior to this life member had to pay onetime fee of 
Rs.50/- which had been approved by the Conference in 1896.106 
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The Conference instituted various funds for various projects, such as one 
rupee fund, the Sir Syed Memorial fund, the Muslim University Fund and the fund for 
the encouragement of Arabic and science education in M.A.O College. The Sir Syed 
Memorial fund was raised in 1898 to pay the debt and deficit of the college after an 
embezzlement of more than one lakh of rupees by the account clerk, Sham Bihari 
Lal.107 
In the beginning, the account of the Conference and the college were 
maintained jointly in the college cash register. The Conference increased much loss 
on account of this arrangement. For 1900 onwards a separate account was maintained 
by Mohsin-ul-Mulk, who found a sum of Rs. 2938 which belongs to the Conference 
but it was utilized by the college. The request to return the amount was turned down 
by Theodore Beck due to the absence of proper proof.108 Lastly the account of 
Muslim University Aligarh was audited, in 1944, and the report was published in the 
annual proceedings. 
Earnings of the Muslim Educational Conference in 1929-30, 1930-31 and 1943-44. 
 
The expenditure of Muslim Educational Conference in 1929-30, 1930-31 and 1943-44 
(amount in rupees, fraction omitted)109 
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Sources 1929-30 1930-31 1943-44 
Subscriptions 260 5053 844 
Donation 11000 7737 8495 
Profit of capital 1565 1537 Nil 
Publications 1749 982 Nil 
Rent of building 1017 939 40 
Receipt of Edna loan 2528 4221 Nil 
Receipt of advances 227 602 Nil 
Miscellaneous 690 4628 2341 
Total 19,036 25.699 11720 
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Heads of Expenditure 
Sources 1929-30 1930-31 1943-44 
Salary of staff 7929 8016 334 
Safeer’s salary 792 1325 nil 
Scholarship 2607 2299 nil 
Grants to institutions 2427 2189 nil 
Publications 1415 1069 Nil 
Arrangement annual 
meeting publicity 
148 611 4324 
Remuneration/grants 
expenses on guests 
493 ---- 1395 
Postage and stationary 609 535 Included in salary of staff 
Miscellaneous 1133 2446 848 
Total 17,553 18,490 6901 
 
The Conference from its beginning was a non political body whose only goal 
was to educate the Muslims of India. Sir Syed felt that as the education would 
advance, politics automatically would take it course.110 For this reason he asked the 
Muslims to keep detached from politics and dedicate solely to education. Sir Syed’s 
apprehension was true. By means of the term of the century, a group of Muslim and 
non- Muslim graduate of Aligarh College absorbed the high-ceilinged ideals of 
nationalism with Muhammad Ali, Shauqat Ali, Dr. Syed Mahmood, and Chawdhary 
khaliquzzaman, Hasrat Mohani, Aziz Mirza and Raja Mahendra Pratap Sing etc. at 
the top. It had its collision the MEC also; therefore to a large extent Sahibzada Aftab 
Ahmad Khan wore Khadi. In delivering his Presidential address on 36th meeting of 
the Conference held at Aligarh in 1923, have a discussion of Swaraj. since 1939 the 
Muslim nationalists subjected the university campus but after it the league had an 
upper hand and the Muhammadan Educational Conference could not purge of it, in 
view of that its presidential address were given by the well-known leaguers like Sir 
                                                        
110  The All India Muslim Educational Conference (Select Presidential Addresses 1886-1947), op. cit., 
p. XXI. 
 81 
Fazl-ul Haq in 1940’s session and Nawabzada Liaqat Ali Khan 1945’s session (the 
general secretary of the all India Muslim League.)111 
A number of the contemporary modern historians advocate that the Muslim 
Educational Conference was established to keep apart the Muslim from unification 
with Indian National Congress.112 Reviewing the political milieu, it probably was a 
gross injustice to Sir Syed’s apprehension to salvage the Muslim community from 
supplementary rejection. How and why the requirement of organizing the 
Conference113was felt is clarified by the Sir Syed, sketching the concentration of the 
audience of the opening Educational Conference towards the backwardness in 1886, 
the helplessness and the heartbroken condition of the Muslims Sir Syed said: “our 
condition had become so pathetic that other nations also shed tears on us and are 
trying to raise money for the education of our children. Undoubtedly we must thank 
our brothers of the country who in the province of the Deccan took such a step114.” 
And Jawahar Lal Nehru exactly observed that Syed Ahmad “was not opposed to the 
National Congress because he considered it predominantly a Hindu organization. He 
opposed it because he thought it politically aggressive”115 which was too injurious to 
his educational campaign. It should be observed at this point that the Congress 
movement was not supported by the Hindu loyalists but we see with their support in 
1888 their inclusion in The United Patriotic Society was to assure the government of 
the devotion.116 
Sir Syed made an analysis that the Muslims should not be involved in politics 
as this would obstruct their improvement. He believed strongly that there is only one 
way to the advancement of the Muslims and that was edification. Therefore their main 
concern should be to obtain modern education and nothing any other. In the inaugural 
speech of the Educational Conference in 1886 he said “if education is spread in my 
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community then that would be a sufficient means to extricate it from the position of 
its decline.”117 
Components of the Muhammadan Educational Conference 
It is to be noted here that the meetings which were to be held among the 
members of the Muslim community concentrated mainly on educational problems of 
the community. The members remained confined to these this issue only. There were 
some other important issues related to the Muslim community but hardly any 
attentions were paid to those problems. It is also noteworthy here to mention that that 
the meetings which were held for educational problems were organised annually and 
they could not last for more than three or four days. The meetings lacked were held 
keeping in view all the major problems of the community but these addressed only 
educational issue of the community. To deal with these problems, formation of Local 
Units and distribution of functions was prerequisite, and therefore, more than a few 
sections were established to smooth the progress of the work of the Conference.118 
1. Education Census Section: The most excellent and most valuable 
suggestion was made by Mr. Theodore Beck, the Principal of the M.A.O College at an 
assembly of the Conference in Delhi in 1892. He wished-for that an ‘Education 
Census’ should be approved out to determine the members of the Muslims who were 
not sending their children to the western education and discover what reasons the 
community had before them and to know whether it was religious economic or simply 
not careful on their past history. It was necessary to investigate the reasons which kept 
the people far in gaining education. Both the aspects were to be taken into mind that 
whether it was carelessness of the parents towards their children or due to the fault of 
the young ones. Mr. Theodore Beck’s believed that if hard work in this direction 
continued. There is every hope that splendid results will be achieved which will lead 
to a fruitful future.119The aim of census taker was to find out the causes for the child’s 
deficiency in the school. The figure of Muslim parents who stand for to edify but did 
not do so, and the figure of those who could send their children because of 
possessions, spiritual prejudices, negligence or other causes.120 The work out was then 
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pursued by Theodore Beck while writing a letter, as Principal of Aligarh College to 
the parents of the students. The parents were reminded the benefits of English 
education and urged them to send their children to the school at the earliest. This 
section was successfully worked till the death of Theodore Beck in 1899.121 
2. Women Section: In 1899, one more significant division was founded. This 
part expected to discuss and contest the question of education for Muslim girls by 
symptomatic of a core curriculum, together with modern and traditional education, 
and supporting people to open schools exclusively for girls. This section worked 
successfully till 1916, because after that an all India ladies Conference was set up to 
examine the related issues.  
3. School Section: This was the Third and the last section which founded 
during the lifetime of Sir Sayyid Ahmad Khan, in 1896. The major object behind its 
enterprise was to examine the troubles faced by the Islamia Schools, to established 
primary schools and the system of grants-in-aid, and to capture the question of a 
uniform programme of study.  
4. Teacher’s Conference: From 1909 to 1914, a teacher’s Conference was 
also held under the supervision of School Section. A scheme which aimed to establish 
a Muhammadan Education Department to take charge of Islamia English schools, 
instigated in 1895,122 but it failed to create any development in realistic terms. 
5. Urdu Section: To preserve Urdu language and literature The Urdu section 
was founded in 1903 by translating useful literature from English, Arabic, and 
through publishing creative works. It was established in reaction to the increasing 
Urdu-Hindi differences in U.P. Later, from 1913, under Maulvi Abdul Haq, this 
segment changed interested in a self-regulating Anjuman Taraqqi-e-Urdu on the other 
hand, its yearly reports were presented in the annual meeting of the Conference till 
1922. 
6. Social Section: In 1903, apart from these, the social section was founded 
which aimed to discuss social assistants existing in Muslim society and to recommend 
proposals for their restructuring. The division worked till the demise of Khwaja 
Ghulamus Saqlain in 1915.  
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7. Publication Section: In 1923, a publication section was commenced and 
published numerous books. On the whole the section did not survive very long. At 
that time, after the restructuring of the Conference in 1937, the subsequent new 
divisions were added: (a) primary education and Urdu section (b) literacy and adult 
education, (c) Islamic history and culture (d) Islamic learning, (e) madarsah-i-Islamia, 
(f), secondary and higher education and (g) industrial education. These usually served 
as committees for discussion in the annual division.123 
Separately from these sections, some provincial Educational Conference was 
also established as the instance of the Conference. Some of the proof was very 
effective in the regional stage. However, they worked autonomously and away from 
the control of the Conference. Occasionally, a few of them presented their reports to 
the twelve-monthly Conference. For instance, Abdul Hamid Hasan,124 ex- Aligarh 
student and a dynamic associate of the Conference, begin the Madras Presidential 
Conference in 1904. This was not emerging as an effective independent unit in the 
existence of the Muhammadan Association, previously functioning in Madras, and 
patronized by a distinguished social worker, justice Boddam. Both associations 
worked with combined cooperation.125 
Ali Muhammad a barrister from Karachi was, very much concerned in the 
education of Muslims in Sind, he concentrated on the Conference and established a 
Muhammadan Educational Committee in 1902. This Committee encouraged the 
Conference to hold a session in Karachi through the cooperation of Sirdar Muhammad 
Yakub, Minister of Khairpur State. 
The Gazette published 84-85 articles of the Muhammadan Educational 
Conference between the periods 1886 -1897 which were interconnected to the 
Conference. The proceeding of the sessions and meeting of the Conferences were 
published prominently in Urdu and sometimes in English language.126 Sir Sayyid and 
his well-known companion for instance Nazeer Ahmad, Munshi Zakaullah and Syed 
Farid Uddin Ahmad Khan inscribed comprehensively in support of the Conference,127 
by this time the Conference had its sessions in far flung areas of Hindustan from east 
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to west and north to south and intellectuals like Sir Aga Khan (see photograph),  
justice Badruddin Tyabji, Allama Abdullah Yusuf Ali, Sir Rahim Bux, Sir Abdul 
Qayyum, Sir Muzammillullah Khan, Sahibzada Aftab Ahmad Khan, Sir Mian 
Mohammad Shafi, justice Sir Shah Samiullah, Sir Sheikh Abdul Qadir, Sir Ross 
Massod, Sir Ziauddin Ahmad, Sir Ibrahim Rahimtullah, Sir Akbar Hydari, Sir Azizul-
Haq, and Dr. Zakir Husain etc, were the legends who presided over its annual 
deliberations and initiated the movement. Their presidential addresses were 
enlightening the country. While on the one hand they highlighted Muslim Educational 
problems, they compelled the government to help out their down packed down 
community in its Educational pursuits. A thorough study of these ‘Addresses’ bring 
out a hundred year’s history of Muslim education in India and the demanding and 
continuous efforts by the Muslim social scientist of the time to push  their depressed 
community out of the tangle in which it had collapsed after the revolt of 1857. 128 Sir 
Syed’s death in 1898 caused a setback to the smooth functioning of the Conference. 
However, his able successor Muhsin-ul-Mulk and Viqarul Mulk kept the movement 
alive despite growing difficulties within and outside the Muslim Educational 
Conference and M.A.O. College. In 1908, the Muslim Educational Conference and its 
movement had to face a serious challenge when Mr. Archbold, Principal of M.A.O 
College resigned. Bhatnagar has discussed in detailed the cause of conflict between 
Archbold, the Principal and the Secretary, Viqarul Mulk. There were however, some 
more facts which merit elaboration to understand the circumstances which forced the 
secretary to take a bold stand against Archbold.129 
After the death of founder (Sir Syed Ahmad Khan) the Mahomedan 
Educational Conference is being supposed in Lahore where the building of technical 
school and a large Shamianah (tent) have been placed at the disposal of delegates. On 
Monday, 26th December1899, a large eager crowd assembled at the railway station to 
receive the Nawab Mohsin-ul-Mulk130 (Aligarh), Maulvi Nazir (Delhi), Maulvi Farid 
Uddin (Etah) and other delegates. The meeting started on Thursday, the 27th 
December, by Sirdar Muhammad Hayat Khan, who welcomed the guests making 
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special reference to the Nawab Muhsin-ul Mulk, Maulvi Farid Uddin and European 
staff of MA.O.College. 
The Conference insisted on 1899 that a Provincial Conference should be set up 
in Calcutta (East India). Conversely, it was not left pending for quite a long time but it 
came into action in 1903 that the Bengal Unit was recognized by Syed Nawab Ali 
Chaudhry.131 In spite of the disagreement of some Bengali leaders concerning the 
benefit of Muslim University in U.P, Syed Nawab Ali was one of the observatories 
that a Muslim University which is meant only for the Muslim masses could solve the 
difficulty of the higher education of the Muslims. In 1904 the first meeting was held 
in April at Rajshahi. Subsequent to gathering four thousand people indicative of 
modern and traditional men of learning from different cities of Bengal,132 Rajshahi 
Conference followed by the establishment of quite a few local branches at the district 
level. It was separated into two rival groups in 1907, because of the construction of 
the two territory of East Bengal and Assam and West Bengal.133 
In 1903 the Bombay Provincial Unit was recognized by Seth Haroon Jaffar. 
While the Anjuman-i-Islam, Bombay subjugated approximately all Educational and 
social activities of the Bombay province. Up to 1930 not more than one of the 
Bombay Unit’s reports was submitted by its secretary, Maulana Hamdani which is 
now available, wherein its efforts to establish Urdu instruction schools in Bombay are 
described.134  
Although the U.P Educational Conference was recognized in 1914 under the 
presidency of Syed Abdur Rauf, at the same time disruption of the first world war and 
politician turmoil of the non cooperation and Khilafat movement had shaped the 
things accordingly and its next meeting was held under the chairmanship of Justice 
Shan Sulaiman as many as ten years later in 1924.135 Later on, its meeting were held 
under the supervision of the provincial official holders.136  
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The Bihar unit was started in 1938 by Maulvi Muhammad hafiz subsequent to 
the Conference meeting held at Patna in 1938, but collapsed due to the differences 
among the two factions on the question of supervision.137 
The conference also focused its attention on the educational backwardness of 
the Muslims of the central states as Rajasthan, Jaipur, Jodhpur, Alwar, and Gwalior. 
The main reason for its attention was the need to resist the Rashtriya Swayamsavak 
Sangh (RSS), founded by the ,Mahrata Leader, Dr. Moonje, whose aim was to knit 
the Hindu into strong community against the Muslims.138 In 1928 the Conference 
asked the rulers of the Central State (CS) to provide resources for the education of the 
Muslim according to the proportion of their population.139 It was also asked to the 
government of Alwar to make adequate arrangement for the teachings of Arabic, 
Persian and Urdu.140 In Ajmer Marwara, the inclusion of Arabic as a second language 
and as an optional subject was also demanded.141 Further resolutions involved the 
distribution of scholarships and grant to the Muslim schools, the construction of 
Muslim boarding houses, the employment of Muslims in education departments, and 
opining up a department of Islamic history and culture at Jaipur University.142 
Consequently by the constant efforts of Aftab Ahmad Khan, the Anjuman 
Himayat-i-Islam took over the responsibility of holding the annual session of the 
Punjab Educational Conference from 1911 onwards. Dr. Muhammad Iqbal143  was 
chosen as secretary of this until 1913.144 But seeing that the Anjuman was chiefly 
busy in its own sessions, the conventions purpose could not be serve appropriately, so 
Nawab Zulfiqar Ali Khan of Mahdot took charge of the Punjab Conference in 
1913.145 
Sir Syed established the All India Muhammadan Educational Congress (Later 
the word Congress was replaced by the Conference) in 1886, in order to prevent the 
effort of the Indian National Congress to construct deep inroads in the Muslim 
community. It was very much admired and its sessions were held across the nation 
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especially North West provinces Punjab. Therefore, in 1886 Sir Syed anticipate the 
formation of a body and named it The All-India Mohammadan Educational Congress, 
but the word “Congress” confused the people with that of the Indian national 
Congress which has already been founded a year ago in 1885. This word “Congress” 
was crashed in 1890 and the body came to be acknowledged as the- India 
Mohammadan Educational Conference. ‘Anglo- Oriental’ was further added to it in 
1895 and came to be recognized as “the All- India Mohammadan Anglo-oriental 
Educational Conference”. In 1923 which was 36th meeting held at Aligarh chaired by 
Sahibzada Aftab Ahmad Khan, in which amendment was moved by which 
Mohammadan was changed by Muslim and since then the body came to be known 
then as “the All India Muslim Anglo Oriental Educational Conference.” 146 
Sir Syed wished to stay away from INC and its political influence. Surendra 
Nath Banerjee had written him that ‘no assembly of national delegates would be 
complete without his presence.’147 However, when Badruddin Tayyab ji was named 
the congress president, Sir Syed came out publicly against the congress. Once again, 
in December 1887 the two organisations, MEC (started in 1886 by Sir Syed Ahmad 
Khan) in Lucknow, and Indian National Congress in Madras met together. To 
continue the non political nature of his own organisation, he chose to make his speech 
at a separate public meeting. In it he bluntly denounced the congress.148 Men of great 
intelligentsia have got the wrong idea about Sir Syed’s representative foundation and 
the Indian National Congress. They have not seen his verbal communication in the 
sprit in which they were delivered. Sir Syed thought that unless all the communities 
were educationally highly developed, political argument would convey no good 
results. Political enlightenment would not be achieved in one or two days, it would 
capture lots of years and till then Indian community would have to wait. Educational 
achievements and political developments were to take place simultaneously for the 
understanding of the independence of India.149 
                                                        
146  The All India Muslim Educational Conference (Select Presidential Addresses 1886-1947), op. cit., 
p.  XIV. 
147  Aligarh archives, 5 December 188, quoted in David Lelyveld, Aligarh’s first generation Muslim 
Solidarity in British India, Oxford University, (New Delhi, 1996), p. 305. 
148  Aligarh Archives, 5’December 188, quoted in David Lelyveld, Aligarh’s first generation Muslim 
Solidarity in British India, New Delhi: Oxford University, 1996, p. 307. 
149  Shan Muhammad, Sir Syed on the Future of India, in Sir Syed Ahmad khan: Vision and Mission, 
(ed.) Shahabuddin Iraqi, CAS Department of History, 2008, p. 244. 
89 
Chapter-4 
Role of Muhammadan Educational Conference in the Development 
of Education 
 
The educational system of Indian developed slowly and gradually right from the 
influx of British in India. As the education developed and progressed day by day, it 
experienced a set of controversies throughou0074 its history. The first stage marked 
by the Charter Act of 1813, which led the British to take certain steps for the 
education of the people in the country. The Muslim community felt that the 
missionaries are going to educate their youth keeping in mind the Proselytization 
process. But the fact cannot be ignored that they were in need of some educated men 
who could help them in their services. Missionary had certainly not made secret their 
proselytizing activities, and the directors of east India Company had justified their 
fear of Indian reaction regarding their activities. This feedback perhaps credited as 
one of the reasons for the commencement of Non-Government enterprise in the 
ground of modern education. The conclusion of second stage of controversies 
concerning the content marked of the wood’s dispatch of 1854, the agency, the 
scheme and the media for teaching the new system of education. In the field of 
education, Wood’s Dispatch encouraged private enterprise some decades before. But 
either the activities of the missionaries or the support of the government could not 
encourage the Muslim to respond in the significant way constructive to the 
challenging of western knowledge, Science and Technology throughout the eighteenth 
century.1 
On the other hand in many parts of the country, the Muslim community 
continued to lag behind the other socio-religious activities and the socio-economic 
and educational progress. Considering the income of the community, the situation of 
the community is atrocious. The people were not health conscious and were debarred 
from utilising the infrastructure service in public sector. So far as the educational 
achievements are concerned, they were far away from such opportunities and there is 
uncomparatively high share of the community in prisons. Self stereotype, communal 
hostility etc. are other foremost problem which the Muslim community faces. Along 
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with the others, the dispossession of the commune has been a consequence of their 
segregation from the socio- economic judgment creation, requirement of political 
empowerment, favouritism, frequency occurrence of the communal aggression. They 
require examining and recognizing these problems, equally at the macro and micro- 
intensity has been recognized so as to deal with the policy gap and set off requirement 
based agenda for the upliftment of the Muslim community.2  
Educational Backwardness of Muslims 
1. Religious Fear: The first and foremost reason allocated for the backwardness of 
Muhammadans in education is the religious fear. The people had developed the 
notion that English education might take them away from the Islamic faith. They 
believed that English education is somewhat deferent from the Islamic values and 
that was the reason which acted as an impediment in the way of modern 
education. It had generated a kind of disbelief among the Muslim community. 
They thought that if their children acquire western education and science, it will 
make them kafir and will convert them into Christianity that is why people were 
not willing to send their children to Christian schools. Such a religious fear was 
there in the mind of the Muslim community. This religious fear developed not 
only at that time but continued after that period.  
2. Low Standard of Education: As we pointed out earlier, the standard of 
education was very low and it was a major concern of the educationists of the 
time. The low standard of education and the backwardness of common masses had 
distanced the people from the pace of progress. The recognitions of their 
educational backwardness are rather sensitive amongst a vast section of the Indian 
Muslims and this was the crying need of the time to remedy it immediately. But 
there is a major internal question as to how this question should be solved. It was 
believed that the technical and scientific education is witnessed as the only 
remedy to the Muslim community for accomplishing the strength back in the 
society.3 
3. Poor Access to Schools: it is complained that only a few standard government 
schools were constructed in the area of the Muslim community. A couple of 
teachers used to teach a large number of students. So this defective system of 
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government forces Muslim children to go to private schools.  If they can pay their 
tuition fee and other extravagance, they could continue or the other option was to 
drop the session. Schools beyond the primary level are few in Muslim localities. 
Exclusively girl’s schools are very rare, and usually absent at a distance from 
Muslim localities. This has its own impact because after any incident of 
communal violence, parents pull out their girls from school fearing their security. 
Requirement of hostel facilities is another limiting factor, especially for girls. This 
problem gets compounded by the fact that people are unwilling to give rooms on 
rent to Muslim students. In any case, spending on separate residential facilities, 
absence of hostels is a great economic burden on Muslim families as payment for 
the private accommodation was very high.4 
4. Poverty and Low Levels of Education: Poverty was the main reason for 
educational backwardness of Muslim community in India. Due to poverty children 
were forced to drop out after the first few classes. This is predominantly very true 
for Muslim girls as well.5 Little children are expected to provide financial support 
to their families by working in karkhanas. Little girls used to provide domestic 
help by looking after their siblings while their mothers go to work. It was felt that 
the child labour was much higher among Muslims as compared to other 
communities. Poor and illiterate parents cannot afford tuitions fee for their 
children, nor can they provide the necessary support at home which has become 
necessary part of today’s educational system.6 
5. Low Perceived Returns from Education: Moreover, a community specific cause 
for low educational achievement was that Muslims do not see education as 
necessarily translated into formal employment. The low representation of Muslim 
in public or private sector employment and the perception of discrimination in 
securing salaried jobs make them attach less important to formula ‘secular’ 
education in comparison to other communities. At the same time the community 
especially the educated Muslim middle class, find it frustrated and alienated 
because of the lack of presence and opportunities in administrative policy and 
political spaces.7 
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In 1904 session of MEC at Lucknow on Tuesday, December 27th, which was presided 
over by Mr. Theodore Morison, delivered an address, in which he said 'it was the wish 
of the conference that before he left India, give them views on educational questions 
that will surely effected Mahomedan education, and he would ill-requite their 
conference if we shrank from telling them the simple unvarnished truth. The evils 
which they wished to devise remedies were of two kinds, first the material poverty, 
and secondly, the moral and intellectual backwardness of Muslims. Their present 
condition could only be described as one of the material and intellectual poverty. Of 
these two evils material poverty was the most urgent and generally felt and the 
conference had long advocated education as a remedy for that evil. The cultivation of 
learning for its own sake was a noble idea, but it is not one that could be commanded 
to all, and in the great majority of cases education must be a means to an end that end 
being the improvement of material well being. When he spoke of the poverty of the 
middle classes Muslims as an evil he did not mean to deplore the absence of 
accumulated and inherited wealth, but the fact that the majority of Mahomedan of 
Middle classes were unable to pursue honourable and worthwhile professions with 
success.8 
Under the influence of European ideas the ancient professions of Muslims had 
been transformed, but Muslims had not adapted themselves to these changes. The 
consequences were they left behind in the struggle for success. In almost all countries 
there were for the middle classes two avenues to success, professional professions- 
medical, legal, engineering, government service, commerce and industry. For the first 
of these classes he would only say that general education ought not to stop short at the 
B.A. Degree which is merely the slandered of a fair general education which had been 
unadvisedly given a university title. But he wished to speak more particularly of the 
second avenue to fortune, commerce and industry, which was capable of affording 
occupation for a much larger number of individuals, and led to much greater means. It 
was unfortunately a walk of life in which some Muslim of Northern India was to be 
found. Most of the Muslims seemed to confine commerce and industry with shop 
keeping, but this was a great mistake. There was a room in India for a vast extension 
of industry, and in the management and direction of the production of commodities 
Muslims might, take important part, with enormous advantages to themselves. Mr. 
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Morison referred to the larger number of indigenous industries of India worked by 
hand power, which were mostly suffering because the crude appliances used for many 
centuries were not replaced by the more skilfully designed instrument used in Europe. 
By utilising the new techniques of production a vastly increased and improved output 
might be achieved, which would enable the ancient local industries of India to 
complete on successful terms with European industries.9 
To overcome these problems he suggested the formation of a small joint stock 
company among Muslims community for the purpose of starting small industrial 
concerns. Probably a capital of half a lakh would be enough to begin with, and when a 
young business was established the manager would be given an opportunity of buying 
it at cost price, the company seeking other directions for utilising its capital. It would 
be a philanthropist company, the primary object of which would be the starting of 
Mahomedan individual pursuits, but he believed investors would get a fair return for 
their money. If however, they were to successes in creating new industries in this part 
of India they would need a much larger supply of educated Muslim. But these new 
processes of production could not be learnt without good knowledge of English and a 
skilled and versatile mind.10 In his work Khwab-e-Ghaflat (Dream Causing 
Negligence) of Muslim, Hali describes:11 
 
Par us qaum-e ghafil ki ghaflat wahi hai 
Tanazzul pe apne qanaat wahi hai 
Mile khak mein par magar rawoonat wahi hai 
Hui subh aur khab-e rahat wahi hai 
Na afsos unhe apni zillat pe hai kuch 
na rashk aur qaumo ki izzat pe hai kuch 
 
(The careless community remains asleep as usual, 
They have resigned to their plight. 
Though they have been so much deteriorated, 
yet their laxity is the same 
Though the morning has arrived, they are still in deep sleep 
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They have been rended to dust, yet not have shade their vanity. 
They are not ashamed on their disrespect and insult; 
Nor they are proud of on other Qaums respect and dignity.) 12 
These grateful sentiments are reflected from the modes of address like, Fakhr-i-
Qaum, Janab Syed-ul Qaum, A reformer of the Muslims, Charasaz Dard- Mand-i-
Qaum etc.13 
Educational Spheres of the Conference 
The Conference had been primarily founded for the improvement of the educational 
condition of the Muslims. That is why it concentrated its energy on educational 
Problems.14 In the first Educational Congress, Sir Syed expresses his view on the 
subject of politics that “I do not agree with those who believe that political 
discussions would be conductive to our national progress. It regards progress of 
education as the only means of national progress.” He regretted that for the opposition 
of Muslims to the British, ‘our young men’ would be ‘holding today important 
position in the civil and military service’. At the next year’ Educational Congress, 
which met at Lucknow, Sir Syed directed his attack against the reform proposals of 
the Indian National Congress.15 
Sir Syed’s approach through the AIMEC is to persuade the Muslims to discard 
the prevalent evils that brought degeneration in the society was unique. He first listen 
them, then analysed their harmful effects on society, then suggested the remedies to 
save society from the evil effects. When time came to the conference to act, it directed 
its attention to the various departments of Muslim education according to the need of 
the time.16 The contribution of the AIMEC can be divided under following heads: 
1. Primary education17 
2. Secondary education 18 
3. Higher education19 
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4. Religious education20 
5. Oriental education21 
6. Education of women22 
Primary Education 
Primary education was imparted through Maktabs and the secondary through the 
Madarsas. The majority of the Maktabs were neither endowed nor patronize by the 
state. These institutions were left to individual enterprise. They depended upon the 
charity of noble individuals. In the village Noblemen were often attached to mosque 
and so were Madarsas which were institution of higher learning. Khanqahs or Shrines 
of Muslim saints also attached the centres for dispensing knowledge. The Maktabs 
were often pleased under the guidance of pious and learned Maulvies.23 
Conference played a vital role in creating the committees for supporting the primary 
and secondary education of the Muslims in deferent part of the country. All these 
committees worked under the supervision of Maktabs. It was only because of the 
conference that the Government of India issues the names of all circular districts into 
the names of local Maktabs. All these committees play subsequent role in supporting 
the basic education of the Muslims. 
a. It was advised to all Maktabs through the conference that Urdu and Quranic 
studies should be common. 
b. Urdu education should be easily provided wherever Urdu language is common. 
c. Muslim tradition should be added in the books of Urdu (Urdu Readers) and 
rejected all those things which were unacceptable to them. 
d. Special syllabus should be made for the Maktabs. 
e. There should be unification of the Muslim teachers in the Maktabs as much as 
possible. 
f. Special inspectors should be assigned for the education of the Muslims.24 
 
                                                        
20  Ibid., p. 19. 
21  S. Ram Sharma Women and Education: Women Education in Ancient and Muslim Period, Vol. II, 
Discovery Publishing House, (Delhi, 1995), p. 49. 
22  Panjah Salah Tarikh: All India Muslim Educational Conference, op. cit., p. 21. 
23  Women Education in Ancient and Muslim Period, op. cit., p. 48. 
24  Amanullah Khan Sherwani, All India Muslim Educational Conference Ke 100 Saal, Sultan Jahan 
Manzil, (Aligarh, 1994), p. 159-60. 
96 
The conference also made a big contribution in this regards that nearly 75 years 
ago, the modern theory of elementary school education sensitizing and submitted it to 
the attention of the school to be run on the principle of the Kinder Garten.25  
The Conference opened special schools to help them in different parts of Uttar 
Pradesh, in which Etawa, Allahabad, Atroli, Asavan, Agra, Azamgarh, Anvla, 
Bulandshaher, Badayun, Barreli, Banaras, Jalali, Jaipur, Chhatra, Narel, Revari, 
Rerah, Moradabad, Muzaffar Nagar, Saharanpur, Lucknow, Gorakhpur, Aligarh, 
Faizabad, Kaithal and Sikandra Rao. 
Secondary Education 
Secondary education is also given proper attention by the Conference. Although the 
conference in this field, encountered many difficulties, yet the results of the decisions 
were quite promising. These primary and secondary school developed into inter-high 
schools and the high schools which inturn developed into colleges, in which 
especially Etawa, Bareilly, Merhar, Saharanpur, Moradabad, Agra, Allahabad Islamia 
College and Aligarh formation are the known historical places. 
According to the conference the secondary education can perform better in two ways, 
that is: 
1. More and more students must be enrolled in the Government schools and Inter 
College students.  
2.  To modernize the Non Government institutions for which financial assistance 
was provided by the conference as much as possible. 
The Conference took stock of various subah’s secondary education and where the 
need felt for secondary education, it fully supported in the establishment of a high 
school. It was the best conciliation that the famous city Agra of that time population, 
27 thousand Muslims, where such a qualified person to b appointed as an inspector 
who observed that many Anjumans were existing for the welfare of the Muslims.  But 
there was not a single middle school for the Muslims. So the conference tried to 
establish a school of secondary education for the Muslims of Agra. Conference not 
only established the schools where it felt necessary but also constructed of a 
dormitory for the welfare of the students. In this regard conference also helped to 
construct the boarding house in Surat and Allahabad for the Muslims.26 
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Higher Education 
The main purpose of the AIMEC was to promote higher education among the 
Muslims. Conference passed a resolution in its very first meeting in which the 
Western sciences and the humanities in higher education were emphasized. This 
proposal was proposed by Maulana Shibli27 and supported by Sir Syed.  Poverty is the 
basic problem to enrol the students for higher education in colleges or universities 
after completing the secondary education of a child. Conference worked out for these 
problems and benefited the students in the reduction of poverty of Muslim children 
through the scholarships. The establishment of Mohammad Anglo Oriental College 
was reinforcing the sense of higher education in the mind of the Muslims, and then 
emphasis on the support of the university where the maximum Muslim student 
studied. Conference played a major role in giving status form Madarsat-ul-Uloom to 
the University through the resolutions passed in its annual meeting of the conference 
and collect money and encouraged India people to seek knowledge from other 
associations also. In 1894 it was approved at the meeting's resolution that a fixed 
amount of annual contribution of 50 paisa or one rupee must be contributed from the 
staff of Muhammadan College for Muslim stability and educational development.28 
Another resolution was passed in 1893, bringing into light the sense of higher 
education with the very famous titled as "Musalmano ki Qismat ka Faisla" the text 
was: “In development of Muslim learning through training so far has been not merely 
adequate, and if it is the same situation on the passage of the state's attention to the 
Muslim community, it cannot be changed. The higher education and advanced 
training even more concerted effort to manage what remains of Self-Governing 
educational improvement.”29  
The university movement was passed through four distinct phases:- 
1. From 1896 to 1904 when the movement was initiated with great enthusiasm 
but the Indian University Act of 1904 damped the persist of the people. 
2. From 1904 to 1910 when the movement was just carried on without any real 
force or momentum. 
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3. From 1910-1914, when the Agha Khan initiated a fresh drive for the collection 
of funds but Lord Crewe’s veto in 1912 took the stream out of the movement. 
4. From 1915 to 1920 after the war, various political movements thrilled the 
country and reached Aligarh, and the government deemed it polite to fulfil some of 
the Muslim aspiration by raising the M.A.O College to the status of a university?30 
Religious Education 
“Faith is in fact devoid of all those rituals and restrictions which mark every religion. 
Therefore, if all rituals and restrictions are separated from every religion, something 
will still remain that will not be particular, that is, its particularity will not be unique 
to any religion. And in that sense it will be non religious. This very remnant is 
essentially Islam, and that is nature itself.” 
(Sir Syed Ahmad Khan) 
      (Tahzib-ul Akhlaq, 1296 AH)31 
 
Although the conference always adheres to the strategy of avoiding religious debate 
decided to believe in their goals, yet it gave special attention to the religious 
education. The conference has always kept in view the religious instructions of the 
Muslim students’ right from the primary to the highest stage and considered it 
necessary for the Muslim students.  Almost every year, (from 1886-1892), conference 
presented the resolutions by the prominent people on different religious matters which 
were passed by the conference unanimously.  
On the occasion of laying the foundation stone of the M.A.O. College on 8th January 
1877, Sir Syed in his address to lord Lytton, the then victory, stated the position of   
Muslims in these words: “so different in many respects our educational weans for, 
those of rest of the population of India, that the best measures of the government can 
adopt, consistency with its polity’. Sir Syed thinking about Muslim education may be 
summed up in these words, ‘philosophy may be in our right hand and natural science 
in our left; “there is no God but Allah” will adorn our head’32 Sir Syed believed that 
knowledge based on the senses gave man immense power but that it should be 
subordinate to religion, then it is a satanic force. He wanted  Muslim youths to gain 
excellence in different disciples and at the same time because true practicing  Muslim 
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with all virtues and good attributes which Islam seeks to cultivate among its followers 
– large heartedness, broadmindedness, truthfulness, honestly, integrity and universal 
brotherhood. 
From its very beginning, the Conference stressed upon the religious education 
but on the other hand it avoided the debate on the religious issues related to the Sunni 
aur Shia sect. a perusal of the annual proceedings of the session of the conference 
shows that resolutions were regularly passed in connection with the modernization of 
the Quran33 and Islamic studies, which is as follows; 
1. In the very first meeting of the Conference a resolution passed on the subject of 
religious education in which stress laid upon the memorization of Quran and 
Islamic studies. 
2.  In 1895 need was felt for an educational institution exclusively devoted to 
religious instructions.34 
3. In the 1896 session the existing indigenous Maktab and those teaching the word of 
the Quranic text were declared unsatisfactory, and stress was left on their 
upgrading. 35 
4. In 1898 a resolution was passed to the effect that religious instructions should be 
made compulsory for the Muslim students.36 
5. In 1906, when the government of united Provinces was thoroughly dissatisfied 
with the administration of Nadwat-ul-Ulema, the conference passed a resolution in 
support of Nadwa which had the satisfied improvement in their commune.37  
6. In 1904 at Lucknow, English seminary under other types of investigation, 
religious education and the development of logic to propose solutions was added 
in the Conference,38  
7. When Sir Syed started a school at Aligarh, he added a special religious course in 
the curriculum of matriculation standard...39again in the college a course of 
religious studies was introduced up to the B.A standard. Beside the prescribed 
                                                        
33  Report AIMEC, Panjah Salah Tarikh, (Aligarh, 1938), p. 11. 
34  Report MEC 1895, (Aligarh, 1896), p. 125. 
35  Report MEC 1896, (Aligarh, 1897), p. 127. 
36  Report MEC 1898, (Aligarh, 1899), pp. 237-4. 
37  Report MEC 1906, p. 146. 
38  Ibid., p. 146. 
39  Muhammad Husain Khan Zubairi, Educational Concept of Great Men, Nizamabad, (Pakistan, 
1964-65), pp. 25-26. 
100 
curriculum of religious studies, Qirat, Tajweed and the commentary of the Quran 
were also taught. 
The money for the construction of religious buildings regularly was given by the 
people. Raja Tasadduq Rasul Khan C. I. E. gave a sum of 20,000, Shahid Hussain 
Sahib 3,500, Bar-at law, for constructing the building of the educational purpose. 
There were also considerable sums of Rs. 3,061 realised by the conference for the 
readers of Arabic.  
In 1904 the motion before the Conference was also made by Mr. Morrison on the 
question of religious education. The compulsory religious education, accompanied by 
the test examination, one of the ground that such an education would have an 
excellent moral effect, as also that the second knowledge of the element that the 
Mahomedan theology would tend to remove much prejudice and fanaticism which 
was the fruit of the ignorance. 
This was seconded by a long and eloquent speech by Nawab Mohsin-ul-Mulk 
who followed while heartily supporting the proposer’s plea for religious education, 
objected to such education being made a subject of examination, on the ground that 
the, best method of caring religious teaching is not by cramming it for examinations. 
He was as strongly in favour of religious education in the proposed university as 
anyone could be but he considered that religion was a matter of practice and of heart 
rather than a matter of text book and memory. A very lively discussion, in which 
some 20 or 30 speakers took part, was eagerly followed by an audience of nearly 
1,000. The discussion of the original motion was postponed, and a more general 
motion in favour of religious education was unanimously carried. In the evening a 
social gathering and conversation was held.40  
Oriental Education 
Along with the instruction imparted in the Maktabs, there was a domestic system of 
instructions, aim and characteristics of which were the same. The houses of every 
Maulvi were houses of those teachers which provided free boarding and lodging. 
Some students who received education either from their father in their home or in the 
house of private learned individuals, raised to eminence as scholars and writers in 
different subjects. In the Maktabs the students were taught the basics of the reading, 
writing and arithmetic. They had to learn by heart, those portions of Quran that would 
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be necessary to perform their religious functions.41 When Muslim children, specially 
the Muslim princes, attained the age of four years, 4 months and four days, they were 
given in charge of teacher who would instruct them in the various arts and sciences, in 
a ceremonial function known as Bismillah Khani. Surah Iqrah was read and the child 
was asked to repeat it.42 
Hairat Hai Taaleem-O Taraqqi Main Hain Peeche, 
Jis Qaum ka Aghaz Hi ‘IQRA’ se Hua Tha. 
Iqbal 
Sir Syed was the moving spirit of the Educational Conference. He was loved by 
the people living at the different places of the country as may be seen from their 
letters addressed to him43. He launched a campaign through the newspapers and wrote 
letters to the amenable Muslims,44 emphasising the value of modern education and 
need to establish the MEC.45The basic objective of the MEC was to attract the 
Muslims to the modern system of education and sciences. Its membership was open to 
all. The documents of the MEC show that person such as , Saunders, Nickel, J. B. 
Lyall, Raja Jai Kishan Das, Lala Lok Mand Das, Babu Jogindra Nath Babu Tota Ram, 
Darshan Singh, Malhaji Ram and Pandit Mali Ram were non-Muslim members of the 
M.E.C and sympathisers of the M.A.O College.46  
The reports of MEC further reveal impact of the MEC on the distance places. 
A large number of branches of the Educational Conference were established which 
were actively involved in the expansion of education following the Policy of MEC.47 
Due to the conference movement many special schools were established. Some of 
them were functioning at following places. 
Merehrah, Jalali, Charra, Riwari, Tilhar, Bareilly, Etawa, Bulandshahr, 
Badayun, Moradabad, Saharanpur, Lucknow, Gorakhpur, Banaras, Allahabad, Agra, 
Muzaffarnagar, Nuh, Aligarh, Faizabad, Atrauli, Hardwaganj, Sahawar, Asarah, 
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Kaithal, Rathora, Jaipur and some other places.48 At the time of ceremony the 
secretary of the conference briefly mentioned the reason which led to the opining that 
an English school should be opened at Merehrah (Etah district). “I took the census of 
Merehrah in January 1894, and found there nearly fifty children of very high birth 
immense in the depth of ignorance and this in most cases is due to the negligence of 
the parents. Many of them could have easily afforded the expenses of the education in 
the town itself, but not away from it. I represented these facts at the meeting of the 
brotherhood which had under taken the census under Mr. Morison’s auspices, during 
the absence of the principal. Mr. Morrison kindly decided to undertake the work of 
opening a school at Merehrah. 
 He went to Merehrah and made the arrangement for the opening of the 
school, in order to arise the spirit of the people of the place. He held many meetings 
which ended in the desired encases. The results of these efforts was that a managing 
committee conduct the business of the school was formed with Mr. Beck as visitor 
and Mr. Morison as president, a monthly subscription amounting to Rupees 46-8 was 
promised and the subscription of six month was raised and deposited as a donation. 
The president of managing committee reached Merehrah by drive on the 24th 
of November to open the school. He held the meeting of the managing committee on 
the morning of the 25th, to drop up rules for the guidance of the committee.”49       
A proposal has been started by Mr. Abdul Ghafoor to create a society for the 
purpose of encouraging English among Shaikhs of the Siddiqi clan. A central 
committee will be formed and subordinate committees in every town and village 
containing colonies of Siddiqis. It is proposed to take a complete census of siddiqis, 
showing the number in every place, the number of boys who read English, the number 
of those who do not, both of those whose father can afford to educate their sons, and 
the names of all wealthy Siddiqi. It is further proposed to raise subscription and in 
particular to assimilate some of the money now spent uselessly in marriage and death 
ceremonies to the educational fund. The money so raised will be devoted to educating 
Siddiqi boys. Any old Siddiqi student of the college and any other clan who are 
willing to take part, in the concerned work of organizing a powerful educational 
                                                        
48  Panjah Salah Tarikh All India Muslim Educational Conference, op. cit., p, 14. 
49  The M. A. O. College Magazine, New Series Vol. 2, June 1 1895, pp. 21-2. 
103 
mechanism for raising the worldly status of the dependence of the Caliph Abu Bakr 
are invited to send their names to the principal of M.A.O. College.50 
Education of Women 
To begin with, the education of Muslim women was not a priority on the agenda of 
these reformers, stemming  as this did from the then generally held belief that 
education was of our little use to women. The first step forward in the direction of 
Muslim girl’s education was taken by the MEC.  The education of women was a 
ticklish problem. That is why Sir Syed, notwithstanding his enthusiasm for female 
education, acted with great caution and foresight. His conduct was quite in keeping 
with the trends of time but he was not against the education of the women, in the 
conference of 1891, when a resolution presented on the question of the women’s 
education he said that “without teaching a sufficient number of males, female 
education is not possible.”51 
Sir Syed accepted the truth that Islam has given women more respectable position and 
right than Christianity, but their existing condition was really deplorable at present in 
India, for which Islam was in way responsible but the ignorance of Muslims and the 
media. Sir Syed advocated women education. His advocacy fully culminated in the 
establishment of women’s college was found by Sheikh Abdullah under the aegis of 
the AMU.52 
During the medieval period the educational profile of the Muslim women was 
no different from that of Hindu women. Education was confined to a very small 
minority of women, an exception rather than rule. The education was generally 
attained as individual women rather than classes or sections of women. Education was 
imparted through Maktabs, Madarsas, and mosque or through private enterprise.53 
During that time it is general considered that, women’s education is not necessary. 
Young girls were to remain in the four walls of the houses and were always busy with 
the house hold work. Due to the pardah system education of Muslim women was 
naturally restricted, and the same is true of Hindu women.54 There were separate 
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schools for Muslim girls’ in those days, though some young girls, who got education 
in school, had to leave school at an early age. In the Harems of king and nobles, some 
ladies were educated and some of them even won distinction, but the percentage of 
such educated ladies constituted only a microscopic part of total Muslim women. 
Those denied the benefits of general education received the domestic training in the 
performance of their household duties.55 
Girls received their early education usually from parents at home. Except for a 
few, there existed no separate school for girls. In their childhood they were segregated 
from the boys and taught in private school or at home. They were placed under some 
elderly lady who trend then in cooking, spinning, sewing, weaving, and looking after 
the young. Domestic science and household duties formed an impotent part of the 
curriculum. In the primary stage, the Muslim girls were taught the basics of reading, 
writing, and recitation of the Quran. Some regular girl’s school for Muslim girls 
existed in medieval India. When a girl commenced her studies in Maktabs there was a 
common practice of writing an Id- generally a verse related to the most celebrated 
Muslim festival call Id-or a blessings for a girl on a coloured paper called Zarfishani. 
At that time she was made to read the Zarfishani to her parents who then gifted her to 
the teacher in a gathering called for that purpose. This was known as ‘Maktab 
Ceremony’. There is evidence of these customs and practices being followed in the 
provincial Kingdome as well.56 
Girls belonging to Muslim royal families were often educated privately in 
their homes. Razia Sultan (1236-40) was highly educated. In addition to reading and 
writing, she learnt the art of riding and the use of arms. Not only was she herself 
learned, she was also a patron of learning. Instances abound of princesses having 
being living liberal education during the Mughal period. Gulbadab Begum, daughter 
of Babur, was consider to be the first literary gem’ of the Mughal period. Her work 
Humayun Nama is a valuable source of information on the reign of Humayun. She 
possessed a vast collection of important books in a literary of her own.57 
Akbar’s mother Hamida Bano Begum was an educated woman. Salima 
Sultana Humayun’s niece commanded a mastery over Persian languages and 
literature. Maham Anga, the wet nurse of Akbar was well educated lady. She found a 
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college in Delhi. In Akbar’s time, ladies of royal household were given regular 
instructions by matrons, and some chambers of royal palaces at Fatehpur Sikri were 
set apart for holding their school. 
Nur Jahan, wife of Jahangir, was well versed in Persian and Arabic literature 
and was interested in political and cultural matters. Jahanara begum, daughter of shah 
Jahan, was not only a learned woman but a lady of great calibre who used to get 
awards and allowances. Jahan Ara Begum’s tutor, Sati-un-Nisa could read the Quran 
and had a good knowledge of Persian. Mumtaz Mahal, emperor Shahjahan’s wife, 
was well known for her high accomplishments. Zeb-un-Nisa Begum, elder daughter 
of Aurangzeb, had not only learnt the Quran by heart, but also knew Arabic and 
Persian. She was also proficient in mathematics, astronomy and other sciences. Zeb-
un-Nisa founded a literary academy and a library for the use of scholars. Zinat-un-
Nisa, the young daughter of Aurangzeb, received a thorough education and became 
well versed in the doctrines of faith. She also patronized men of talent and 
scholarship.58   
These examples are enough to show that girls and ladies belonging to Muslim 
royal and noble families in medieval India were given some kind of literary and 
religious education.  
Women of the average middle class families had sufficient knowledge in 
Hindi or Persian language or the provincial language, so that they could study the 
religious scripts of their faith. Only women belonging to the lower ranks society had 
no education.59 Thus it can be said that women’s education was not totally non-
existent in India during the medieval period.60 
The annual meeting of the Conference was held at Bombay in 1903. For the 
first time women participants were invited to attend the meeting and the first voice 
raised at forum was that of Chand Begum, a Muslim woman from madras.61 She 
however, did not attend the conference herself but her paper was read out by a Parsi 
women. Chand begum called upon Muslim women to take to education in a big way 
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and to bid farewell to the incorrigible Maulvies.62 In the support of women’s 
education the Begum of Bhopal gave a sum of 34,000 to the conference 1904 at 
Lucknow, 27 December.63 
All India Muslim Ladies Conference 
The activities of MEC for the spread of women’s education were further extended 
after the formation of the All India Muslim Ladies Conference in 1914. The early 
participation of women in this forum were as Begum of Syed Mahmood, the daughter 
in law of Sir Syed Ahmad Khan, Begum of Shaikh Abdullah, Abru Begum, the sister 
of Maulana Abul kalam Azad and Nafees Dulhan. The honorary secretary of Ladies 
Conference proved that even Muslim women can take part in the social upliftment of 
their sisters. The conference expressed a keen desire to spread modern education 
among ordinary Muslim women. In this regard a resolution was passed at the fourth 
meeting held at Delhi in 1917. Begum of Qazi Ghulam Ahmad, the municipal 
commissioner of panipat, proposed opening schools for Muslim girls in different 
villages of the country where Muslim girls could learn English along with traditional 
religious education.64 Further development in this direction was by providing 
financial assistance in the form of grants and scholarships. An initial grant of Rs. 50 
was sectioned to the Aligarh Muslim School in 1917. A grant of Rs. 100 was provided 
to the Muslim girls’ school at Delhi and a sum of Rs. 300 was sanction to Sagheer 
Fatima School, Agra.65 In the same way, stipends were taken for the spreading of 
education among the Muslim girls.66 
The begum of Bhopal, one of the pioneers of women’s education, refuted the 
view that the practice had religious sanction. In 1929, while presiding over the session 
of the all India women’s conference, her publicity removed her veil. A resolution 
against Purdah was passed at the same meeting. In 1930, the Muslim Educational 
Conference observed that the practice of Purdah was decreasing. Prominent 
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personalities like the Nizam of Hyderabad and Mohammed Ali Jinnah took a stand 
regarding the matter.67 
Meanwhile, in her address to the All India Women’s Conference, the 
Maharani of Travancore acknowledged the advantages of divorce and inheritance 
rights for Muslim women but felt that their resolution was impeded by the practice of 
Purdah. The early twentieth century also witnessed the establishment of ‘Purdah 
Club’ across India. Forums for Muslim women provide a space for sharing issues of 
common concern which had previously been impossible due to women’s confinement 
at home. Attiya Begum established a women’s conference at Aligarh in 1905.68 
The All India Muslim Ladies Conference, claiming the interest of all Muslim 
women, was established in Lahore in 1907. During the later session in Lahore in 1917 
there were at least 400 hundred Muslim women who attended the conference with 
equal number of participations from across the country. The Anjuman-e-Khawateen 
Deccan women’s association was formed in 1919. At the meetings, resolution was 
regularly passed in favour of women’s education, and against polygamy and the veil. 
Although the leadership of the women’s movement was restricted to women from 
elite families and they can share their experiences with women from other classes and 
to transmit ideas to wider audiences. The link between a rising women’s movement 
and the recognition of the importance of women’s issues by the national leadership, 
contributed towards strengthening the women’s movement as a whole. The success in 
bringing about social and legal reforms facilitated the struggle for the 
enfranchisement of Indian women.69 
By 1921, women had the right to be elected to the central state legislature, 
although women’s status as voters depended upon their husband’s property. Under the 
government of India act 1935, at least 6,600,000 women were eligible to vote for a 
total of nine seats out of a total of 250 in the central assembly, and six seats out of a 
total of 150 in the state provincial assembly.70 
The All India Women’s Conference demanded the scraping of all such 
discriminatory barrier and pressed for the universal adult franchise for women. With 
the re-emergence of Muslim League during 1930s, the All India Muslim Ladies 
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Conference faded away. In 1932, the league passed over a resolution in favour of 
women’s suffrage, representation and social equality.71 
This was as a scholar notes, not a sea change in its attitudes towards women’, 
but more in keeping with leagues political priorities (and appeal for the ‘women’s 
vote’). It established women’s branches all over the country and ours success in the 
1946 elections was partly due to Muslim women who voted for the party. The Indian 
women’s movement was not affecting by the emerging political differences between 
the male members of the congress party and the Muslim League.72 
Begum Shahnawaz appealed for Hindu and Muslim women to work together 
for the benefit of all Indian women. The All India Women’s Conference, the Indian 
Women’s Association and the National Council for Women opposed the idea of 
separate electorate which divided women on communal lines. The three organizations 
subsequently despatched a telegram to the British Prime Minister condemning 
separate electorate. In 1931, Begum Shahnawaz reiterated the need for women’s unity 
‘whatever men might do’. 73 
The All India Women’s Conference session in Lucknow, 1932, passed a 
resolution favouring (particularly Muslim) girls’ education. Resolution were also 
passed against electorates for women untouchability and the prevalent of unilateral 
(i.e., Muslim men’s) right to divorce and on communal unity. In the 1946 elections, 
Begum Shahnawaz and Begum Shaista Ikramullah were elected to the central 
constituently assembly. In 1947, both of these women had been an integral and vocal 
part of the Indian Women’s Movement who was associated with the Muslim league.74 
Neither the league nor the demand of Pakistan focused on women’s rights 
issues. Although the numerous women who supported and voted for the league, and 
by extension Pakistan, believed that women would receive a fair share in the society 
which they are  helping to bring into existence’. 75 
On the 27th of December 1909 when Lady White accompanied by the 
Lieutenant-Governor opened ‘The All India Ladies’ Art Exhibition’ at the Rangoon 
College hall amidst a very large and influential assembly, the organization of which 
reflects great credit on Mr. Abdullah and his lieutenant in Rangoon. The hack was 
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tastefully decorated by the managing committee comprising 30 ladies with Mrs. Mr. 
Laurie, the daughter of Lieutenant Governor, as its President. Over 550 exhibits were 
catalogued, some of the best among whom being those sent in by H.H. the Maharani 
of Bhavnagar who now announces, among at other ladies, to be the recipient of a gold 
medal. The exhibition was worth a visit and the whole procedure showed a 
considerable improvement in all directions. We wish a prosperous new year to be 
section.76 
To ensure the satisfactory programmes of education in particular, the standard 
of Islamic teaching, the Conference conducted a survey of all recognized institutions 
in which Muslim girls were studying. Initially, three girls’ school, the Karamat 
Husain girls’ school, the Saeeda Ihsan-ul-Haq girls’ school at Lucknow, and the 
Sakhawat Memorial Girls’ School, Calcutta, were inspected under this scheme.77 
Another remarkable achievement was the founder of Muslim Anglo-Oriental girls’ 
school at Calcutta in 1927 with the financial assistance of the conference.78 
Noteworthy efforts for the spread of modern education were made by Afzal-
ud-Daula, the fifth Nizam of Hyderabad. He opened several Maktabs and schools in 
various district headquarters, prominent of which were the Nampalli girls’ high 
school, Mahboobia High School, Stanley girls’ High School, and St. George 
Grammar High School. However, his most remarkable achievement was the founder 
of the Osmania University in 1919 Hyderabad, where almost every subject was taught 
in Urdu. Among its affiliate’s colleges, the Hyderabad Zanana College offered higher 
degree both in the sciences and the Arts in Urdu. The College was opened in 1924, 
beginning with intermediate classes. Degree classes were started in 1926 and M.A. 
courses in 1936. The female teaching staff of the college worked under the 
supervision of Dr. Amina Pop, English Women who had convert to Islam in 1901. 
After receiving her degree from the Royal College of Music, London, she was first 
invited by Justice Karamat Husain and Raja of Mahmoodabad, both prominent 
Muslim social activists, to run the Muslim girls’ school at Lucknow. However, later at 
the request of Akbar Hyderi, the Chief Inspector of education of Hyderabad, accepted 
the Principalship of the Zanana School at Hyderabad in 1912. In 1924 this school was 
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upgraded to become the first Zanana School in the state. The establishment of science 
in the college where mathematics, physics, chemistry, botany and zoology were 
taught was one of the achievements of Dr. Amina Pop. It should be noted that all 
these subjects were tough in Urdu. The majority of the female students were the 
Muslims, who were receiving their education in the Purdah.79 
The example of the Nizam was also followed by local social reformers. Many 
Muslim women of Hyderabad took an active interest in the expansion of female 
education. Prominent among those were lady Hyderi, the wife of Hyderi, Sughra 
Humayun Asghar, a famous writer and member of the all India Muslim Ladies 
Conference and Asghar-un-Nisa Begum, a local social worker. These women opened 
several institutions for the advancement of women’s education in Hyderabad.80 
Similar work was being done in neighbour Madras, educationist like Maulvi 
Abdul Haq, Principal of Islamia College, Madras, Professor Abdul Wahab and Dr. 
Burhan-un-Nisa had a keen desire to educate local Muslim girls. Mention must be 
made of the great achievements in this direction of Begum Amiruddin, daughter of 
Agha Jalaluddin Husain, editor of Akbar-e- Jablul-e-Mateen, Calcutta. After her 
marriage, she settle down in Madras with her husband, Justice Sayyed Amiruddin, 
where she actively participated in the Champaign to advance female education.81 She 
not only succeeded in establishing several middle and secondary schools for Muslim 
girls but, through his efforts, several Muslim girls were able to get admission in the 
prestigious Queen Mary’s College, Madras.82 Along with Maulvi Abdul Haq she later 
made efforts to establish a college and boarding house for Muslim women in 1946.83 
In Bombay Presidency, the Muslim population consisted, among others, of the 
Halai, Memon, Sulemani Bohra, Daudi Bohra, Kohkni and Gujrati communities. 
Although they had different cultures and languages and Urdu was common medium 
of communication. Several Urdu schools were opened in different parts of the 
presidency by the Anjuman-e- Islam. With the efforts of one Mr. Usman Sobani, the 
Anjuman-e-Islam opened a girl’s high school in Bombay. Another such school was 
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established in the district of Poona by Mr. Rafiuddin Ahmad, a former Minister of 
Education.84 
The history of women’s education in Bengal cannot be completed without the 
reference of Sakhawat Husain, a local Female activist of the twentieth century. In 
1911, Rokeya opened the Sakhawat Husain girl’s School in Calcutta with only eight 
girls in a small building. By the end of 1915, four year after the opening of the school, 
the number of students had increased from eight to eighty-four and the school was 
shifted to a larger building. By 1930 the school had become a higher school, including 
all ten grades. The curriculum included physical education, handicraft, sewing, 
cooking, nursing, and gardening in addition to regular courses such as Urdu, Persian, 
Bengali, English, and Arabic.85  
In the United Provinces, much work for the upliftment of Muslim women was 
done by Shaikh Abdullah and Justice Sayyad Karamat Husain. Shaikh Abdullah 
founded the Aligarh Girl’s School in 1906 which ultimately became an international 
College in 1925 and started degree classes in 1937. The curriculum included Urdu 
reading and writing, basic arithmetic, needle work and the teaching of the Quran. 
Sayyad Karamat Husain established Muslim girl’s school at Lucknow which was 
renamed after him following his death in 1917. The school was founded in 1912 and 
occupied rented quarters in the city, with a boarding house for girls. In 1920 the 
school was moved in a new building constructed on the land donated by Raja of 
Mahmoodabad.86 
Among the important Muslim women’s association working in the province 
were the Lucknow Women’s Association and the Muslim Ladies Conference Agra. 
The latter organization started industrial exhibitions. In 1932 an exhibition was held at 
Agra in which 400 Muslim girls participated by sending different samples of their 
embroidery, knitting and sewing.87 
In Punjab The Anjuman-e Himayat-e-Islam did much by propagating the cause 
of female education. The preservation of traditional Islamic values remained the main 
objectives of the Anjumans educational programme. The Anjuman went on to found 
the Anglo-Vernacular Islamia Girl’s Middle School in 1925. In the same way the 
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Anjuman, was able to start a degree college for women in 1939.88 Alongside the 
remarkable effort of the Anjuman, some reformist work was also done by certain 
individuals in the field of Muslim Women’s Education. One such example was 
Fatima Begum, the former educational superintendent of municipal schools, Bombay, 
and the daughter of Munshi Mahboob Alim, editor of the Paisa Akhbar, Lahore. She 
opened a Women’s College at Lahore in 1939. Special arrangement for Purdah and 
religious education were made in the college under the supervision, the college had 
female staff, including open European teacher. It also provided some residential 
facilities for Muslim female students. 
Amritsar was the second biggest city in the Punjab, and here too, increasing 
number of Muslim girls was taking to education. The Islamia Girls’ Middle School 
was opened by Anjuman Islamia in the city. The school was upgraded in the later 
years. Some Muslim women of the city had been involved in educational activities 
through association such as the Anjuman Dar-ul-Khawateen and the Anjuman Ittehad-
e- Khawateen. The former Anjuman ran an industrial school and granted scholarships 
to poor women, while the latter managed an orphan house for Muslim women and 
girls.89 
In the province of Bihar, Orissa too, efforts were made to spread education 
among local Muslim women. The Badshah Nawab Rizvi Girls’ High School was 
founded at Patna by Nawab Rizvi. The school provided senior training classes for 
female matriculate students and junior training classes for middle pass female 
students. Women from poor families and young widows were awarded scholarship 
during the course of their training. Among local female activist, the lady of Imam, the 
wife of Sir Hasan Imam, M.L.A., was well known for her educational work for 
women. In 1924, she represented India at the Indian day at Wembley (England) and 
was also nominated as an official member of the Provincial Franchise Committee.90  
Shaikh Muhammad Abdullah (1874- 1965), founder of the women’s College 
of Aligarh Muslim University and an epoch making personality, was among those 
conscious promoters of change who choose to become publicists and activist for the 
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cause of women.91 A pioneering figure, he made the subject of women a central topic 
in his programme a socio-cultural reform and redefinition, expressing his concern of 
his reformist agenda was the provision of formal education for Muslim women.92 A 
true product of Aligarh movement, his aim and aspirations was those espoused and 
propagated by the luminaries of the movement in his own life. He sought to achieve 
the same high goals as were set by the pioneer reforms- including formal education of 
Muslim women which he thought was an unfulfilled aspect of the historic Aligarh 
Movement.93 Sheikh Muhammad Abdullah belongs to what the historian David 
Lelyveld called ‘Aligarh’s first generation.’94 The present paper highlighted the ideas 
of this great thinker in the contest of the societal changes place at this crucial period 
of Indian history.95 
Interpretation of the Legacy 
Shaikh Abdullah’s expose on women was heavily embedded in the 
contemporary socio-intellectual milieu. The re-examination of the traditionalist 
conception of the women and her right part of the reformist agenda of the thinkers 
associated with the modernizing and westernising programme of Syed Ahmad Khan, 
later termed as the Aligarh Movement. The late nineteenth century reformers had 
already articulated and ideology of social and educational reforms. It was left for the 
next generation to translate these ideas into practical reality. Shaikh Abdullah’s idea 
on the status of women in Islam and gender legation also chose the view of these 
social and educational reforms mostly associated with the Aligarh movement. 
However, in his autobiographical reminiscences compiled in the post independence 
India, Shaikh Abdullah sought to persuade his readers that providing modern 
education for Muslim women was uniquely his contribution.96 He alleged that Syed 
Ahmad’s thinking on this crucial issue was strictly traditional due to the social 
conditions of the Muslims, despite his thorough knowledge of Islam. He was 
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overwhelmed with respect for traditions (Qadam Parasti) and adherence to custom 
(Riwaj Parasti). Abdullah further writes that Syed Ahmad was not in favour of 
modern education for women and he disapproved the idea of modern western- style 
colleges for them. At that time, he supported traditional home education for women, 
and was also a firm supporter of Purdah.97 These are certainly Shaikh Abdullah’s 
afterthoughts. It is also an oversimplification of Syed Ahmad’s otherwise complex 
position. 
In post-independence India too, Abdullah sought to convince his literate 
readership that without the light of knowledge and reason brightening the minds of 
almost half of the population of the country, the nation cannot progress and emerge 
onto the modern era of science and reason.98 Abdullah was also one of the co-founder 
and the moving sprit of Anjuman-i-Khawatin-i-Islam (All-India Muslim Women’s 
Association), an organization devoted to the cause of Indian Muslim women.99 
Syed Ahmad voiced his fears that the condition of women was in need of 
intention. Women, he believed, were in need of reform and required improvement 
more than men. He pointed out that the problem with the women lay in apparent lack 
of common sense and exercise of rational faculties. They indulge in frivolous customs 
and absurd practices in day today affairs. There respect for wrong customs and ill-
informed practices spoil every occasion- be it marriage birth, death illness or any 
other special event. Gross ignorance and respect for baseless customs and tradition lay 
at the root of their irrational behaviour.100 Additionally Syed Ahmad khan also wrote 
powerful reformatory treatises in advocacy of widow remarriage reminiscent of his 
pre 1857 puritanical writings. He regarded the problems of widow remarriage a most 
serious issue than the publicized custom of child marriage. He sought to highlight the 
serious social implications which could and did arise from the neglect of this social 
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problem. He took Swami Dayanand Saraswati to task that he should have taken up 
this perilous societal problem rather than preaching about theism.101 
Syed Ahmad khan also sought to highlight the legal rights of Muslim 
women.102 He pointed out that Islam gave many rights and privileges to women 
whereas legal inequities against women existed even in a civilised nation like 
England. Like the brutish utilitarian john Stuart mill (1806-73), Syed Ahmad 
concluded that the legal position of the British women was no better than that of a 
slave.103 He argued that if discrimination and injustice against the women existed the 
legal system of civilizes and progressive nation like Britain nothing more inequitable 
could be imagined.104 
Furthermore, Syed Ahmad stressed the need to treat a woman as a champion 
and friend than as a servant. The reason for the existing low status of Muslim women 
was not the Shariyat but the attitude of Muslim men who did not follow the teachings 
of Islam and denied the rights and privileges granted to women under the Islamic 
law.105 Syed Ahmad Khan was acutely conscious that he had not been able to 
undertake any measures to provide modern education for women. The reformer 
confessed that the low socio-economic status of Muslim in general was a great 
impediment in formulation of any plan of female education. On the issue of Purdah 
Syed Ahmad Khan wrote that a great amount of intellectual deliberation has gone into 
the question of the validity of Purdah but all in vain. In his view the Purdah as 
prescribed in the Islamic Shariah was the right mode of living. But the practice had 
become excessive in India. On the other hand, in the advanced societies of the west, it 
was on the other extreme.106 
Mumtaz Ali (1860-1935) was another prominent reformer regarding the 
female education which was an issue of crucial importance. Whether women should 
be given education was no more a question of debate as there was acceptance that 
women should also be provided with similar formula of education as their male 
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counterparts. He underlined that knowledge was power, and women should not be 
deprived from it. The question which needed to be examined was what sort of 
knowledge should be imparted to them. In his opinion women should be provided the 
same education because God endowed them with the same intelligence and rational 
facilities as men. But the community needed to come forward with its own initiatives 
as otherwise it was simply impossible to subsist on government charity.107 He 
recommended the formulation of a uniform education policy with a central 
organisation and unitary command independent of the government. One of the 
essential requirements was the selection of books for the curriculum which should be 
recommended by a duly formed committee and availability of such books was a 
prerequisite before launching a programme of female education.108 Yet, education was 
not always the criteria of happiness in a Marriage. Willingness to adjust with the life 
of partner was equally important. Mumtaz Ali, using his sociological acumen, cited 
the example of Shaiv Narayan Agnihotri, the founder of Dev Samaj, who was no less 
than an ideal man in his exemplary treatment of his wife. He also recommended that 
the liberal and sympathetic attitude of the Arya Samaj leader towards women and a 
balanced approach towards gender relations was worth emulating for the Muslim 
too.109 
In the opinion of Sir Syed these Maktabs had acquired such an importance, 
that in a session of educational conference, he insisted on the Muslims to continue and 
to improve them. Along with the Quran books dealing with the systematic way with 
the tenets of Islam, were also taught.  
Important Ladies of Muslim Educational Conference 
Northern India was passing through a phase of reformers too were some 
zealously personalities advocated the female education. Spread of female education, 
according to them would help in making women better house managers, competent 
mothers and also in becoming rational and less vulnerable to superstitions. That 
pardah is not to be a hindrance in the spread of Syed Mumtaz Ali, Nazir Ahmad, and 
the Nawab of Bhopal, Begum Sultan Jahan. Maulana Ashraf Ali Thanwi in Bihishti 
Zewar, Nazir Ahmad in Mirat-ul-Urus, and Altaf Husain Hali in Majalis-un-Nisa 
strongly advocated female education and the benefits accruing thereof. 
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The idea from the education was a topic much discussed by the reformers. The 
progressive Urdu news papers were also supporting women education. The first 
women Urdu magazine Akhbar-un-Nisa of Syed Ahmad Dehelvi supported women 
education.110 
The majority of these Muslim intellectuals were limited to religion, knowledge 
of how to read and write, elementary mathematics and the basics of household 
management. Sir Syed Ahmad Khan through his paper Tahzib-ul-Akhlaq and Aligarh 
institute Gazette also supported female education in initial years. “I have lamented the 
custom by which the female of India are left in ignorance, and have urged upon you 
the necessity, if you would really seek to elevate the social position of the people, of 
educating your girls.”111 
Hail’s Majalis-un-Nisa (Assemblies of Women) is in the form of 
conversations which include long narrative passages describing women’s daily life, 
their educated and training in house hold management, child rearing practices, 
customs and beliefs, its massage. Women should be educated because they are the 
real managers of the house hold, the focus of family life, responsible for the early 
training of the children. Majlis was thus a plea for reform, and reflected not only 
actual condition at that time, but also Hali’s ideas of things. It is a work of social 
history reflecting the languages, home life, beliefs, and practices of urban middle-
class Muslim in the mid to late nineteenth century. It is an eloquent and engaging plea 
for women’s education and greater recognition of women’s rights within their 
traditional family roles. Col. Holroyd recommended Majalis for a literary prize, and 
Lord Northbrook, the Viceroy, awarded Hali 400 rupees for the work. Majlis was 
adopted as a text book for girls’ school in Punjab and United Provinces for decades 
thereafter. In it significant that Hali was considerably more advance in his thinking on 
women’s education that was Sir Syed Ahmad Khan, who in the mid- 1870’s was 
engaged in founding Aligarh College. In his testimony before the Indian education 
commission of 1882, sir Syed maintained that a little education was enough for 
women. Until more Muslim men received a sound education, Muslim women would 
have to wait: “the present state of education among Muhammadan females is, in my 
opinion, enough for domestic happiness.” Hali, on the other hand, not only wrote 
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Majalis, but also started a couple of schools for girls in his home town of panipat, run 
by the women of his family. 
Hali’s poem in praise of Muslim women, Chup ki Dad, was written at the 
request of Sheikh Abdullah.112 The poem was first published in Sheikh Abdullah’s 
reformist Urdu journal for women, ‘Khatoon’ in December 1905. In it, Hali reiterates 
many of the ideas he had originally espouse in Majalis. Women are the true strength 
of the family and the community. Lamentably many of them are kept in ignorance, 
and thus women’s education is vital for the regeneration of the Muslim community. 
The following year, 1906, Sheikh Abdullah and his wife funded the Aligarh Girl’s 
School in the face of great opposition, but with the patronage of Nawab Sultan Jahan 
Begum, the ruler of Bhopal, whose monetary aid is commemorate in the closing lines 
of the poem. Both Hali and Sheikh Abdullah had good reason to acknowledge the 
importance of patronage in accomplishing their goal. Apart from the school a public 
library in Panipat and the visions of starting a Muslim High School in the town, a 
project brought to fruition after his death by his son, Khwaja Sajjad Husain. He died 
on December 31, 1914.113 
Syed Mumtaz Ali the famous educationist of Lahore and editor of the 
magazine Tahzib-un-Niswa was a staunch supporter of female education and believed 
that progress could not be achieved without the spread of female education. Mumtaz 
Ali says that those who feel that a rudimentary knowledge of prayers, cooking, 
sewing, taking care of the children is enough for girls, and that further education 
would make the girl disobedient, are arguing baselessly. He further argues that it is 
not possible to find out whether further education would prove to be dangerous unless 
one gives it a chance. The danger comes from depriving women of the full moral and 
mental development of their faculties rather than from giving women an education. A 
mere recital of prayer does not equip women to be aware of their moral rights and 
duties. Women also should have knowledge of bringing up children running a home 
and be a suitable companion to their husband. For all this they need more than just a 
rudimentary education. The whole society would suffer if women would be brought in 
an inadequately educated atmosphere and she does not know how to raise her 
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children. If she does not provide good company, her husband may go astray and seek 
such company elsewhere, thus breaking the family. “For the survival of Muslim 
family and of Muslim civilization as a whole, therefore, the education of women to 
their fullest potential is necessary.”  114 
The magazine Ismat publication published from Delhi by Rashidul Khairi 
strongly supported female education. Articles appearing in the magazine supported 
female education time and again show that it played an important role in formulating 
public support for the cause.115 
Through Anjuman-i-Khawastin-i-Islam, in the Punjab, the contribution of 
people like Shah Din and his niece Begum Jahanara Shahnawaz for the cause of 
female education became obvious. Through her book Tahzib-un-Niswan-wa-Tarbiyat-
al-Insan she talked of religious education together with sufficient knowledge of 
domestic science.116 
In his article ‘Haq aur Farz’ Nawab Muhsin-ul Mulk argued that the spread of 
female education is an essential prerequisite for the nation progress. Efforts were 
made for the growth and development of the nation which would prove to be futile 
without the spread of female education.117 
The person whose ideas and views on Muslim female education had a great impact 
and was of immense to the lives of Muslim men and women in nineteenth century in 
India was Sir Syed Ahmad Khan. The education of women was a ticklish problem. 
That is why Sir Syed, notwithstanding his enthusiasm for female education, acted 
with great caution and foresight. His conduct was quite in keeping with the trends of 
time but he was not against the education of the women, in the conference of 1888. 
When a resolution presented on the question of the women’s education, he said that 
‘without teaching a sufficient number of males, female education is not possible’. 
Syed Ahmad Khan Galvanized Indian Muslim to raise money for the 
foundation of school for boys at Aligarh by warning them: “if the Muslims do not 
take to the system of education introduced by the English they will not only remain a 
backward community, but will sink lower until there will be no hope of recovery left 
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to them… how we can remain true Muslim or serve Islam if we sink into 
ignorance”118 
Sir Syed Ahmad Khan in his early years of his career, especially in the late 
1860’s and 1870’s, had appeared favourably inclined towards Muslim female 
education. In the sixties, the Aligarh Institute Gazette, influenced to a great extent by 
Syed Ahmad Khan published articles on government policy in encouraging female 
education, hailing its successful implementation in different places. From this one can 
infer that initially Syed Ahmad Khan was not totally opposed to women’s education 
or the establishment a Muslim girl’s school in Bangalore solely by indigenous efforts 
was claimed with great pleasure and appreciation In a write up entitled Muhammadan 
female education’ that appeared in Aligarh Institute Gazette.119 In this write-up female 
education was considered to form the groundwork of the social moral and intellectual 
advancement of a nation,’ which could not rise to the true greatness as long as its 
own, were allowed to remain in intellectual darkness.120 
In 1869 and the subsequent year we find articles in the Aligarh institute 
gazette on the importance of female education and its spread  as the chief means for 
the spread of general spread of education. A letter that Sir Syed Ahmad khan wrote 
from London to the secretary, science society, Aligarh, in 1869, also gives the same 
impression. He was highly impressed by his landlady daughter, who when she ill, 
took to reading religious books which he thought she would find “too abstruse and 
uninteresting because of their controversial nature.” He goes on to comment,  from 
these remarks you will see how well read and intelligent are the women of even the 
middle classes here is it not instructive and worthy of admiration that a women on her 
sick bed would try to amuse herself and beguile her time by such a cheerful 
occupation as that? Have you ever heard or seen any raja or chief, noble or gentlemen 
in India (not to speck of women) resorting to so judicious and wholesome a means of 
amusement in their sickness? Do the Indian posses such a literary taste and love for 
knowledge?”121 He was also appreciative of the progress of Muslim women’s 
education which he observed when he passes through Turkey and Egypt.122 
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However, there is indication of a reversal in Syed Ahmad khan’s thinking with 
respect to female education from 1880 onwards. Henceforth, he started opposing any 
steps taken by the government for the education of Muslim women. An early instance 
of such an attitude can be found in his answers to the questions put to him by the 
education commission of 1882.123 
In his answers he emphasizes that the general idea held that “Mohammadan 
ladies of respectable families are ignorant” is wrong. In fact he claimed that a sort of 
indigenous education of a moderate degree prevailed among them and they studies 
religious and moral books in Urdu and Persian and in some instances in Arabic as 
well. He mentions some instance of ladies of his own family who could read and 
understand Arabic well, could read and teach Persian books on morality, and could 
write letters in Persian and compose verses in their own language. This he felt was not 
a new or a rare thing as he himself had received his early training in moral and ‘other 
instructive lessons’ from his mother. He goes on to say that the well to do and the 
‘respectable’ among the Muslim families employ female tutors (Ustanis or Mullanis) 
to get their girls instructed  in the Quran and in elementary theological books in the 
Urdu language. Sometimes, the fathers or the brother impart instructions to them in 
Persian and English, sufficient for the purpose of writing telegraph messages. In spite 
of all this, he admits “that the general state of female education among Muslim is far 
from satisfactory.” And his reply to the question whether government could take any 
step towards the education  of Muslim girls was that it was not possible for 
government to adopt any practical measure by which the ‘respectable Mohammadans’ 
may be induced to send their daughters to government school for education. Nor he 
claimed, could government bring into exercise a school on which the parents and 
guardians of girls may place perfect reliance.  The Muslim he pointed out could not be 
blamed in this disinclination toward government schools considering “the state in 
which these are in the country.” He emphasised again that the efforts made till then by 
the government to provide education from the Muslim girls had all been in vain and 
had completely failed  to produce any effect whatever upon the respectable Muslim 
families. Nor had the lower classes derived any benefit from them. Any endeavour on 
the part of the government to introduced female education among Muslim would, 
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under social circumstances then prevailing, prove a complete failure and would 
probably produce mischievous results and be a waste of money and energy.124  
The only means by which this could be achieved was to change the old system 
education persuade hitherto in all Muslim institutions. Its curriculum consisted of 
completely fossilized studies. Linguistics, Grammar, Scholasticisms, logic, legal, 
minutiae were the main subject of the study; some history, geometry, astronomy and 
medicine was thrown in but they had made no advance  during the last 500 years 
Hindu had become startle, sight.125 
Sir Syed strengthens and consolidated his movement through his extremely 
strong vehicle called the AIMEC.126 Further the establishment of such a university 
would be useful in strengthening and reviving national feeling, a thing desirable on 
general and public grounds, and there was no means of fostering national life and 
spirit, so effective as union  in a common purpose. It might be said the Aligarh 
college, and even the Mahomedan university, were too limited in their scope to effect 
this, but had anyone else worthy alternative to offer? Sir Syed’s success was due to 
the fact that while the learned and orthodox lamented the bygone glories of Islam and 
clung with a passionate, but no less pathetic fidelity to the traditions of olden times. 
He alone came forward with the scheme for uplifting of his nation. He appeal to his 
hearers by their love for the great dead, by their admiration for his single purpose, by 
their gratitude to his service and splendid patriotism, to do honour to their lost leader 
in carrying out his most cherished wishes in establishing the Muhammadan 
University, than which there cannot be more fitting testimony of their admiration for 
his great and noble character.  
Through the AIMECs, ‘Syed Ahmad extended the scope of Aligarh’s influence to 
Muslims throughout India’. Both Sir Syed and Morrison (Principal of M.A.O. 
College) insisted on the need of higher education for Muslim and to fulfil the task, 
and opposed the establishment of small English school in various parts of the India. 
They preached that all such funds should be pooled together to concentrate on the 
development of one institution, i.e. the M.A.O. College, Aligarh, which had to be 
developed into a university for Muslims. Endorsing Sir Syed’s view, Morrison said, 
‘… we should make it attractive for all the Muslims of different provinces who 
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receive education here.127 This mass movement of Muslim solidarity of British India, 
‘financed by the Muslim Princely States and landed elites, put enough political 
pressure on the colonial state to enhance grants, provide lands and ultimately in 1920 
given the status of a University.128This shift in the priority of the Muslims might have 
been the reason for the decline of the BSS, Muzaffarpur.129 
After 1895, the AIMEC was more vocal about a Muslim University at Aligarh, 
with affiliating jurisdiction over the whole of India. It is interesting to note that from 
1898 a vigorous campaign for a MU at Aligarh started and the Bihar Scientific 
Society particularly ceased to exist after 1899 when it established the college at 
Muzaffarpur, in collaboration with the Bhumihar Brahman Sabha. It may probably be 
conjectured that after the campaign of Muslim university, Muslims from all over India 
mainly concentrated on Aligarh rather than diverting the funds to scattered 
institutions. This seems more probably because with the turn of twentieth century, 
Bengal emerged as one of the most popular destination of fund raising for a Muslim 
University at Aligarh. In December 1899, Calcutta hosted the AIMEC; preside over 
by Syed Ameer Ali. After it, a number of branches of the AIMEC came up in Bengal. 
In 1904, at Rajasthan (in eastern Bengal), a huge meeting of the AIMEC was held for 
the Muslim university at Aligarh. In fact Bengal (Bihar included) responded to this 
campaign only when the proposal of Muslim University at Aligarh promised to obtain 
affiliation over the jurisdiction of whole India. Otherwise, the Bengal Muslims were 
not very enthusiastic about a Muslim University at Aligarh. G. Minault and David 
Lelyveld, in their easy clearly show that during the entire period of campaign for 
Muslim university (1898-1920), whenever the prospect of affiliating authority locked 
bleak, the fund raising of the movement plummeted down.130  
In order to conclude we can say that Sir Syed’s educational agenda was 
always surrounded in controversies weather it was the foundation of M.A.O. College 
or the establishment of AIMEC. He criticizes his own community for being heretical 
and other as ‘parochial.’ Some even arguing his venture was for Muslim alone, and 
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led to communal solidarities. Later on his critics called him the first Muslim to 
advocate the partition of the country. Jawahar Lal Nehru justified his approach of 
giving reference to giving preference to Muslim in the post 1857 era.131 So in order to 
conclude the educational efforts of the AIMEC we can go through the following main 
points. 
1. Sir Syed by his continuous efforts through speeches and writings, had to a 
large extent, succeeding in drawing the attention of the Muslims to modern education 
and had also managed to get a few colleagues sharing his own ideas. 
2. In 1877, the M.A.O. College had also been established. But in spite of all this, 
there was still a large number of Muslims who were either unacquainted with his 
ideas or were opposed to him. The only college was insufficient for the needs of the 
whole country.  
3. Hence in order to create an educational atmosphere in the country and to direct 
the Muslims to the direct to the right path, he founded the AIMEC in 1886. 
4. The object of this effort was that through continuous propagation, the Aligarh 
movement is made popular among the Muslims and they be include to accept modern 
education. 
5. To achieve this end, a session of the conference used to help in some big cities 
every year, the arrangements for which were made by the local Muslim in cooperation 
with the workers of the conference. For presiding over the session a person 
distinguished for national services and well acquainted with the educational needs of 
the Muslim community was selected. The president in his comprehensive address 
included all such items as useful for the education of the Muslims. 
6. The conference rendered very valuable service in awakening the Muslims of 
the indo-Pakistan subcontinent to the need if modern education and cooperate life on 
one side, efforts are made to implement the decisions of the conference and on the 
other, the attention of government was drawn to the educational need of the Muslims. 
7. But in the system of education, introduced by the government, no appreciable 
change could be effected, either through educational commissions or the protests of 
the public, for there was a fundamental difference between points of view of the 
Muslim and the government… Through the conference, the Muslim gained 
considerable success and managed to make some changes in education according to 
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their own requirements, e.g. during the continuance of the M.A.O College, it was 
decided that no student failing in theology should be allowed to appear at the 
university examination. 
The Educational Conferences is most happily constituted. By its every name 
the Conference directs attention to the great and most urgent need of the 
Muhammadan Community today - that is education. This is burden of what Sir Syed 
was continually preaching to his people; for the parents keep on attention fixed upon 
education; spread the desire for education among all the classes of Muslims and 
secondly provide your selves with the best means of education possible. But the 
Conference is not tied down to one locality and does not advocate purely local 
interests, nor can it deny the intimate connection between education and many 
questions of social reform. It is the latter aspect which make it so important topics. 
But seeing that politics are definitely excluded from the programme of the 
Conferences, it is clear that the public questions which we desire to isolate and hold 
up for consideration are those which the Muslims can settle and decide for themselves 
and by themselves. The objectives of the Conferences are largely and clearly defined. 
But just because the Conference is an important body, it is necessary that the public 
should recognize clearly that it can do and what is beyond its power. 
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Chapter-5 
Muhammadan Educational Conference: A Reflection of its Cultural 
Spheres. 
 
Language and Literature 
The promotion of English Education was the main purpose of the Conference in 
Muslim Community, still it played a significant role in the cultivation of Urdu 
language and literature. From 1837 onwards, when Urdu replaced Persian as the court 
language in upper India, it gained currency as the lingua franca of Muslim and Hindu 
alike, but its status as a shared language was threatened from the 1860’s when Hindu 
revivalist bestowed religious sanctity and socio-political importance to Hindi. Indeed, 
the revivalism was part of a growing antagonism towards Muslims and their culture. 
Sir Syed responded this threat with wary sagacity and enabled the organization to 
provide effective culture safeguard for the Muslim community. Among the 
achievements of All-India Muslim Educational Conference, the successful 
achievement was the defence of Urdu in education, both as a medium of instruction 
and a subject in the curriculum, and the founding of the Anjuman Taraqqi-e-Urdu, 
Conference Gazette which aimed to promote Urdu literature. 1 
Language, literature and arts all form part of a community culture. Whether it is 
dissemination and propagation of the literature and art of reformatory thoughts or 
religious ideologies, language is the only vehicle for their popularization and 
publication. This was the time when the language issues were great confusion. The 
ruler of the country had a language of their own. And the majority community insisted 
on another aboriginal language.2 Urdu was certainly the language not only of Muslims 
but that of a large section of the cultured class in the country, but its sphere of 
influence was limited to the drawing rooms, the Darbars and Mushairas.3 
This was the century in which the Urdu language developed and the 
Mushairah becomes a popular feature of social life. It had originated in the practice of 
poets reciting their odes in the courts of rulers or in the house of patrons. Now it 
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became much more democratic because a literary medium had been discovered which 
stimulated a far larger number of people to exercise their mind in the composition and 
appreciation of poetry. The style of the Qasidah fell into the background, the Ghazal, 
with its opportunities for terse, epigrammatic expression, came to the forefront. 
Hardly any educated person would have been willing to admit that he did not have the 
intelligence or taste to appreciate poetry, and most aspired to the ability at least to 
string meaningful words together into a verse and verses into a Ghazal. Mushairahs 
were occasions for attracting notice and winning applause and esteem, and it also 
happened that people who had no aptitude for versification persuaded or paid others 
to write Ghazals for them. Mushairas was held in the courts of Oudh and Delhi, but 
anyone well-known enough to play the host could hold a Musharah. The general 
procedure was to send an invitation and announce at the same time a Misra-i-tarah, a 
half-verse to show the metro and rhyme in which the Ghazal was to be composed. 
When the poet has assembled, and generally they took their time, a candle was passed 
around, being placed before the poet who was to recite his poem. Much importance 
was attached to the order in which the poet was requested to recite, the beginner and 
well-known coming first, those with established reputations coming later, and often- 
perhaps too often- unpleasantness was caused by a poet being asked to recite too soon 
or before another poet whom he considered his inferior. Poets had their own circle of 
admiration, who were anxious to see that the eminence of their literary hero was 
recognized and that he got his due share of applause, and Mushairahs sometimes led 
to bitterness and conflict.4 
The Mushaira, for all its oblivious drawbacks, was a means of public appraisal 
of cultivated expression. There was much quarrelling over the meanings and uses of 
words and idioms but there was also an elaboration of concepts, particularly, love, 
beauty and freedom. This century was the century of Mir Taqi Mir and Mirza 
Asadullah Khan Ghalib in which the poet attempted to build out of the ruins of 
institutions the ideal of a new man and a new faith.5 
Many poets who attained literary fame can also be regarded as typical 
representatives of the culture of this period, Mirza Asadullah Khan Ghalib being 
among the last. He was born on 1797 and died in 1869. He was a classical Urdu and 
Persian poet. The Indian revolt of 1857 events, he wrote of most notably. He wrote 
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many Ghazals and letters in his life time, who were historically very important 
primary source for the history learners. 
Urdu historically spelled Ordu, is an Indo-Aryan language of the Indo-Iranian 
branch, belonging to Indo-European family of languages. It developed under Persian 
and Arabic, to some lesser degree also some Turkish influence in South Asia during 
the Delhi Sultanate and Mughal Empire. Urdu refers to a standardised register of 
Hindustani termed Khadi Boli that emerged as a standard dialect. In general the term 
‘Urdu’ can encompass dialects of Hindustani other than the standardised 
versions.6Slandered Urdu has approximately the twentieth largest population of native 
speakers. There are 60,503,579 people speaking Urdu language on world total basis.7 
Urdu is often contrasted with Hindi, another standardised form of Hindustani. 
The main difference between the Hindi and Urdu is written in Nastaliq calligraphy 
style of Perso-Arabic script and some words are taken from Persian and Arabic, while 
standard Hindi is written in Devanagari and has inherited significant vocabulary from 
Sanskrit. Linguists therefore consider Urdu and Hindi to be two standardised form of 
the same language. Hindi Urdu is the fifth most spoken language in the world. 
According to Comerie (1998 data), Hindi-Urdu is the second most spoken language in 
the word, with 330 million native speakers, after Mandarin and possibly English.8 
Because of Urdu’s similarity to Hindi, speakers of the two languages can 
understand one another, if both sides refrain from using specialised vocabulary. 
Indeed, linguists sometimes count them as being part of the same genetic language. 
However, Urdu and Hindi are socio-politically different, and people who self describe 
as being speakers of Hindi would question their being counted as native speakers of 
Urdu, and vice-versa.9 
 In India, Urdu is spoken in places where there are large Muslim majorities or 
cities which were basis for Muslim empires in the past. These include parts of Utter 
Pradesh (namely Lucknow), Delhi, Bhopal, Hyderabad, Bangalore, and Mysore. 
Some Indian schools teach Urdu as a first language and have their own syllabus and 
exams. Indian Madrasas also teach Arabic as well as Urdu. During that time India has 
more than 2,900 daily Urdu news papers. Outside south Asia, it is spoken by large 
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numbers of migrant south Asian workers in the major urban centres of the Persian 
Gulf countries and south Arabia.10 
 
Official Status of Urdu Language 
Urdu is the National Language of Pakistan and is spoken and understood 
throughout the country. It shared official language status with English. It is used in 
education, Literature offices and court business, media, and in religious institutions. It 
holds in itself a depository of cultural, religious and social heritage of the country. 
Although English is used in most elite circles, and Panjabi has a popularity of native 
speakers. Urdu is the lingua frnaca (Lingua Franca is any language widely used 
beyond the population of its native speakers) and is expected to prevail.11 
Urdu is also one of the officially recognised state languages in India and has 
official language status in the Indian State of Andhra Parades, Bihar, Jammu and 
Kashmir, and Utter Pradesh, and the national capital, Delhi. While the Government 
school system in most other states emphasises upon Urdu, at universities in cities such 
as Lucknow, Aligarh and Hyderabad, Urdu is spoken, learned and regarded as a 
language of prestige.12 
Classification and Related Languages 
Urdu can be considered to be a part of a dialect continuation which extends Iran, 
Afghanistan and modern Pakistan right into North India. These dialects have similar 
grammatical structures and share a large portion of their vocabulary. Punjabi, for 
instance, is very similar to Urdu Punjabi written in the Shahmukhi script can be 
understood by the speakers of Urdu with little difficulty, but spoken Punjabi have a 
very difficult pronunciation and can be harder to understand to a Urdu speaker.13 
Dialects of Urdu Language 
Urdu has a forum to recognised dialects Dakhini, Pinjari, Rekhta, and Modern 
Vernacular Urdu (based on Khadi Boli dialect of Delhi region). Socio-linguistics also 
considers Urdu as one of the four major variants of the Hindu dialect of the 
continuation. Modern Vernacular Urdu is a form of the language that is least 
widespread and spoken around Delhi, Lucknow, Karachi and Lahore. It becomes 
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increasingly different from the original form of Urdu as it loses some of the 
complicated Persian and Arabic vocabulary based in everyday terms. Dakhini is 
spoken in Maharashtra State in India and around Hyderabad. It has fewer Persian and 
Arabic words than Standard Urdu. In addition, Rekhta the language of Urdu poetry is 
sometimes counted as a separate dialect.14 
It was not without reaction that in 1886, Syed Ahmad Khan organised the 
Muslim Educational Conference. It was the first Muslim political organization having 
the aims to organize the   Muslims all over India15 and to fight for their Educational, 
Social, Cultural Religious requirements etc. This organization is followed with a 
number of other Muslim organizations.16  
Sir Syed’s whole active life was taken up by multi-sided reforms, and quit 
naturally he had the question of the language, the vehicle of expression, uppermost in 
his mind. It is significant that when he was barley 23, he compiled a booklet on Urdu 
Grammar, which is however unpublished.17 This is followed by small Urdu brochures 
till the compilation of his work the Asar-us-Sanadid and a spate of Urdu translations 
under the auspices of the scientific Society founded by him. But Sir Syed was not 
satisfied with the outmoded lithographic printing in vogue for Urdu while the rest of 
the world including Turkey and Persia had taken to moveable types. He was 
convinced that if Urdu was to succeed as a mass medium it was necessary to reject the 
antiquated litho outright. He was not a mere theorist but a practical reformer, and even 
before he set sail for England. He provided modern type for the Aligarh Institute 
Gazette which was perhaps the first Urdu journal to be so printed. Hence forward all 
his publications, including his practical the Tahzib-ul-Akhlaq, Khutbat-i-Ahmadiyah, 
is Tafsir, and practically all the Urdu publications issued from Aligarh were in fine 
readable type without blemish.18   
Similarly he was the creator of a new style of Urdu writing which was caught 
up by Urdu prose writers and later by Urdu poets. His appeal for reforms was 
addressed to the leaders of Muslim opinion. On the contrary he wanted to uplift 
society by the play of sincere words. He was thoroughly disgusted with the general 
trend of Urdu literature was nothing but joining together all alliterated sounds and 
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sentences of highly exaggerated import. He changed his method with the topic on 
which he wrote, but always stuck to simplicity of expression. He was sometimes even 
Novelesque, such as when he described the sudden creation of Eve, or when he 
compared himself to members of the depressed classes who might be helping in the 
construction of a mosque, but he never forsook simplicity for the sake of merely 
dramatic exhibitions.19 
Of course there were also different types of Muslim schools which have its 
heartiest support by the Congress in its beginning. This school mainly consist of 
educated and nationalist   Muslims. They were sincerely devoted to the movement of 
political advancement of India and to the Hindu Muslim unity. Badruddin Tayabjee 
(1844-1906) was one of them.20 In 1886 when The National Congress held its session 
in Madras and elected Tayyab ji as President, he proved his commendable support to 
the Conference. He did not give any attention either to displease the government to 
the fury of Sir Syed Ahmad Khan or Syed Amir Ali. In his presidential speech he laid 
the stress on the unity of both communities. He vehemently defended the congress 
saying: “ come with me into the hall and look around you, and tell me where you 
could wish to see a better  representation of the aristocracy, not of birth, and of 
wealth, but of intellect, education, and position, then you see gathered within the wall 
of this hall.”21 
Aligarh belongs to the geographical division, embracing in addition the district 
of Bareilly, Budayun, Bulandshahr, Etah, Mainpuri, Mathura and Agra in which the 
common tongue of the people is the Braj dialect of Western Hindi. As in Bulandshahr 
however, it is to a large extent mixed with Urdu or Hindustani. The educated speech 
of Delhi and this is almost invariably adopted by the higher classes. No hard and fast 
line of distinction can infect be drawn between the two dialect and consequently the 
census figures must be considered as only approximately accurate. These show that 
7.77 per cent of the inhabitants’ speech Urdu and 92.14 per cent other forms of 
western Hindi, principally Braj. The two remaining languages are quite unimportant, 
since then merely the native tongues of immigrants, such as Marwari Gujarat, 
Bengali, Punjabi and English. It is rather curious that 29 persons are recorded under 
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the head of gipsy dialects, which occur in no other district of the provinces except 
Mirzapur.22 
Aligarh has become a literary centre of some repute owing to the influence of 
Sir Syed Ahmad Khan and the Muhammadan Anglo-Oriental College but the 
production is generally limited to pamphlets and magazine articles before Sir Syed’s 
existence. Sir Syed Ahmad Khan was responsible for the foundation in 1864 of the 
Aligarh institute and scientific society, which possessed a library and press, and 
undertook the translation of slandered European books on science and history, as well 
as the publication of a journal called The Aligarh Institute Gazette, the society ceased 
to exist many years ago, the library furniture and press being made over to the 
College. The journal was afterwards resuscitated by Nawab Mehndi Ali Khan, 
Mohsin-ul-Mulk, and is still published by the College in the form of an Urdu Weekly. 
The College authorities also publish the Aligarh Monthly, a magazine printed in 
English at Kanpur and in Urdu at Aligarh. It contains local news, as well as article on 
education and religious subjects. Several newspapers and magazines are published at 
Aligarh, but few are more than of local importance and in most cases they are an 
ephemeral nature.  
The Khatoon, An Urdu monthly printed at the Faiz-i-Aam Press, occupies a 
high position as a magazine dealing with general literature and the promotion of 
female education at the  Ahmadi Press are printed the Al-Islam, an Urdu weekly of a 
mainly religious character, and the Rafiq-ul- Atfal, a fort nightly magazine for 
children. Mention may also be made of the Kalamgir in Urdu Monthly which was 
started in 1905. It was chiefly an advertising medium, and the Urdu-i-Mualla, a 
monthly publication of a radical type which treats of political, social and Educational 
matters. 
The scheme of establishing a public library at Aligarh for the benefit of the 
reading classes in general and of the local student in particular was made in 1882, and 
it was determined to call it the Lyall library in honour of Sir Alfred Lyall, the then 
Lieutenant Governor. A plot of land was guaranteed by government in the compound 
of the old telegraph office and the foundation stone was laid in 1884 of a building 
designed by Mr. Heath. The actual construction however, was not accounted till the 
following year. The first story is being completed in 1889, when the library and 
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reading room were opened. The cost amounted to rupees 39,886, and the further large 
sum was subsequently extended on the second storey. The building is an imposing 
structure of a semi oriental type, with fine two halls on the ground floor. About a third 
of the cost was contributed by Munshi Newal Kishore and his son, Munshi Prag 
Narayan of Lucknow. 23 
M.A.O College made valuable contributions in the spheres of culture. Sir Syed 
himself set the example and despite his multifarious engagements, produced books on 
religion, history politics, law, science, education, biography and archaeology. In 1864 
he founded the scientific society which undertook the translation of standard 
European work on science and history and standard publication of a journal called the 
Aligarh Institute Gazette. In 1870 he started a monthly magazine, Tahzib-ul-Akhlaq 
(the Muhammadan social reformer) which fought against the conservatism and 
widened the intellectual horizon of the Muslim community. It also established the 
traditions of the journalism in Urdu. Its contributors, particularly Nawab Mohsin-ul-
Mulk, Navab Viqar-ul-Mulk and Maulvi Chiragh Ali, wrote in a free and courageous 
sprite and advocated large scale social and religious reforms. 
Amongst the associates and friends of Sir  Syed, Hali, Shibli, Nazir  Ahmad, 
Zakaullah, Enayatullah, Wahiuddin Salim and others were scholars of outstanding 
literary achievements and their literary activities are closely connected with the 
history of M.A.O. College and AIMEC as well.24 “Sir Syed’s activities, although 
seemingly very moderate, was in the right revolutionary direction.”25When Sir Syed 
started a school at Aligarh, he added a special religious course in the curriculum of 
matriculation standard, again in the College a course of religious studies was 
introduced up to the B.A standard. Beside the prescribed curriculum of religious 
studies, Qirat, Tajweed and the commentary of the Quran were also taught.26 In the 
session of All India Muslim Educational Conference held in 1892 at Delhi, Nawab 
Waqar-ul Mulk put forward a proposal that it was the duty of local Muslim of every 
place to make suitable arrangements for religious education of the Muslim education 
of Muslim students, studying in government schools and Colleges.27 
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In the Conference of 1900 which was held in the city of Rampur, U.P., 
President28 said that-much has been done in the past (by Sir Syed Ahmad Khan) and 
much will undoubtedly done in future by the Conference to emphasize the teaching of 
our great leader and to the Muhammadan and the supreme importance of the 
educations as means of National regeneration. Sir Syed was from the noblest \Muslim 
stock and closely associated by family and tradition with the past glorious of the 
Muhammadan in India, must have reflected in most intentional upon the decay and 
ruin of his people, that he did feel so, as well known to all who were ever associated 
with him. But it was not in his nature to indulge in empty grief brindle retrospection 
with the inside of genius he realize once for all that the old order had passed away and 
must give place to new; that the times had changed and men must change along with 
them or be left hopelessly behind in the race of life. Though scholarship and tradition 
drew him contently towards the past, he never hesitated but stretched out a ready 
welcoming to the new learning. He recognised the greatness of the new force that was 
making its influence felt and perceived in it, not an enemy, but an ally, whose 
assistance neither has people nor his religion could afford to despise, and having once 
come to this conclusion he straightway threw the whole forces of his intellect and 
ardent, dauntless sprit into the work of bringing of the new learning within the reach 
of the Muhammadan people.29   
He met with arduous opposition mainly on the part of the devout and rigidly 
orthodox section of the community; and it was natural that this should be so far of the 
history of the world, is full of example of the fierce struggles of the established 
religions and culture against innovations in knowledge which threaten to remove their 
ancient landmarks. It is difficult for men to preserve such a measure to the historic 
sense as will transport them back to the time when own oldest and most cherished 
belief were looked upon as dangerous innovations. If it had been possible to cultivate 
and retain this frame of mind, we should have heard far less of bigotry, intolerance 
and reverence are due to men who, like Sir  Syed, can see with a wider and fuller 
vision then  these around them and  recognizes truth, though it appears before them in 
a new and unfamiliar guise.30 
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Literary Societies and Organizations 
In the beginning the Conference plunged into the Urdu- Hindi controversy for 
the first time when the government was close to submitting to the Hindu demand to 
replace the Persian script Hindi with Nagri as the official script in the North West 
Provinces. In 1899 it was requested the NWP government to preserve the status quo 
and support Urdu.31 But Anjuman attracted many literary figures like, Maulana Shibli 
etc. However, the government’s threats shattered the Conference of many young 
modernists in the policy of loyalty to the government. Although, Mohsin-ul- Mulk 
was served with the Urdu Defence Association, this initiative did not stop the 
Conference from forming an Urdu Section in 1903, which is also known as Anjuman-
e- Taraqqi-e- Urdu.32  
 
 Cultural Activities 
Anjuman-e-Taraqqi-e-Urdu 1903 
(A Society for the Development of Urdu) 
This Conference was always active in thought and need in the protection and 
popularization of Urdu. This claim is supported by the resolutions and passed by the 
Conference. The Conference instituted the department of Taraqqi-e-Urdu and Baba-
e-Urdu (the Grand Old Man of Urdu) Maulvi Abdul Haq33. The central office of the 
Anjuman Taraqqi-e- Urdu is at Delhi these days. He is best remembered as a 
lexicographer and grammarian. After the partition of 1947, during which his library in 
Delhi was destroyed by riots, he migrated to Pakistan where he played an important 
part in the development of Urdu as national language of the new state.  His English 
Urdu dictionary which published in 1931 was a deliberated attempt to extend the 
recourse of Urdu vocabulary, largely through the coinage of neologism from Arabic 
and Persian to meet contemporary requirements.34 Through his untiring efforts he 
raised it to a very out standing position among the cultural bodies in the country.35. In 
this phase, the Anjuman attracted many members, mainly due to Shibli’s membership. 
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Many eminent member of the elite like Badruddin Tayyab Ji, Syed Ali Imam, Shah 
Din, Imad-ul- Mulk, Maulana Saeed Ahmad, Haji Muhammad Musa Datawali, and 
Hakeem Ajmal Khan accepted honorary membership. Shibli Nomani initiated the 
work of the Anjuman with an ambitious scheme of translations classified by subject, 
priority being given to researches in modern philosophy, Islamic History, Arabic 
literature and the History of the Islamic Learning. Research project on various aspects 
of Muslim culture and civilization was also proposed.36The costs of the scheme was 
estimated at least one lakh Rupees, which included the costs of educationist and 
translators. 
It was an ambitious scheme for an organization possessing meagre resources.37 
It was decided to start with a preliminary programme of translating and compiling 
books on natural science. The books advertised for translations were H.G. Seeley’s 
Story of the Plant, G.F. Chamber’s Story of the Solar System, and J.M. Baldwin’s 
Story of the Mind.38 
There were other complications saved by the Anjuman during its translation 
programme. The major difficulty was of coining Urdu equivalents for the 
terminologies of difference sciences. Being a researcher, Shibli was of the opinion 
that knowledge of Arabic was necessary in order to coin terms. His analysis was also 
based on recent experience acquired during the translation of the works received on 
natural sciences. Pointing out in the first annual report of the Anjuman in 1903, he 
said that the translations carried out by highly educated people were hopelessly 
substandard. This was the context in which he suggested that MAO College should 
concentrate on the teaching of Science and Arabic, without them European language 
would not be useful for the nation. Aziz Mirza was of the opinion that the Anjuman 
should explore the possibility of an Arabic- English dictionary from Egypt, where the 
translation work had been in progress for many years.39 
Fort William College, Calcutta, The Scientific Society Aligarh, The Anjuman-
Punjab and Oriental College Lahore also did useful Work but did not formulate any 
specific rules for coining technical terms. Keeping this in view, the Anjuman decided 
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to compile a dictionary of Urdu grammar. Much earlier, Syed Ahmad Khan had 
intended to compile an Urdu dictionary under the supervision of the scientific society 
but project had lost his attention due to his other preoccupations.40  
Urdu section of the Conference began to thrive after 1912, when Maulvi Abdul Haq 
took charge of it. Like his predecessors, he ‘got an old box tie with ropes, and a 
register with a few finished manuscripts’. He obliviously accepted the charge very 
unenthusiastically. 41 Financial very poor, the Anjuman no longer received grant from 
the Conference which in the words of the new secretary, it doesn’t have even 
sufficient for the Annual corresponding of the Anjuman.42This disheartens Shibli and 
he accepted the two major problems of meagre finances and a shortage of able 
translators, the Anjuman lost the capable service of Shibli and succeeded by Maulvi 
Habibur Rahman Khan Sherwani as a Secretary and meet with the same fate. After 
that Aziz Mirza was entrusted with the charge of Anjuman. Between these years 
(1903-1912), the Anjuman succeeded in publishing only seven books in which I listed 
here the information of four books, which are as follows;  
1) Herbert Spencer, Educational: intellectual, Moral, Physical, translated by Khwaja 
Ghulam-us-Saqlain under the title Falsafa-i- Taleem.  
2) Henry Thomas Buckle, History of Civilization, translator Munshi Ahmad Ali 
Shauq43 under the title Tarikh-e- Tamaddun.  
3) Joseph Abbot, life of Napoleon, translated by Syed Mueed-ud-Dein, under the title 
Nepoleon-i- Azam. 
4) Ibn Maskawih, Fauz-ul-Asghar, translated by Hakim Muhammad Mohsin, under 
the title, Al-Qaul-Azhar. 
 
In 1912 Maulvi Abdul Haq took charge of it. During these days, Muslims 
suffered considerable humiliations at the hands of the government. The annulment of 
the partition of Bengal and Secretary of state’s refusal to grant a charter for an 
anonymous Muslim University were major blows to Muslim interests. Both the 
shocks were received by the Muslims in order to strengthen the interest of Hindu 
community. By the destruction of Muslim- dominated province of East Bengal and 
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the acceptance by the Hindus of a charter for Banaras Hindu University on 
government terms. Under these circumstances, the policy of loyalty seems profitless. 
The Utility of the Anjuman was acknowledged by all quarters of the community. By 
nominating the Nizam as the patron of the Anjuman, he succeeded in obtaining the 
financial assistance from the Nizam’s Government. In 1914 the Nizam initially gave 
the grant of Rs. 1200 annually, which in 1916 was increased to Rs. 5000. In order to 
prepare the Urdu Encyclopaedia in 1917 he further gave a sum of Rs. 3000.44 Maulvi 
Abdul Haq extended the scope of the Anjuman by opening branches in various places 
and enlarging its membership. Branches were open in Lucknow, Bhopal, Kanpur, 
Karachi etc. He also drew up a programme for the publication of the Urdu Dictionary 
and Urdu Primers, as well as the translation of books. Not less than nine text books 
entitled Dars-i-Osmania were prepared and printed at the request of Hyderabad State. 
Later these primers were placed in the syllabi of Bhopal and Hyderabad State and in 
the books of Bombay and Central Provinces.   
After 1916, when the Anjuman grew financially stronger, it was treated as a full 
fledged section and its annual reports were submitted continuously until 1921 during 
the Conference sessions. Relation between the Anjumans and the Conference 
remained cordial and were rarely disturbed, with one notable exception when the 
Anjuman received an invitation from Lucknow in 1916. According to the constitution 
of the Anjuman, it was bound to hold its meeting in conjunction with the annual 
meetings of the Conference but Maulvi Abdul Haq thought it necessary to hold a 
separate meeting in view of the size of the gathering as well as to make it an effective 
organization.45 At this juncture he urged mutual Conference between the two 
organizations in pursuit of their larger aims which ultimately led to the institution of 
Manjlis-e-Shura (an advisory board) to decide crucial matters which had proved 
impossible to settle through correspondence.46 The Anjuman-e-Taraqqi-e-Urdu, 
during 1912-1921, published many books on Science Medical Science, Philosophy, 
Past History, Urdu language and other subjects. Following are several books which 
were published during the second phase; 
1) Al- Beruni, Kitab-ul-Hind, translated by Syed Ali Asghar under the name of same 
title. 
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2) Prof. Huxley, Physiology, translated by Mirza Muhammad Hadi Kaukab under the 
title Muqadmat-ul-Tabiyat. 
3) Herbert Spencer, Etics translator Maulvi Hafiz under the title Ilm-ul- Akhlaq. 
4) Prof. Lecky, History of European Morals, translated by Maulana abdul Majid 
under the title Tarikh Ikhlaq-i-Europe. 
5) Syed Inshaullah  Dehlvi, Darya-i- Latafat, translator Mualvi Abdul Had under the 
title Darya-i-Latafat Urdu Qaida Qaleed-i- Urdu. 
6) John Stuart Mill, Auto Biography, translated by Aziz Ahmad Khan under the title 
Sawanih Umri Stuart Mill. 
7) Maqqari, Nafh-ul-Teeb, translated by Khali-ur-Rahman under the title of Nafh-ul-
Teeb.47 
 
Except these publications there were many publication of Anjuman-e- Taraqqi-
e-Urdu, such as Carlyle’s Hero and Hero Worship, Max Muller’s Hebert Lectures, 
Industrial education by Philip Magnus, and S. Laing’s Problem of Future.48 I could 
not find the full information in these books. Either the translator’s name or the title 
under which it was published was missed, but Conference continually worked for the 
promotion of Urdu literature by getting books published in Urdu language. Several 
biographies and other books were published by the Maktaba (publication and book 
depot) of the Conference. The Conference also collected the speeches and letters of 
the leaders of the Millat.49 
In 1924, on achieving one of its goals, the Conference hailed Bombay 
University’s decision to approve Urdu as a medium for the bachelor and Master level 
examinations. It requested the government to appoint professors for the subject in 
Colleges and Universities, as had been done for other languages like Gujrati, Marathi 
and Kanara. Earlier, in 1920, an Urdu ‘Translation Board’ had been established under 
the chairmanship of Shaikh Abdul Qadir Sarfaraz, Professor of Persian, in the Deccan 
College, to prepare ‘Urdu Reader’ translated thirteen books from English, and 
compiled set of readers, translated twenty-three books at a cost of Rs. 40,000.  
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The paper by Mrs. Morrison, which appears in this number, was written for 
publication in the recently started Urdu Magazine for Mohammadan Ladies, but Mrs. 
Morison has kindly allowed the English version to appear in the Aligarh Monthly.50 
Turning from material to intellectual poverty, Mr. Morison said he wished to treat the 
Mohammadan community as a whole, and to offer his suggestions for the cure of that 
intellectual backwardness and poverty of ideas for which they were unhappily 
distinguished today. From this point of view he considered intellectual poverty is a far 
worse and deeper seated evil than material poverty. The want of ideas in the 
Mohammadan community was far more active than the want of wealth. He was 
compelled to say that the present level of thought in the Mohammadan community 
was very low. Mohammadan social life was very barren of ideas and condition of 
society was reflected in the poverty of Urdu literature. An intellectual poverty seems 
to have fallen upon the people, and the state of mind no longer interested in them, as 
proof of this he pointed to be indifferent of Muhmmadans to European culture. There 
was a time when Arab drank with avidity the learning of all other nations, but in the 
present day the lethargic slumber of the Muslim community was scarcely ruffled the 
impact of western ideas. Had Mohammadans enquired into it and rejected English 
education and European thought. But the great bulk of Mohammadan did not reject 
western culture, they simply ignored it. And they were as indifferent to the old 
learning as to the new, for they had suffered Arabic and Persian scholarship to 
languish and decay. He believed the remedy for this evil were the creation of 
Mohammadan University- a place which would create a literary class whose 
occupation was science, scholarship and literature, and provide a home and an 
occupation for them. He was thinking of a University which should be an abode of 
learning and bringing together into one place the best available masters of various 
branches of learning to teach and to study their respective subjects. These men living 
together in an atmosphere of thought and learning would stimulate each other’s 
mental activity, and would originate ideas which they differed throughout the outside 
world by means of books. As to how this university should be practically released, he 
wanted if, of course to be situated at Aligarh, which already had a good B.A. College 
and a fair residential system, and the first step would be to make provision for the 
advance study of one subject.  
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By this he meant the appointment of three or four persons for the study and the 
teaching of the subject exclusively, the provision of a library as complete as it could 
be made on this subject and a creation of a new fellowship for young scholars.  He 
illustrated his meaning by describing what it was proposed to do in the creation of an 
Arabic faculty in Aligarh, and said he was confined that this faculty would soon be 
well established. But there were other branches of studies which would need a much 
richer endowment than Arabic, and for these Mohammadan must themselves provide 
the funds. When the faculty of Arabic was established there next duty would be to 
create the faculty of science on an equal scale. And this would be much larger 
undertaking, as there were many branches of science and each would need an 
expensive laboratory, while the annual expenditure must of necessity be much larger 
than upon any branch of the Arts.  How Great the expense would be, however, he 
urged the Mohammadan to begin the foundation of a science faculty, and in his view 
the first step should be to send the young Mohammadan, who had shown promise in 
the Indian universities, to be trained in Europe. Let them began with one English 
university and then go to the France and Germany. They must not be content with the 
ordinary tripods examinations, must stay in Europe five or six years and work under 
the great leaders of scientific thought back and given reasonable time and 
opportunities in original research. Of course, they might import Englishmen with 
qualification equal to prominent scholars and men of repute for their own people; but 
the great object of the Mohammadan University was to bring thinkers and scholars 
into the Mohammadan community; to remove from Islam the reproach of intellectual 
sterility, other faculties would follow in course of time, and when provision had been 
made for higher study in the principal branches of knowledge, it would be time to 
approach government for a character to  confer degrees on the ground that Aligarh 
had in fact become a residential and teaching university.51 
These were the remedies he had to propose for the material and intellectual 
poverty of the community. Firstly they needed high schools and second grade 
Colleges, and increase in the faculties for general education, and the opining up of 
industrial careers for young Mohammadan for quality education. To cure the 
intellectual poverty of the community they needed to create at Aligarh a seat of 
learning where the Muslim scholars and men of science might become acquainted 
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with the widest compass of human thought and enrich their language and their social 
life with learning and a sound thought. In early 1904, Morrison suggested that a 
school for advanced Arabic studies should be established at Aligarh to win the 
support of orthodox Muslims in the campaign for a University. He argued that being a 
centre of learning in Northern India, Aligarh was the proper place for such studies and 
not the Dar-ul-Uloom at Deoband or the Nadvat-ul-Ulema of Lucknow. He drafted a 
scheme in consulate with a distinguished Persian scholar, Sir Denison Ross, Principal 
of the Calcutta Madarsa, in December 1903. According to the scheme, the British 
government was to be requested to patronize Arabic studies, by providing staff and 
funds, to capture the decadence of oriental learning.   These large tasks must be 
undertaken side by side, but if they were faint hearted and would only take undertake 
one, he said, unhesitatingly, “begin with the university, cure your intellectual poverty 
first, for that is your greater need,” let them put aside the squabbles and jealousies that 
too often distinguished their counsels, and unite to realise a great and worthy ideals of 
national life.52 
In the same year 1905, Nawab Fayaz Ali Khan, C.S.I. gave a sum of 20,000/- 
for the construction of boarding house.53 Operations have already begun for the 
building extension of the Union Club, and it is proposed that the president shall lay 
the foundation stone on the day of the union anniversary. The College has been 
fortunate in securing the services of late Mirza Ahmad Beg Sahib, of Roorkee, as 
overseer of Buildings. Under his direction the Curzon Hospital is approaching 
towards completion, the Nizam’s Museum is ready for use, and other buildings are 
progressing satisfactorily. Among minor though very necessary improvements, there 
is a temporary residence ready to accommodate a large number of College servants, 
built to the north of the main compound. Beyond the Kutcha court a washing ground 
with the necessary water-tanks and drying house is about to be begin. While near the 
dining hall a new and specious kitchen is now ready for use. Store rooms and office 
was provided, so that a great deal has been done to make the students’ lives more 
comfortable and healthier. Among other needs of improvements, there will shortly be 
a cry raised- not a new cry by any means for the following: 
1. Quarters for private servants, who at present are an encumbrance to the College 
courts; 
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2. A building to contain a grain go-down, a mill and a flour go-down; 
3. An enclosure for inner, 
4. Quarters for the Indian staff, 
5. A good well for the supply of drinking water only.54  
With regard to the mill, it would be best to build an engine house and go to the 
expense of outlay for steam working. It is almost certain that the cost of labour will 
increase in the near future. When this happens labour-saving appliances will come 
into common daily use and expenditure for saving labour will in the end prove sound 
economy. 
Mr. Morison appeal to the Muslim community that Money is urgently required and 
can be spent in furnishing and forming a College library. It could not be better spent 
in the cause of Muhammadan progress than in the marriages and other purpose. 55 
Nawab Faiyaz Ali Khan, O.S.I., of Pahasu, has announced is donation of Rs. 20,000 
for the construction of Boarding House.56 In the Conference 1904 at Lucknow, 27 
December, Raja Sahib of Mahmoodabad 35,000/- and Iltifat Rasool Sahib Talukdar 
gave large sum of 5,000/- to construct Educational building for science stream for 
Muslims student. There was also a considerable sum realised at the Conference of Rs. 
3,061, to which the following contributed: M. Md. Nasim Sahib Vakil, Nawab 
Safiullah Husain-ul-Mulk Syed Ali Hasan, Syed Aulad Ali Sahib, M. Zahur Sahib, 
Munshi Ihtislam Ali Sahib, Sheikh Inayatullah Sahib, Naib Mahmoodabad, M. 
Wahajuddin, Bar-at- law, Choudhri Nasrat Ali, Muntaz Husain Sahib, Bar-at-law, M. 
Wajid Ali Sahib, Md. Yusuf Sahib and Shan Muniruddin Sahib.57 
It is to be noteworthy here to mention that every attempt was taken to secure the 
culture of the Muslim community but at the same time there were certain activities 
initiated by leading men of the society which had restricted the people to a limited 
space of the world. To reject learning is to give into the hands of the enemies of 
religion what is, and should always be, it’s most powerful weapon and no religion and 
no culture, however strong can safely venture to do. 
The need of the time was to move according to motion of the modern times 
and to remove all those evils which come in the way of progress and which had given 
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a different name to the Muslim community. But it will not be done till it is frankly and 
sincerely accepted, not merely as a profitable investment but as the only available 
means of social reform and the surest bulwark of religious faith that we may look for 
the realization of the aspirations of our great leader, Sir Syed, and the regeneration of 
the Muhammadan people.58 
When the Muslim University Established, for the cultural regeneration in the 
Muslim community, religious education was made a compulsory subject. It was also 
through the efforts of the Conference that in government school in the United 
Provinces, local Muslim was permitted to take education at their own cost, and private 
arrangements were made for the religious education of Muslim students.59 But “he 
was in no way anti–Hindu and communally separatist. He repeatedly emphasise that 
Religious differences should have no political or national significance.”60 In other 
ways some “author’s approach is unscientific and blessed….. in his desire to present 
Sir  Syed  Ahmad Khan in dark clouds.”61 
During the latter half of the nineteenth century Darwin put the concept of 
organic evaluation (1859), in which species evolved through natural selection.  Syed 
Ahmad Khan did not agree with the ‘evolution’ theory of Darwin and put forth his 
argument, against Darwin that the creation of human being was from ‘dust or clay’ 
and then from a drop of seed62 and in support of his argument, he quoted many verses 
of the Holy Quran, where the creation of human being had been mentioned: 
… Disbeliever thou in his created thee of dust, then of a drop (of seed) and 
then fashioned thee, a man?63 
1. O mankind!... we have created you from dust, then from a drop of seed, then 
from a clot, then from a little lump of flesh sharply and shapeless, that we may make 
(it) clear for you. And we cause you to remain in the womb from an appointment time 
and afterwards we bring you forth as instant then (give you growth) that you attain 
your full strength.64 
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2. He it is who created you from dust, then from a drop (of seed) then from a 
clot, then brighten you fourth as a child, than (ordained) that ye attain from full 
strength and afterwards that ye became old man- though some among you die before- 
and ye that an appointed term that happy ye may understand.65 
3. Was he not a drop of fluid which gushed forth? Then he becomes a clot; then 
Allah shaped and fashioned.66 
4. So let man consider from what he is created. He is created from a gushing 
fluid. 
5. He began the creation of man from clay; then he made a seed from a draught 
of despised fluid; then he fashioned him and breathed into him of his sprit; and 
appointed for you hearing, sight and hearts.67 
Anxieties to defend traditional learning gradually began to disappear in Syed 
Ahmad and he sought to reconciliate between science and Islam. His celebrated belief 
was the word of God that could not be in conflict with the ‘Work of God. ‘He argued 
that ‘no interpretation of the Quran was valid which went against the establishment of 
law of nature.’ Earlier it was interpretation under the influence of Greek learning but 
now it must be interpreted in the light of modern science; so that the Sense of Quran 
in our comprehension would keep changing as our scientific and cultural knowledge 
grew. 
 Syed Ahmad was devoted to any idea or scheme which could be beneficial to 
the cultural development of its people. He wants to support the homeopathic treatment 
as the cultural development. He found it to be reliable and effective for cure of disease 
through its basis was totally different from Greek Islamic medicine. In 1867 he 
formed a committee to spread the idea of homeopathic treatment to people and 
pursued them of its benefits. This committee decided to open a homeopathic clinic in 
Banaras to known as the Homeopathic Dispensary and Hospital.  Syed Ahmad used 
every means to convince the people to use homeopathic medicine for chronic disease, 
and sometimes he sent medicine to those who were unable to come to Banaras.68 
In December 1867 Syed Ahmad delivered a lecture at the meeting of the 
committee ‘on the history and practice of homeopathy treatment’ and argued that it 
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was the most effective and least dangerous of treatments and later wrote a small 
pamphlet ‘On the treatment of cholera by homeopathic method.’69 
In his early life, Syed Ahmad khan was not willing to accept the polemic 
views, which seems to suit one’s normal observations, in language of scripture, and 
the conclusion of Islamic scientists. In 1848 he published a trace entitled Qual-i-
Matin Dar Ibtal-i-Harakat-i-Zamin (powerful argument of the showing of the 
falseness of attribution of motion on the earth’) in refutation of the Copernican theory. 
Here Syed Ahmad seems to have been inspired by the holy Quran while discussing 
the rotation of the earth.  Syed Ahmad asserted that the earth was the centre of the 
universe and that the son rotated around the earth. He tried to prove his argument 
rationally. His arguments were:  
1. When we though a stone upward it comes down at the same place from where it 
was thrown. This proves that there is no movement of the earth.70  
2. If the earth rotates, then everything on earth rotates accordingly. Then there was a 
chance that Delhi would be in Agra (Akbarabad) Akbarabad in Allahabad, the Jama 
Masjid of Delhi in Mathura, etc. since that did not happen, it proved that the earth 
does not rotate.71  
3. If we consider that the earth rotate on its axis, then everything on the earth would 
be in motion, in actual fact, however, we see that all things are at rest, unless they 
moved or are moved by forces.  Syed Ahmad further argued that if earth rotates so 
there must be some force behind the movement of the earth so the earth cannot 
rotate.72  
4. For the movement of anything, two things are required (a) Zati (personal force) (b) 
Arzi (natural force), further Zati has been classified in three parts (i) Qisra (force), (ii) 
Iradi (intentional), and iii. Tabai (Natural).73 
At once place Syed Ahmad quotes Maulvi Shah Rafiuddin and Shah Abdul 
Aziz that they have given 110 different possible forms of the rotation of the earth and 
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have proved so far that the earth does not rotate. But these profound examples had not 
been traced, he wrote74.  
To achieve all these objectives Sir  Syed enunciated his education policy, 
religious knowledge must be in consonance with reason, promote healthy activities 
through residential instructions, modern science should be taught up to the higher 
level and a rational  outlook cultivated among students. To implement his education 
policy Sir Syed established the scientific society; M.A.O. College and Mohammadan 
Educational Conference (1886). 75 
In order to keep   Muslims well informed about national and international 
affairs Sir  Syed started his famous weekly, the Aligarh Institute Gazette in 1866.on 
his return from England he started Tahzib-ul Akhlaq to bring the news of scientific 
development that was taking place all over the world to the  Muslim masses.76 
Once Sir Syed’s endeavours to provide Muslim a dignified existence got the 
momentum, his opponents lost no time to target. His every effort to modernize the 
community, whether it was clothes or his rejection of customs and traditions, or his 
belief in maintains cordial relation with others including the Christian was criticized. 
The orthodox Muslim branded him kafir and has a fatwa of kufr issued against him. 
The greatness of Sir Syed Ahmad khan lies in the fact that without caring what the 
opposition said, he continued his mission through Tahzib-ul Akhlaq, Aligarh Institute 
Gazette and the Muslim Educational Conference.77 
Sir Syed’ interest in Christian and Christianity may be traced back to the 
events during his posting as Sadr Amin at Bijnaur, when he saved and supported the 
families of the English (Christian) officers of the district throughout the an uprising of 
1857. It was undoubtedly on account of his effort that the British officers and their 
ladies and children safely reached Rurkee. Alexander Shakespeare who was the 
collector of Bijnaur at that time admires and expressed his deep indebtedness to Sir 
Syed for this act of generosity and humanism. According to Altaf Husain Hali 
whatever was done by Sir Syed in accordance with the principles of Islamic moral.78  
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The religious ideas of Sir  Syed  Ahmad Khan regarding literature, has always 
fascinated as well as baffled the world of scholarship, and as such has been the subject 
of intellectual debates and controversies even during his lifetime. The reform 
attempted consistent, comprehensive valid theological responses and provided single 
theological answers to a single challenge, by going back to the course and principles 
of the various Islamic religious sciences as represented in Islamic Falsafa 
(philosophy), Kalam (theology), and Fiqh (jurisprudence).  Yet all these Educational, 
religious and cultural reformist ideas were firmly rooted in the critical researches as 
embodied in the writings of classical scholars.79 A number of scholars have sought to 
explore the socio- religious views of the great Islamic thinker as contained in his 
religious writings. These various researches reinforce the view that the Grand Old 
Man of the Aligarh Movement, Syed Ahmad, as revealed in his learned discourses 
was, above all, an outstanding religious thinker80 and a theologian who gave a new 
orientation to Islamic thinking. In Muhammad Umar Al-Din’s view, as in former 
intellectual movements, Islam has been presented in the form of law and witnessed by 
the emergence of various schools in jurisprudence, and in the form of school and 
philosophy, or gain in the form of Sufi system of thought. In the same way Sir Syed 
keeping in mind the scientific sprit of the modern age, presented Islam in the form of 
scientific theory and outlook. He presented a dynamic and progressive concept of 
religion. He sought to prove that Islam as a system of faith not against reason and 
scientific progress. It was not antagonistic towards advancement of culture and 
civilization.  Contrary to the popular perceptions, he argued that perhaps Islam was 
the only faith which could accommodate the changing spirit of the time and age.81  
In the backwardness of this radical reassessment of religious thought was also 
the challenges of the western philosophy, new science and missionary criticism of 
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Islam is representated in western education, and the various facets of colonial rule. 
This reappraisal of inherited world view by the later represented new concepts of 
Islam and laid the foundation of a new Islamic theology (Ilm-al-Kalam) and a new 
weltanschauung.82It is worth emphasising that for the thinker too, more than the 
foundation of M.A.O College. It was primarily his intellectual contribution in the 
domain of religious thoughts which was of paramount importance. The philosopher-
reformer viewed his discourses of Islamic theology as his everlasting intellectual 
achievement and religious ideas as the most important aspect of his own life. 
Religious stimulation could be decisive factors in the individual’s life. Among all the 
ideas in the world religious ideas are such as to have the greatest impact on the mind 
of the man.83 
The MEC is the expression of the ideas of the most modern section of the 
Muhammadan public. It represents the views the aspirations of the reforms in the 
Islamic world, and is at the same time the only public organization by which their 
views can be disseminated. Throughout India there are indeed individual reforms that 
leave opinion where they happen to have any personal influence, but with exceptions 
of the Conference no attempt has yet been made to organize these opinions and direct 
the efforts of the reformers to one common end. In this consist the great importance of 
the Educational Conference; to make any lasting impression upon the inner mass of 
the public opinion organization is necessary and in the long run that pray will prevail 
which is the best organized, the party, that is, which unites to realise certain well 
defined ends and which devotes money and energy to the propagation of its views.84   
A number of cultural developments were given by Sir Syed through the 
Conference. Vociferous of complete compatibility between religion and science is 
fraught with serous methodological difficulties. In post enlightenment predominant 
European attitude towards religion is perfectly understandable. It is perfectly 
methodologically justifiable to go in for wholesale repudiation of a religious 
perspective of the universe. One can go in for the scientific approach and offer cogent 
and coherent argument against the very possibility of religion. However to strive for 
complete or perfect compatibility of religion and science is to be asking for the moon. 
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So through his writing he tried to clear the concept of the people related to the religion 
and science.85 
Now how can ongoing, changing and revocable scientific research be 
compatible with the perennial belief and value of Islam? How can the reconciliation 
worked out by classical and medieval theologian and interpreters between Islam and 
Ptolemaic cosmology be justified in a post- Copernican heliocentric era? Now when 
we are anchored on pro-heliocentric and anti-geocentric cosmological predilections 
what should be our understanding and interpretation of the verses of the Quran with 
implicit cosmological, astronomical and scientific import? Should we design our 
interpretations in according with the heliocentric account or not? And, what is the 
guarantee of the perennial truth of the heliocentric cosmology? May be a future 
paradigmatic breakthrough divests the heliocentric framework of its meaning and 
relevance and then we shall be appropriating the essentials and principles of the post 
paradigmatic cosmology whatsoever. And should we then again fashion our 
interpretation of the relevant Quranic verses in keeping with those post paradigmatic 
scientific or cosmological assumption and so on ad finitum. How long can interpreters 
of religion go on playing to the gallery of scientific opinions masquerading as final 
and ultimate key to the mysterious tremendous of the universe? Should we not stop 
somewhere and cry ‘enough is enough’ for scientific options may come and scientific 
opinion may go but the Quran vision and mission will go on forever.86 
Abdullah articulated his views and enrich the Urdu literature, on ideas of an 
ideal modern Islamic womenhood through his innumerable essays, pamphlets and 
articles, apart from his well known biographical reminiscences.87 Most of his writings 
were published in Urdu magazine and periodicals, especially in the Lahore-based 
Women’s Magazine Tahzib-un-Niswa and Risal-e-Khatoon, two of the ‘Big Three’88 
Risala-e-Khatoon (ladies/ gentlewomen’s magazine) was founded by him in 1904 as 
an organ of the women’s education section of all India Muslim Conference, a national 
organization established in 1886 by sir Syed Ahmad Khan at Aligarh. The objective 
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of the journal was: ‘to spread education and to relish taste for knowledge among the 
Purdah-observing women (Masturat), to make available reading material for them to 
enlighten their thinking and taste through the dissemination of fresh ideas.89 It also 
aimed at creating awareness about the condition of Muslim women, and to convince 
Muslims men of the need for environment in their lives under changing political 
circumstances. Shaikh Abdullah’s journal ventures a successful literary vehicle 
changing the Urdu speaking educated elite’s attitudes towards the question of female 
education. Through the medium of this vernacular periodical be waged a successful 
war (jihad) against the antagonistic forces of what he termed, ta’assub (bigotry) and 
Jahalat (ignorance).90 
Sayyid Mumtaz Ali (1860-1935) was another prominent reformer whose 
radical interpretation of the status of women in Islam as espoused by him in his 
monograph on the rights of women titled, Huquq-un-Niswan and propagated through 
his weekly journal Tahzib-un-Niswan, powerfully informed the gender-perspectives 
of Shaikh Abdullah. The extra-exegetical and liberal interpretations of the Deoband 
Aalim on the status of women in Islam were the principle on his outlook. Abdullah 
considered this early champion of women’s rights as ‘an enlightened gentlemen, a 
great supporter of women education.91 
Besides, there were other younger men at Aligarh who evinced genuine 
interest in the education of Muslim women. Most of them, being all members of self 
conscious Muslim intelligentsia, are described by Shaikh Abdullah also. Among these 
reformers and educationist he mentions the names of Sayyid Karamat Husain (1854-
1917), professor of law at the College92 and Khwaja Ghulam-us-Saqlain (1870-1915), 
one of Aligarh’s brightest stars in the field of Urdu journalism and founder of Ikhwan-
us-Safa (brother of purity). Both are described by Shaikh Abdullah as great 
sympathizers of the cause of women, who was later regarded as a true supporter of 
women’s education.93  
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Moreover, Shaikh Abdullah had enjoyed the rare privilege of close interaction 
with most of great luminaries of the Aligarh Movement. Abdullah had been 
associated with Sahibzada Aftab Ahmad Khan, secretary of Sir Syed memorial fund 
and Muslim Educational Conference, a leader of the Aligarh old boys association, 
whom he considered ‘a true promoter of female education.94 Shaikh Abdullah 
specially mentioned literary critics and historian Shibli Nomani. Shaikh Abdullah 
wrote that Shibli through his moving speeches, delivered in his characteristic rhetoric 
eloquence, awakened his compatriots to the need for improvement in the condition of 
women.95 Delhi-born historian and biographer Zakaullah (1832-1910)96 and novels 
and administrator Maulvi Nazir Ahmad Dehelvi (1830-1912),97 were personal 
acquaintances of Shaikh Abdullah. Most of all, the ideas of the foremost poet and 
writer of Aligarh school, Khawaja Altaf Husain Hali (1837-1914), as propagated 
through his writings, exercised lasting influences on the contemporary thinking. It 
was in these Conferences that the great brains of Muslim intelligentsia read their 
superb articles, delivered their heart- touching speeches and recite poem on Muslim 
problems. Altaf Hussain Hali a brilliant poet received his remarkable poem which 
made the audience weep. His master piece The Musaddas-e- Hali had been extremely 
popular.98 
 Shaikh Abdullah recollected that his unparalleled poetry provided invaluable 
ideological sustenance to his mission. Most of all, the incomparable poetical 
composition of the poet philosopher Chup ki Dad, proved as effective an instrument 
in bringing about a change in the attitudes and outlooks of his listeners between 
women as did his epic poem, The immortal Musaddas: Madd-o-Jazr-i-Islam (the ebb 
and flow of Islam 1879) on the entire weltanschauung of the Indo-Muslim 
community. Shaikh Abdullah claimed that the poignant verses of Chup ki Dad which 
almost revolutionized educated Muslims’ attitude towards females and their 
sufferings were composed by Hali on Shaikh Abdullah’s personal request.99 The 
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documents also show the extant the Muslim Educational Conference took interest in 
the promotion of women encouragement of arts and crafts through exhibitions.100 
Sir Syed by his continuous efforts through speeches and writings had to a large extent, 
succeeding in drawing the attention of the Muslims to modern education and had also 
managed to get a few colleagues sharing his own ideas. After his death he left an 
organization of this purpose which can fulfil the Educational and cultural needs of the 
Muslim community that is All- India Muslim Educational Conference. 101 
This persuasion might have been one of the reasons for abandonment of the idea of 
establishment and running schools in different parts of India and concentrating upon 
developing the Aligarh College. Small wonder was then that all the important leaders 
of Bihar associated themselves with the AIMEC after Sir Syed’s death and being a 
powerful orator, his speeches on the annual meetings of the AIMEC helped mobilized 
great funds, while campaigning for a Muslim University.102 One Syed Muzaffar 
Husain acted as the permanent safer, i.e. paid agent (from 1905-45) the AIMEC’s 
Bihar Branch and Muzaffarpur was promising centre for his campaign. Sir Ali Imam 
(1869-1932) and Mazharul Haq (1866) joined the AIMEC’s campaign for a Muslim 
University. Dr. Syed Mahmud, (1889-1971), arranged the AIMEC session at Patna in 
1938, when he was the minister of education in the government of Bihar during 1937-
39. Such a powerful mass movement of the AIMEC (particularly in its 1895 session at 
Agra) the Aligarh College was projected to emerged as a university with power to 
affiliate the schools/colleges run by Muslims in different parts of India.103  
At the time of Urdu Golden Jubilee Conference news paper Department of Urdu 
Conference (UC) was created under its administration for the reform and organization 
of Urdu Press.104 This work started with the founding of the Urdu Press Association 
(UPA) presided over by Munshi Dayanand Narain Nigam, the editor of the ‘Zanana’ 
monthly and the daily ‘Azad’ Kanpur. This was probably the first ever organization of 
the Urdu journalists, the credit for which goes to the Conference.  The AIMEC 
produced some of the most eminent figures in the field of education, journalism, 
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literature and science- Urdu poets like Khushi Muhammad Nazir and Hasrat Mohani; 
journalist like Maulana Muhammad Ali, Maulana Zafar Ali Khan and Syed Husain; 
educationist like Sheikh Abdullah and Dr. Zakir Husain; Urdu prose writer like 
Enayatullah, Maulvi Abdul Haq, Qazi Abdul Zafar and Rashid Ahmad Siddique ; 
mathematician like Ziauddin; historian like professor Habib; economist like  Dr. H. K. 
Lodi and novelist like Sajjad Hyder Yaldram.105 In short, it can be asserted that 
whatever awareness and interest was created in Urdu all over the country was the 
outcome of the efforts of the Conferences. 
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CONCLUSION 
 
In assessing the Role of Muslim Educational Conferences and Aligarh Movement as 
an effective representative organization it should be studied in the backdrop of the 
aftermath of the revolt of 1857. Of all the Indian communities there were the Muslims 
who suffered worst because the new regime adopted a policy to undermine them. 
Their political powers were snatched and they lost all the right of employment. The 
doors of the government were shut for the jobs of the Muslim Community. 
Autonomous professional careers were not available because of religious restorations 
against western education. As punishment to the revolt Muslim landlords had lost 
much of their property.  This was the time when Muslims were the only target of 
attack from the British. At this time Sir Syed could not think of a better device   than 
bringing the vanquished closer to the victor. So in view of Sir Syed there is no 
alternative but to pack up with the British government and his Aligarh Movement was 
a strategy towards that end.   
Sir Syed’s dream in uplifting the Muslim community has been substantially realised 
after the revolt of 1857. The triumph of the English in 1857 had convinced Sir Syed 
of the inevitable thrust of their culture and education on Indians. What Sir Syed desire 
was awakening amongst the Muslims toward scientific and western knowledge they 
should develop an inquisitive mind. The mood of the Muslim was anti-western 
education before Sir Syed started his Movement infact the Muslim thought that 
learning English and receiving western education shall weaken their faith in Islam. Sir 
Syed’s Aligarh Movement wanted to demolish this concept of Muslim community 
and for that Sir Syed adopted the measures: apart from the establishment of Victoria 
school at Ghazipur (1863), The Scientific Society (1864), Aligarh Institute Gazette 
(1866), Committee for the Better Diffusion and Advancement of Learning among the 
Muhammadans of India (1870), Tahzib-ul Akhlaq (The Mohammadan Social 
Reformer (24’ December 1870), M.A.O. College 1875), Sir Syed established the 
Mohammadan Educational Conference. Sir Syed thought that a single College could 
not serve the Educational needs of the Indian Muslims because of the large 
population. It was the message bearer of the Aligarh Movement which shook the 
Muslim and made them realise the urgency of English Education among the Muslim 
masses. So, he strengthens and consolidated his educational movement through his 
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extremely strong vehicle called the All India Muslim Educational Conference. He 
considered it necessary to organize an Educational gathering of intellectuals who 
could create atmosphere for founding All India Muslim Educational Conference, and 
he suggested the term “Educational Conference” which sufficiently accommodates 
almost all matters related with social reforms along with educational reform as well. 
Sir Syed even went to extant of getting a large number of books translated form 
English into so many languages, so the Muslims who were averse to learning should 
acquire knowledge after thorough understanding.  
It is an irony of the situation that Sir Syed exhortation to Muslim for attainment of 
Western education and not to take part in politics has been misinterpreted in certain 
quarters, but they forget that Sir Syed first wanted Muslims to imbibe through western 
education and he felt that if Muslim devoted their attention for education to politics or 
even cooperated with political organization, they would not succeed. The original 
resolution of this Conference was to establish educational institutions in every city 
and town of India so that educational facilities be available to Muslim locality. The 
fundamental aim of the Muslim Educational Conference was to drawn the attention of 
Muslim towards modern education and also to preserve their religious and cultural 
heritage and through education improve their economic, social, cultural and 
educational condition. The effect of the MEC spread like electricity. Its thunder  
reached almost in every Province: Utter Pradesh, Maharashtra, Delhi, Punjab 
(Pakistan) west Bengal, Tamil Nadu, Sind (Pakistan), Punjab, Haryana, Madhya 
Pradesh, Gujarat, Rajasthan Bihar, Bangladesh, and Burma. It will thus be seen that 
Sir Syed’s Aligarh movement aiming at drawing the Muslims towards education by 
holding the educational conference in different parts of India. It was in these 
Conferences that the great brains of Muslim intelligential read their superb articles, 
delivered their heart- touching speeches and recite poem on Muslim problems. Altaf 
Hussain Hali a brilliant poet received his remarkable poem which made the audience 
weep. His master piece The Musaddas-e- Hali had been extremely popular. 
During the life of Sir Syed Ahmad khan, 1886-1898, The All India Muslim 
Educational Conferences played a vital role in spreading modern education among the 
Muslim in India.  But after the death of Sir Syed Mohsin-ul-Mulk asked to take the 
Honorary secretary of the College which he did with great devotion. The Sir Syed 
Memorial Fund committee had come into being with the object of collecting funds for 
a Muslim university. Mohsin-ul- Mulk form the platform of   the MEC (1898-1907 he 
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conveyed his message to each and every house and collect the funds.  Because of his 
untiring efforts the message of the MEC were held in far off places like madras, 
Bombay, Bangalore and Rangoon. There were Some valuable proposals which made 
during the Secratryship of Nawab Mohsin-ul-Mulk Proposal for a Muslim University, 
promotion of Women’s education and establishment of Girls school at Aligarh, 
promotion of moral education for youths, establishment of Muslim Hostels at public 
and private institutions and it is almost clear that the 1906, Dhaka session of AIMEC 
was the birth place for ‘AIML. He rightly said that its sessions should be called in 
different provinces to awaken Muslim living there to the need of educating their 
youth. After some time of the Dhaka session Mohsin-ul- Mulk died in 1906 at Simla 
and he was succeeded by Viqar-ul- Mulk (1907-1917) and the development of 
education among the Muslims was the focal point of his efforts. He improve the 
working of the MEC, suggested certain modification, read articles in it and spoke to 
the audience to attract them to English education and science. He made the MEC a 
more effective body. Sir Syed paid him glowing tribute for his services in fetching the 
donation from Nizam and other nobles of his state. Like Syed Ahmad he was very 
eager for a MU and actively participated in the sir syed memorial fund committee and 
university foundation committee etc., when in 1911-12 the Turks were badly hit by 
the italic force and Muslim of India contributing every pie of their pocket to the 
Turkish Relief Fund, Viqar-ul- Mulk did his best to collect funds. But when the 
request was made to him to transfer Rs. 26 lakh of the University Fund to Turkish, he 
refuses to do so. It was a very wise decision. If that would have been done, probably 
the Muslim university would have been a dream forever. The major resolutions and 
achievements of Sahibzada Aftab Ahmad khan’s period was like, AIMEC received a 
generous donation from ruler of Bhopal Begum Sultan Jahan and built its head office 
building at Aligarh the building is known as Sultan Jahan Manzil and even today is 
holds the office of the Conference, efforts were made to start a ‘Yateem Khana’ in 
Burma, Muslim University fund was establish to raise funds for Muslim University. A 
state educational conference in Punjab was established, foundation committee was 
established under the chairmanship of Agha khan, Maharaja of Kashmir was 
requested to pay attention to the educational issues of the Kashmiri Muslim, in 
response Arabic teacher was appointed in the schools of Kashmir and scholarships 
was instituted for technical educations for Muslim students etc. 
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During the life time of Sir Syed Ahmad the Aligarh movement was confined to the 
upper and middle class Muslim society. Mohsin-ul- Mulk widened its activity and 
Viqar-ul-Mulk made it a mass movement creating Aligarh a centre of Muslim 
intelligentsia. He died in 1917, and the AMU was incorporated by an act of the Indian 
Legislative Council which received the assist of the governor general on 14 
September 1920. He was succeeded by Nawab Sadr Yar Jang (1917-1947).  After the 
establishment of Aligarh Muslim University, the AIMEC could not work with the 
same pace as it worked for the establishment of Aligarh Muslim University. At the 
same time division of Aligarh Movement leaders and establishment of new University 
Jamia Millia Islamia took some of resources of AIMEC. It was the AIMECs which 
had played a key role in the establishment of AMU and had always supported AMU 
for its progress. AIMEC stopped playing its role in independent India. But all the 
educational and cultural contribution made by the Conference, to were the most long 
lasting and memorable, the founding of the Aligarh Muslim University and the 
Anjuman-e-Taraqqi-e- Urdu. Modern Historians considered the conference a dead 
organization after 1920s, but this is not right consideration of them because it was 
struggling for the protection of Urdu language and culture.   
Other pressing problems which raised their hands at this juncture. The preservation 
and identity of the Conference was the main task in the eyes of its well wishers. 
Between1949-1992 three eminent persons occupied the chair of the secretary of the 
conference. They are Al-Haj Obaidur Rahman Khan Sherwani, Kuwar Ammar 
Ahmad Khan Shaheb and Professor A.H. Haqqi. Among them the first named 
occupied this post for the longest period. Even to the extent of the pre- partition days. 
Chair of the secretary of the conference continued to fulfil the task it had assigned to 
itself, though not to extent of the pre-partition days. At least to annual sessions were 
held under the Presidentship of outstanding educationist, Dr. Zakir Husain, the first in 
1953 in Aligarh and the second in 1955 at madras. It was felt that the syllabus of 
Sunni Theology which was prescribed in various classes of the Muslim University did 
not fulfil the present day needs of the Muslim youth. 
a committee for the eminent Ulema was set up which prepared a series of books these 
books were published by the Conferences and remained prescribed in the syllabus of 
the university for many years. Efforts were made to establish contact with the various 
Islamia colleges, in order to understand their problems and to solve them for as far as 
possible during the Presidentship of the late Col. B.H. Zaidi and the Secretaryship of 
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late Al- Haj Obaidur Rahman Khan Sherwani. A valuable collection of books and 
manuscripts was donated to the Maulana Azad Library. A seminar on adult education 
was held in Aligarh which was attended by several prominent people who were 
particularly interested in this branch of education. Some very useful resolutions were 
passed. The aim to the Islamia School and Madarsas as well as to the needy students 
continued. The amount in the fix deposit of the Conference increased considerably in 
spite of heavy odds against it.  
In 1972 the rules and regulations of the conference were revised and it was felt 
necessary that the conference should have an elected president. Accordingly, the late 
Mr. M.R. Sherwani was elected  its president. A new team of the office bearers and 
members of the executive committee of All India Muslim Educational Conference has 
been elected. This team is a blend of youth and experience, but the common factors 
among the members is that they are full of fresh ideas and they were deeply interested 
in the revitalization of the conference. Some of the people who have contacts with 
other organizations in and around Aligarh which are engaged in the educational  
advancement of Muslims and, if possible, to work in liaison with them, to survey the 
condition prevailing in the schools and Madrasas to which the Conference provides 
financial assistance in other to increase the grant of those schools and Madarsas which 
were doing worthwhile and cancel of those which are in bad condition, to propose a 
list of certain other schools and Madarsas and call  a meeting of their offices  bearers 
so as to get acquainted with the problems these institutions are facing and try to solve 
them as far as possible. 
Besides bringing out the Conference’s organs like, Education census section, Women 
section, school section, teacher’s conference, Urdu section, Social section, and the 
public section etc the conference Gazette, once again, it is proposed to publish a short 
history of the progress of Modern Muslim Education in India. The practical interest of 
the Millat in the affairs of the Conference and generous help in its plans and progress 
is a must if we are to complete successfully the task we have assign to ourselves at 
present and which we may assign in future. The central government may also kindly 
include AIMECs as a beneficiary in its welfare scheme.  The Conference needs a 
revival because Muslims in 21st century are in need of more and more educational 
institutions keeping in mind of the population growth of the community. Sachchar 
Committee has also emphasised the need for improvement as it has highlighted 
deplorable condition of the Muslim Community.  
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